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THE BOOK
OF THE GRADUAL SAYINGS
(ANGUTTARA-NIKAYA)

Honour to that Exalted One, Arahant, the Fully
Enlightened One

THE BOOK OF THE ONES, TWOS AND THREES

PART 1
THE BOOK OF THE ONES
CuaarTER [.—FoORM.

§§ 1-10. Form and the rest.

Taus have I heard: On a certain occasion the Exalted One
was staying near Savatthi, at Jeta Grove, in Anathapindika’s
Park. Then the Exalted One addressed the monks, saying:
‘ Monks.’

‘Lord,” replied those monks to the Exalted One. The
Exalted One said:

“ Monks, I know of no other single form by which a men’s heart
is 50 enslaved as it is by that of a woman. Monks, a woman’s
form obsesses! a man’s heart. Monks, I know of no other
single sound by which a man’s heart is so enslaved as it is by
the voice of a woman. Monks, a woman’s voice obsesses &
man’s heart.

Monks, T know of no othersingle reent. . .. savour . . . touch by
which a man’s hears is €o enslaved ag it is by the scent. savour
and touch of a woman. Monks, the scent, savour and touch
of a woman obsess a man’s heart.

Monks, I know of no other single form, sound, seent, savour

L Citlay pariyadaya titthati. Cj. S.ii. 235; K.S.iii, 17 n.
!
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and touch by which a woman’s heart is so enslaved as it 1s
by the form, sound, scent, savour and touch ol a man. Monks,
# wolnan’s heart is obsessed by these things.’

CHapTER 11
88 1-10. Abandoning the hindrances.

‘ Monks, I know not of any other single thing of such power
to cause the arising of sensual lust,' if not already arisen, or,
if arisen, to cause 1ts more-becoming and increuse, as the
feature of beauty (in things).2

In him who pays not systematic attention® to the feature of
beauty, sensual lust, if not already arisen, arises: or, if already
arisen, is liable to more-becoming and increase.

Monks, I know not of any other single thing of such power
to cause the arising of malevolence, if not already arisen, or,
if arisen, to cause its more-becoming and increase, as the
repulsive feature (of things).*

In him who pays not systematic attention to the repulsive
feature, malevolence, if not already arisen, arises: or, if arisen,
it is liable to more-becoming and increase.

Monks, I know not of any other single thing of such power
to cause the arising of sloth-and-torpor . . . as regret, drowsi-
ness, languor, surfeit after meals and torpidity of mind.

In him who is of torpid mind, sloth-and-torpor, if not
already arisen, arises, and, if arisen, is liable to more-becoming
and increase.

Monks, I know not of any other single thing of such power
to cause the arising of excitement-and-flurry, if not already
arisen: or, if arisen, to canse its more-hecoming and increase,
as non-tranquillity of mind.

! Kama-cchando, par. by Comy. as Edmesu . . . kdma-rdgo, kima-
nands, kiama-tarha.

? Subhg-nimitta, par. by Comy. as rga-tthiniyay drammanay. Cf.
S.v, 64 ff.; K.S. v, 52 n.; Pts. of C., App. 387,

? TYoniso mangsikdro. Cf. Buddh. FPsychology, 123; K.S.1, 131.

4 Patigha-nimitia (of. asubha-n)=—znitthay. Comy.

1, 2, § 4] The Book of the Ones 3

In him who is of troubled mind arises excitement-and-
flurry, if not already arisen: or, il arisen, it is lisble Lo more-
hecoming and increase.

Monks, I know not of any other single thing of such power
to cause the arising of doubt-and-wavering, if not already
arisen: or, if arisen, to cause its more-becoming and increase,
as unsysternatic attention.

In him who gives not systematic attention arises doubt-
and-wavering, if not already arisen: or, if arisen, 1t is liable
to more-becoming and increase.

Monks, I know not of any other single thing of such power
to prevent the arising of sensual lust, if not already arisen:
or, if arisen, to csuse its abandonment, as the feature of
ugliness (in things).!

In him who gives systematic attention to the feature of
ugliness (in things) sensual lust, if nov already arisen, arises
nos: or, if arisen, it is abandoned.

Monks, I know not of any other single thing of such power
to prevent the arising of malevolence, if not already arisen:
or, if arisen, to canse ite ahandonment, as the heart’s release
through amity.?

In him who gives systematic attention to amify which
releases the heart malevolence, if not already arisen, arises
not: or, if arisen, it is abandoned.

Monks, I know not of any other single thing of such power
to prevent the arising of sloth-and-torpor, if not already
arisen: or, if arisen, to cause its abandonment, as the element
of putting forth effort, of exertion, of striving.?

In him who energetically strives, sloth-and-torpor arisce
not: or, if arisen, it is abandoned.

Monks, I know not of any other single thing of such power

U dsubha-nimittan. Cf. Vis, Magg. 247 ff.; Buddh. Psych. Eth.
69-70 (The Foul Things).

* Metta ceto-vimutli, ‘ spreading abroad the welfare of all beings.’
Comy. Cf. 8. ii, 265 and the formula of the brakma-vikaras.

s Arambha-, nikkama-, parakkama-dhatu. Cf. K.8. v, 54; VM. i,
131-3.
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to prevent the arising of excitement-and-flurry, if not already
arisen: or, if arisen, to cause its abandonment, as tranquillity
of mind.

In the trunguil-minded excitement-and-flurry arises not:
or, if arisen, it is abandoned.

Monks, I know not of any other single thing of such power
to prevent the arising of doubt-and-wavering, it not already
arisen: or, if arisen, to cause its abandonmens, &s systematic
attention.

In him who gives gystematic attention doubt-and-wavering
arises not: or, if arisen, it is abandonead.

Caarrer III
§§ L-10. The intraciable.

¢ Monks, I know not of any other single thing so intractablel
as the uncultivated mind. The uncultivated mind is indeed
a thing intractable.

Monks, I know not of any other single thing so tractable
as the cultivated mind. The cultivated mind is indeed a
tractable thing.

Monks, I know not of any other single thing so con-
ducive to great loss as the uncultivated mind. The un-
cultivated mind indeed conduces to great loss.

Monks, I know not of any other single thing so condueive
to great profit as the cultivated mind. The cultivated mind
indeed conduces to great profit.

Monks, I know not of any other single thing so conducive
to great loss as the mind that is uncultivated, not made
lucid.? The uncultivated mind indeed conduces to great
losa.

1 Akammaniya. Kamm' akkhamay kamma-yoggay na hoti. Comy.
Of. Dhp. eap. 3 (Cilta-Vagga).

t Apdtubhbiitan, acc. to Comy. ‘a mind involved in the round of
rebirth, incapable of leaping up to, of taking delight in, unworldly
things, such as the Way, Nibbana.” Comy. quotes the Elder Phussa-
mitta as saying: ‘ The mind that is on the Way is cultivated, mede lucid
or manifest.’

1, 3, § 6) The Book of the Ones 5

Mouks, I know not of any other single thing so conducive
to great profit as the mind that is cultivated, made luoid.
The cultivated mind indeed conduces o great profit.

Monks, 1 know not of any other single thing so conducive
to great loss as the mind that is uncultivated, not made much
of. The uncultivated mind indeed conduces to great loss.

Monks, I know not of any other single thing so conducive
to great profit as the mind that is cultivated, made much of.
The cultivated mind indeed conduces to great profit.

Monks, I know not of any other single thing that brings
such woe! as the mind that is uncultivated, not made much
of. The mind that is uncultivated, not made much of, indeed
brings great woe.

Monks, I know not of any other single thing that brings
such bliss as the mind that is cultivated, made much of.
Such a mind indeed brings great bliss.’

Cmarrer IV
§§ 1-10. The uniamed.

(In this section the same formula s repeated for The mind
untamed and tamed, uncontrolled and controlled, unguarded
and guarded, unrestrained and restrained, concluding :—)

‘ Monks, the mind that is tamed, controlled, guarded and
restrainad conduces to great profit.’

CrarrER V
§§ i-10. (The mind) directed and pellucid.®

‘ Suppose, monks, the spike of bearded wheat or bearded
barley® be ill directed. When pressed by hand or foot it
cannot possibly pierce hand or foot or draw blood. Why
not ? Because the spike is ill directed.

1 Reading with Comy. dukkhdvahay: the variant is adhivikay. Cf
§.iv. 70,

? dechanna=="without covering.’ Here it would refer to water
without scum on its surface, as in the simile given below.

*Of. 8. v, 10; K.8. v, 9 (of view, rightly or wrongly direoted ).
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Just so, monks, it cannot be that a monk of ill directed
mind will picree ignorance, draw knowledge, realize Nibbana.
Why not ¥ Because his mind is ill directed.

But suppose, monks, the spike of bearded wheat or bearded
barley is well directed. When pressed by hand or foul it is
certain that it will pierce hand or foot and draw blood. Why
s ? Because, monks, the spike is well directed.

Just so, monks, it is certain that the monk with a mind
that is well directed will pierce ignorance, draw knowledge,
realize Nibbana. Why so? Because, monks, his mind is
well directed.

Now here, monks, with my own thought embracing his,*
I am aware of a monk whose mind is corrupt. If at this very
time he were to make an end, he would be put into Purgatory
according to his deserts? Why so? Because of his corrupt
mind. In like manner, monks, it is owing to a corrupt mind
that some beings in this world, when body breaks up, after
death are reborn in the Waste, the Woeful Way, the Downfall,
in Purgatory.

Now here, monks, with my own thought embracing his,
I am aware of a monk whose mind is pure3 If at this very
time he were to make an end, he would he put into heaven
according to his deserts. Why s0? Because of the purity
of his mind. In like manner, monke, it is owing to a pure
mind that some beings in this world, when body breaks up,
after death are reborn in the Happy Lot, in the Heaven
World.

Suppose, monks, a pool of water, turbid, stirred up and

1 Cetasd ceto-pariced.

? Yathdbhatap==yuthd dharitvd thapite. Comy. Cf also M. i, 71,
where (lomy. also interprets yatha niraya-palehi aharitva niraye thapilo,
¢ just as bronght by the guardians of P’ Cf. 8. iv, 325, yathdhatay,
where Comy. issilent. Gooneratna, followed by Jayasundera (A. ii, 71),
trans. ‘like a load laid down.” In transleting ‘ according to his deserts’
(as if it were yathirahap) 1 follow the Pili Dict. s.v, but the word is
obscure. At text 292 1| have noted that it may refer to the casting
of a true die.

* Saddhd-pasidena pasannay. Comy.

L 5, § 6] The Book of the Ones 7

muddied. Then a man who has eyes to see stands upon the
bank, Ile could not see the oysters and the shells, the pebbles
and the gravel as they lie, or the shoals of fish that dart
about.! Why not? Because of the turbid state of the
water.

Just 8o it is impossible for that monk of whom T speak to
understand with his turbid mind? either his own profit or that
of others: impossible for him to understand both his own
profit and that of others, or to realize states surpassing those
of ordinsry men, the excellence of truly Ariyan knowledge and
insight.3 What is the cause of that ? It is the turbid nature
of his mind, monks.

But 'suppose, monks, a pool of water, pellucid, tranquil
and unstirred. Then a man who has eyes to see, while stand-
ing on the bank, could see the oysters and the shells, the
pebbles and the gravel as they lie, and the shoals of fish that
dart about. Why so? Because of the untroubled nature
of the water, monks.

Just go it is possible for that monk of whom I speak with
his untroubled mind to understand either his own profit or
that of others, both his own profit and that of others: it is
possible for him to realize s-ates snrpassing those of ordinary
men, the excellence of truly Ariyan knowledge and insight.
What is the cause of that? The untroubled nature of his
mind, monks.

Just as, monks, of all the different sorts of trees the phan-
dana® is reckoned chicf for pliability and adaptability, even
s0 do I know of no other single condition so conducive to its
pliability and adaptability as the cultivation and making
much of the mind. Indeed, monks, the mind that is culti-
valed and made much of becomes pliable and adaptable.
Monks, I know not of any other single thing so quick to

T QF. D.i, 84,
! Clomy. ‘ overgrown by the five hindrances.’
3 Dliariy manussa-dhammd, i.e. the fruits of trance, insight and
Way. Comy.

¢ Reading phandana with MSS. and Comy. for candana (sandalwood)
of text and Tika. G. calls it Adina cordifolia (Sinhalese Kolom).
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change® as the mind: insomuch that it is no easy thing to
illustrate how quick to change it is.

Thig mind, monks, is luminous? but it is defiled by taints
that come from without; that mind. monks, is luminous, but
it is cleansed of taints that come from without.™

CuapTER VI
§8 1-10. The finger-snap.

“This mind, monks, is luminous, but it is defiled by taints
that come from without. But this the uneducated manyfolk
understands not as it really is. Wherefore for the uneducated
manyfolk there is no cultivation of the mind, I declare.

That mind, monks, is luminous, but it is cleansed of taints
that come from without. This the educated Ariyan disciple
understands as it reallyis. Wherefore for the educated Ariyan
disciple there is cultivation of the mind, I declare.

Monks, if for just the lasting of a finger-snap? a monk in-
dulges a thought of goodwill, such an one is %o be called a
monk. Not empty of result is his musing.5 He abides doing
the Master’s bidding. He is one who takes good advice, and
he eats the country’s alms-food to some purpose. What
then should I say of those who malke much of such a thought ?

Monks, if for just the lasting of a finger-snap a monk culti-
vates a thought of goodwill, such an ore is to be called a
monk. Not empty of result iz his musing. He abides doing
the Master's bidding. He is ocne who takes advice, and
he eals the country’s alms-food to some purposc.! What,

1 Lohu-purivaita. Cf. Bt-z;d-::ik. Psych. .{.2-nd ed.) 222; Ex;ua-;. i, 81;

Pis. of Contr. 125; Mil. 104, 105.

3 Bzpos. i, 91, 185,
3 Agantukehi, ‘adventitious,” ‘Lhis, that: iday, iday ; ¢f. K.8. i, p. 23,
4 Comy. refers to Mil. 102
5 A-ritta-jjhano=—atuccha-, apariccatla-jjhano. Comy.
8 dmoghay— not in vain. Comy. Cf. Itin. 90; Dhp. 308:

¢ Better for him who lives unworthily

A red-hot ball to swallow
Than eat the food the country gives in charity ’;

and below chap. xx.

1, 6, % 5] The Book of the Ones 0

then, ehould T say of those who make mmeh of such a
thought ?

Monks, if for just the lasting of a finger-snap & monk gives
attention to a thought of goodwill, such an cne is to he ealled
s+ mouk. Not empty of result is his musing. He dwells
doing the Master’s bidding. He is onc who takes advice,
and he eats the vountry’s alms-food to some purpose. What
then should T say of those who make much of such &
thought ?

Monks, whatsoever things are evil, have part in evil, are
on the side of evil:—all such have mind for their vausing. First
arises mind as the forerunner of them, and those evil things
follow after.

Monks, I know not of any other single thing of such power
to cause the arising of evil states, if not yet arisen, or to cause
the waning of good states, if already arisen, as negligence.
In him who is negligent evil states, if not already arisen,
do arise, and good states, if arisen, do wane.

Monks, I know not of any other single thing of such power
to cause the arising of gocd states, if not yet arisen, or to
cause the waning of evil states, if already arisen, as earnest-
ness. In him who is earnest good states, if not yet arisen,
do arise, and evil states, if arisen, do wane.

Monks, 1 know not of any other single thing of such power
to cause the arising of evil states, if not yet arisen, or to cause
the waning of good states, if arisen, as indolence. In him
who ig indolent evil states, not yet arisen, do arise, and good
states, if arisen, do wane.’

Cuarrer VII
§§ 1-10. Energetic effort.

‘Monks, T know not of any other single thing of such power
to cause the arising of good states not yet arisen or the waning
of evil states already arisen as energetic effort.? In him who

1 (f. Dhp. iiii. ¢ Viriydrambho.
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makes energetic eflort! good states not yet arisen do arise
and evil states arisen do wane.
(The same formula for) Evil states and greedmess . . .

good states and wanting little: evil states and discontent . . .

good states and contentment: evil states and unsystematic
attention . . . good states and systematic attention: evil
gtates and discomposure . . . good states and composure:
evil states and bad company.

Monks, in him who keeps bad company evil states not yet
arisen do arise and good states already arieen do wane.’

CmarrEr VII1
§§ 1-10. Friendship with the lovely.

‘ Monks, I know not of any other single thing of such power
to cause the arising of good states if not yet arisen, or the
waning of cvil states alrcady arisen, as fricndship with the
lovely.2 In one who is a friend of what is lovely good states
not arisen do arise and evil states already arisen wane.

(The same formula for) Evil states and devotion to evil
states, luck ol devotion to good states: good states and devo-
tion thereto, lack of devotion to evil states.

Monks, T know not of any other single thing of such power
to prevent the arising of thelimbs of wisdom,? if not yet arisen,
or, if they have already arisen, to prevent their reaching
fulfilment by cultivation thereof, as unsystematic attention.
In him who practises unsystematic attention, monks, the limbs
of wisdom if not yet arisen, arise not: and if arisen they
reach not fulfilment by cultivation thereof.

(The reverse for systematic attention.)

Of slight account, monks, is the loss of such things as rela-
tives. Miserable? indeed among losses is the loss of wisdom.?

Araddha-viriga.

1

& Of.S. v, 29-30.

3 The bujjhangd wre seven. Cf. 8. v, 63-140; .8, v, 51 ff.
i Papfikilthay—=pacchimay, lamakay. Comy.

5 Padifid.

1, 8, § 6] The Book of the Ones 11

Of slight account, mouks, is the increase of such things us
relatives. Chief of all the increases is that of wisdom. Where-
fore I say, monks, ye should train yourselves thus: We will
increase in wisdom. Ye mus. Lrain yourselves to win that.

Of slight account, monks, is the loss of such things as wealth.
Miserable indeed among losses is the loss of wisdom.

Of slight account, monks, is the increase of such things as
wealth. Chief of all the increases is that of wisdom. Where-
fore I say, monks, thus must ye train yourselves: We will
increase in wisdom. Ye must train yourselves to win that.

Of slight account, monks, is the loss of such things as
reputation. Miserable indeed among losses is the loss of
wisdom.’

Cuaprer IX
§§ 1-17. Earnestness, etc.

“Of slight account, monks, is the increase of such things
as reputation.? Chief of all the increases is that of wisdom.
Wherefore T say, monks, thus should ye train yourselves:
We will increase in wisdom. Ye must train yourselves to
win that.

Monks, I know not of any other single thing that conduces
to such grest loss as does negligence. Negligence indeed
conduces to great loss.

Monks, I know not of any other single thing that conduces
to such great profit as does earnestness. Earnestness indeed
conduces to great profit.

(Simalur suttas follow of) Indolence . . . energetic cffort:
wanling much , . . wanting little: discontent . . . content-
ment: systematic attention . . . unsystematic attention:
friendship with the evil . . . friendship with the lovely: de-
votion to things evil . . . non-devotion to good things:
devotion to good things . . . non-devotion to things evil’

! I think this paragraph, like the first of the previons sections, should
belong to the cne before. Bach chapter is cut up into ten paragraphs,
and the method secoms regardless of context.
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CraPTER X (a)
§§ 1-33. In a fourfold way.

‘ Monks, as a matter concerning the self! 1 know not of any
other single factor so conducive to great loss as negligence.
Negligence indeed conduces to great loss.

Monks, as a matter concerning the self I know not of any
other single factor so conducive to great gain as earnestness.
Earnestness indeed conduces to great gain.

(The same for) Indolence . . . energetic effort: wanting

much . . . wanting little; discontent . . . contentment; un-
gystematic attention . . . systematic attention: (as above)
. . . discomposure . . . composure,

Monks, as a matter concerning the outside? I know not of any
other single factor so conducive to great loss as friendship with
the evil. Friendship with the evil indeed conduces to great loss.

Monks, as a matter concerning the outside I know not of
any other single factor eo conducive to great profit as friend-
ship with the lovely. Indeed friendship with the lovely con-
duces to great profit.

(The same for) Devotion to thirgs evil . . . non-devotion
tu good things (as a personal factor).

Monks, I know not of any other single thing that conduces
to the confusion, to the disappearance, of true Dhamma,
as does mnegligence.® Negligence indeed conduces to the
confusion and disappearance of irue Dhamma,

Monks, I know not of any other single thing so conducive
to the establishment, to the non-disappearance of true Dham-
ma as earnestness. Darnestness indeed conduces . . .

(The same for) Indolence . . . energetic effort . . . {and
the rest) . . . discomposure . . . composure: friendship . . -
devotion to good things.’

1 Ajjhattikay angan # keritva, Cf. 9. v, 101; Ii. 9. Angayp (the
personal factor)=kdranay. Comy. Cf. p. 58 ff.

¢ Bihiray angay. Comy.on S.v, 101 seems to regard the difference
thus: Your own person, hair, nails, cleanliness, etc., are ajjhattikay.
Your robe, lodging, etc., are bdkiray.

3 Infra, text 58.

1, 10, § 33] The Book of the Ones 13

CuartEr X (b)
§§ 33-42, Not Dhamma (a).

“ Monks, those monks who point out what is not Dhamma!
as Dhamma,—such conduet of theirs is to the loss of many folk,
to the misery of many folk. to the loss, the injury, the misery
of devas and mankind. Moreover, such beget great demerit
and cause the disappearance of this true Dhamma.

Those monks who point to Dhamma as not Dhamma . . .
who point to what is not the Discipline as the Discipline . . .
to what is the Discipline as not the Diseipline . . . who point
out things not uttercd and proclaimed by the Tathigata as
having been uttered and proclaimed by him . . . who poirt
out what was uttered and proclaimed by him as not having
been so uttered and proclaimed . . . who point out some-
thing not practised by the Tathiagata as having been practised
by him . .. and the reverse . . . who poiut out what was
not ordained by the Tathagata as having been ordained by
him . . . and the reverse . . . such monks’ conduct is to
the loss of many folk, te the misery of many folk, to the loss,
injury and misery of devas and mankind. Moreover, such
monks beget great demerit and cause the disappearance of this
true Dhamma.’

Craprer XI
§§ 1-10. Noi Dhamma (b).

‘ Those monks who point out what is not Dhamma as not
Dhamma,—such conduct of theirs is to the profit of many
folk, to the happiness of many folk, to the good, profit and
happiness of devas and mankind. Moreover, such monks
beget great merit and establish this true Dhamma.

Thosz monks who point out what 1s Dhamma as being

1 Adhammo. Comy. devotes much space to deseribing how Dham-
ma may be misinterpreted, and the order in which books of the
Tipitakas disappear in time to come. Much of this is in the dnagata-
vaysa (trans. Warren, Buddhism in Translations, p. 481).
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such . . . to what Is not the Discipline as not being such
(the whole the reverse of the above sutta) . . . the conduct of
those monks is to the profit . . .” (as above).

CHAPTER XII
§8 1-20. On unpardonable offences, etc.

‘ Those monks who poiut to what is not an offence as being
an offence . . . to an offence as 1ot being such . .. to a
slight oiffence as being a serious offence . .. to a serious
offence as being slight . . . to an offence against chastity!
a8 not being such . . . to what is no offence against chastity
as an offence: . . . who point to a partial offence as a com-
plete one? . . . 10 a complete offence as a partial one . . .
to a pardonable offence as unpardonable and the reverse . . .
such . . . cause the disappearance of this true Dhamma.

But those monks who point to what is no offerce as no
offence . . . (the whole as above, but contrariwise and as in
previous §§) . . . who point to what is an unpardonable
offence as being unpardonable,—such morks . . . beget much
merit and establish this true Dhamma.’

CrapreEr XIII
§§ 1-7. The one person®

‘Monks, there is one person whose birth into the world is
for the welfare of many folk, for the happiness of many folk:
who is born out of compassion for the world, for the profit,
welfare and happiness of devas and mankind.

Who is that one person? It is a Tathagata who is

v Dugthulla, infra, text 88,

® Sivasesc and anavasesa-apatts. Cf. Mil. 28. Comy. defines it as
equal to appagikamma- and sappatikammdpatii (of the next phrase), The
latter ruins the status of a bhikkhu: the former may be atoned for, and
he may be reinstated.

* Quoted Pts. of Contr. 60; Mil. ii, d6.
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Arahant, a fully Knlightened One. This, monks, is that one
person,

Morks, the manifestation of one person is hard to be foun.d
in the world. Of whal person? Of a Tathigata, who 18
Arghant . . . Hard to be found in the world is such.

Monks, one person born inte the world is an extra-

ordinary man. What person ? A Tathigata . .. Ileisthe
persomn.

Morks, the death of one person is to be regretted by many
folk. Of what person? Of a Tathagata ... He is the
one person.

Monks, there is one person born into the world who is unique,
without a peer, without counterpart, incompsrable, un-
equalled, matchless,! unrivalled, best of bipeds he.? Who is
that one person ? It iz a Tathagata . . .

Monks, the manifestation of one person is the manifestation
of a mighty eye, a mighty light, a mighty radiance, of six
things unsurpassed.® It is the realization of the four branches
of logical analysis:* the penetration of the various elements,
of the diversity of elements: it is the realization of the fruits
of knowledge and release: the realization of the fruits ot
stream-winning, of once-returning, of non-return, of arahant-
ship. Of what person? Of a Tathdgata . .. He 1s that
one person. '

Monks, T know not of any other single person who so per-
fectly keeps rolling the wheel supreme of Dhamma set rolling
by the Tathagata as doth Sariputsa. Sariputta, monks, is
the one who perfectly keeps rolling . . ’

t Appatibhage (omitted in our list),

2 Q). 8.0, 6 (K4, 10).

3 Anubiariya - pre eminence in sight, hearing, possessions, education,
service, mindfulness.

1 Patiszmbhidd ; of meanings, causal relations, definitions, wisdom.

¢ Dhamma-cakkay cnuppavatteti, Cf. 8.1, 101 (K.S. i, 242), where
the B.says to Siriputia: * Even as the eldest son of a king, whose is the
wheel of conquest, rightly turns the wheel as his father hath turned it,
0, Sariputta, dost thou rightly turn the whee! supreme of Dhamma
cven as I have turned it.”
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Cuarrer XIV
(a) Pre-eminent ones.

‘Monks, chief among my disciples who are mouks of long
standing is Afind Kondanna.?
Chief among those of great wisdom is Sariputta.?
. . of supernormal powers 18 Great Moggallina.
. who uphold minute observance of forms is Kassapa
the Great.?
Chief of my disciples who are monks, among those who are
clairvoyant, is Anuruddha,®
. among those who are of high caste is Bhaddiya,
Kaligodha’s son.”

1 The greatsr part of Comy., vol. i, istaken up with Iong accounts of
these ° great ones,” their previous lives and the events which led to their
success in this last life. Il is impossible here to do more than give
references. Thera- and Theri-gathd (Psalms of Brethren and Sisters)
confain a short summary of each, according to Dhammapila leariya,
who does not, however, refer to the Commentary he guotes from as
Buddbaghosa’s Manorctha-Pirani, probably a recast of other and
older traditions and Commentaries. Of the twenty-eight monks here
named all but two have verses ascribed to them in Theragdthd. This
chapter is called Etad Aggay (' this is the top, the cream of’). The
tradition, and probubly no more than that, was Lhat these disciples
were thus singled out for honour at the Jetavana ° Great Minster,’
some fonrtean years after the Great Enlightenment. ¢f. K.8. ii, 108
for five of them.

2 Of. Brethren, 284, 405, 417; Vin. i, 100; Apaedina i, 48. He was
the first to understand Dhamma: hence his name (==idte-K., patizedha-
K. Comy.); but Aifd has probably no reference to his recognition of
the Truth, and was actually his personal name. Cf Gotama ihe Man,
p. 102.

3 Of. Brethr. 310; K.S. ii, 130, 150; Dhpd. i, 0. Sari’s son,
originally called Sarada: Ap. 15, 98 [Sariputio Saketisu visarado].

* Generally paired with Sariputta. Cf. Vin. Texts i, 144; Brethr.
382; Ap. 31.

5 Of. Brethr. 359; K.S.1i, 149, etc.; Ap. 33. He had the honour
of exchanging robes with the Iaster.

¢ Cf. K.8.iv, 163; Brahy, 325; Ap. 35.

* Of. Brethr, 315; 8. v, 306; K.8. v, 340; Ap. 95 (sabldsu bhava-
yonisu uced-kuli bhavissati).
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. who are of sweet voice is Bhaddiya the Dwart.*

_ who are lion-roarers i Bharadvaja the Scrap-hunter.?

. who are Dhamma-teachers 1s Punna, Mantdni’s son.?
who are expounders in full of brief gayings is Great

Kaccana.
(b).
¢ Chief among my disciples who are monks skilled in creating

torms by mind-power is Culla-Panthaka.?
. skilled in mental evolution® is Culla-Panthalka.
. skilled in the evolution of consciousncss? is Panthaka

the Great.? ' .
. of those who live (remute) in peace is Subhiiti.?

.. of those worthy of offerings is Subhiti.

! fakunjeka. Cf. Brethr. 230; E.8. i, 189; dp. 489 (sarena madhu-
rendhan pijeled isi-suttamay//Mefijussarinag bhikkhanay aggafiom
anupIPUILiT ).

 Of. K8 iv, 68; Rreihr. 110, 415; Ud. iv. €; £p. 50; called ¢ Serap-
hurter’ from the huge size of his begging-bowl. The ‘lion’s roar’
refers to his readiness to make a claim.

3 Of. Brethr. 8, 423; Ap. 36; K.8. iv, 34 (he wont to Suniparanta and
was xilled). ‘

* Or Kasciyana. Cf. Brethr. 238; Ap. 84 (sankhittay pucchitay
pafthay vittharenu kuthessat i), 483; Uotama the Man, 113. :

5 Or Cala- (‘little highwayman’). Cf. Rrethr. 258: Ud. v, .9 (UdA.
310); Ap. 58. Arc. to (omy. other monks in exercising this power
could produce only two or three forms; but C. could ‘ma..nufac_tnr:‘a
as many as a shousand reciuges at * one sitting,” no two being alike in
appearance or action. .

¢ Read cefo-virafte (for -vivaddhe of our text). Cf. Pts. i, %08.

Vivajta (as opposed to waffa, tho downward arc of devolation) sxgmﬁ?s
reloase from sapsdra. This elder was expert in ripa-jjhina, as his
brother (bslow) was in oripa-jihana. Acc. to Comy. the former
excelled in samiddhi. the latter in vipassand. Both were born on the
highway: hence the names.

* Sanifd-vivagta.

8 (f. Brethr. 242, At Ap. 58 he has no separate verses.

® drana-vihiriy. Comy. def. as nikkilesu-v. (Ranan ti ragiday

kilest vucoanis). Cf. Brethr. 4; Ap. 67:
Bhikkhu-sanghe nisiditvd dakkhineyya-gunaemhi fay
Tatkhdrana-rikire ce dvisu aggay thapessati.
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. . . who are forest-dwellers is Revata, the Acacia-wood-
lander.!
. . . of meditative power is Revata the Doubter.?
. . . who strive energetically is Sona of the Kola-visa clan.®
. of clear utterance is Sona-Kutikanna *
. . . who receive offerings is Sivali.?
. . who are of implicit faith is Vakkali.’

(¢).

¢ Monks, chief among my disciples who are monks anxions
for training is Rahula.?
. . . who went forth in faith is Ratthapala.3
.. who are first to receive food-tickets 18 Kunda-Dhana.?
.. who are pre-eminent for ready wit is Vangisa.10

1 Younger brother of Sariputta. Cf. Brethr. 45, 279: Ap. 51: Gotama
the Man. 116, a teacher of the Jain doctrine of ghipsd.

® Kankhd-R. Cf. Brethr.7. A doubter even of things accepted as
fit and proper (tappiye). Ap. 491, Kankhd me bakuso dsi kappdkappe
tahiy tahiy.

¢ Cf. Brethr. 215; Vin. Teats, ii, 1. Comy. gives a variant Kuti-vesso.
Ap. 93, Eoliya-vessu (Ap. n. ud loc. wrongly identifies him with Kuti-
kanna, snfra). Sona—golden, from the hue of his body and hair. Of
a delicate constitution, he wore himself out by excessive zeal, on which
fault the Master lectured him in the simile of the lute, Cf. Vin.i,5, §13,

+ Called Kofi-kanna, ‘ crore-ears,’ from his wearing ear-rings worth
a crore. Cf. Brethr. 202; Ud. v, 6; Udd. 307; Fin. i, 197. Not in
Apadana.

5 Son of the rajah of Koliya (Ud. ii, 8). Cf. Brethr. 60; Ap. 492,
labhinay Siveli uggo mama sissesu bhikkhavo.

8 Cf. Brethr. 197. His story occurs at K.S. iii, 101-6; DhpA. on
Dhp. 381. Suffering from an incurable disease he killed himself on
Black Rock: Ap. 485.

7 The Buddha's only son. Cf. Brethr. 183; K.S. iii, 114, ete.; Ap.
60; Gotama the Man, 130, 211.

8 Of. Brelhr. 302; Ap. 63. ° Realm-warder.’

8 Cf, Brethr. 18; Ap. 81, The name is that of a town of the Koliyans
(UdA. 122). Kupda was a yakkhe who lived in a forest. Comy. calls
him Dhkana-Konda (¥ crocked, cripple). Cf. 84.1ii on §. iv, 63 (Punna).

10 Cf. Brethr. 395; Ap.495. A ‘skull-tapper’ or psychometrizer of
dead men’s skulls. The story is fold at Comy. on Dhp. v, 419. His
name gives the title to S. i, viii (K.8. i, 234).
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. who are altogether charming! is Upascna, Vanganta's
son,
. who assign quarters is Dabba of the Mallas.?
. who are dear aud delightful to the devas is Pilinda-
vaccha.?
. . . who are quick to win abnormal powers is Dahiya the
Bark-clad.*
. who are brilliant speakers is Kassapa the Boy.*
.. who are masters of logical analysis is Kotthita the
Gireat.™

().
‘ Monks, chief among my disciples, monks who are of wide
knowledge, is Ananda.”
. . . of retentive memory 2 is Ananda.
. . of good behaviour,? is Ananda.

1 Samantu-pasidika (also the title of the Vinaya Comy.). CJ. Brethr.
241, 422; UdA. 266, ace. to which he was younger brother of Siriputta.
He was complimented by the Master on his charming retinue: Ap. 62.

2 (f. Brethr. 10; Ap. 471, sendsanay prindpayiy hdsayitvana; Vin. ii,
305. He appears to have been a skilled magor domo, and is credited with
having lighted the brethren to their quarters by his magically illumin-
ated thumb. Cf. Golama the Man, 178.

S (f. Brethr. 14; dp, 5%; UdA. 192. Pilinda his name, Vaccha his
clan. He was waited on by o former disciple, reborn as a deva.

4 Of. Ud4.77; Ap.475. He was of Bihiya and wore robes of fibrous
bark (dirucira). Acc. to our Comy. he attained arahantship just on
hearing an address, without previous study: hence the title., It is
curious that he is not mentioned in Theragathd. Verse 101 cf Dhp. is
ascribed to him.

® Cf. Brethr, 147; dp. 473. So called because he joined the Order
young.

6 Of. Brethr. 6; Ap. 479; 8. ii, 112. For patisambhidd see supra,
§13n, See also refs. below on p. 118 of text.

7 Cf. Brethr. 349; Ap. 52. The loyal disciple, cousin and constant
attendant for twenty years of the Master. So called at birth : * born to
hliss,” He is said to have become Arahant after tie Buddha’s death
and just before the First Council.

8 Yafimant. He could remember nll the Ruddha 1aid.

® uiimant. Aec. to Dhammapila ¢ good at walking.’
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. who are resolute,! is Ananda.
. personal attendants, is Ananda.
. of large followings, is Kagsapa of Uruveli.?
.. . good at reconciling families, 1s Kaludayin 3
. . . of good health, 1s Bakkula.®
. . . who are able to recall past existences, is Sobhita.
. who know the disciplinary rules by heart, is Upali.?
. who are admonishers of the nuus, is Nandaka,”?
. who guard the doors of sense, is Nanda.®
.. . who are admonishers of the monks, is Kappina the
Great.?

.. . gooc at contemplation of the heat-clement, is Sagata.'®

1 Dhitimant,

2 Cf. Brethr. 206; Ap. 431. One of three brothers of this name.

3 Cf. Brethe. 248; Ap. 87, 500. Born on the same day as the Buddha,
end his play-fellow. Bo called from his derk complexion. He was
cble to induce the Buddha to vigit his father Suddhodana.

¢ Or Bikula. Cf. Brethr. 159. Comy. derives the name from ba-kula
(two families); #4-kin, as Mrs. Rhys Davids lurns it Swellowed as
& clild by a fish (a Jonah), he was cut cut and brought up by a fisher-
man’s wifs, The parents and foster-parente therefore shared him hy
the king’s command. Living eighty years on a * two-finger * allowance
of rice he never had the slightest ailment. Ap. 330, deva-bhito manusso
v appdbiadho bhavissati.

8 Cf. Brethr, 131; Ap. 163.

& Cf. Brethr. 168; 4p. 37, 91. A barber’s son and follower of Anu-
ruddha (hut see Gotumsa the Man, 215). At the First Council he was
chosen to recite Vicaya.

7 Of Sivatshi. €F. infra, text 193; Brethr. 178; Ap. 499. He con-
verted 500 women at one sermon. Cf. Magjk. iii, 270,

$ Younger brother of Gotama, Ordained against his wish on the
day of hiz marriage by the Master. Evidently a fop and strongly
sttached to worldly things, he is afterwards admonished at K.8. ii, 191.
Cf. Brethr. 1263 Ap. 57.

® Cf. Brethr, 254; Ap. 465, One of the Lwelve  great disciples '
“(2) pale, thin, with a prominent nese' (K.8. ii, 101), he succceded hig
father as rijah and renounced his realm ta follow the Master. Scc
Sakya, or Buddhist Origins, p. 140,

10 (i, Ap. 83, tejo-dhatisu kovide. No verses of Thag. are assigned
to him. At one time he was personal attendant of the Master. Cf.
Brethr. 350; UdA4. 217. For the concentration on fejo-dhdtv ¢f. V.M.
171, 363.
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. impromptu speakers, is Radha.
. . wearers ol coarse robes, is Mogharajan.”?

(e) Women disciples.

“ Monks, chief among my women disciples, who are nuns of
long standing, is Great Pajapati the Gotamid.?
. who are nuns of great wisdom, is Khema 4
. of supernormal powers, is Uppalavanna.?®
. proficient in the rules of discipline, is Patacara.®
. among Dhamma-teachers, is Dhammadinna.”
. . . of meditative powers, is Nandi.®
. who strive cnergetically, is Sona.®
. . . who are clairvoyant, 1s Sakula.t?

L Cf. Brethr. 115; 8. iii, 79 (K.S. iii, 66; iv, 25); Ap. 484. Similar
eminence is ascribed to Vangisa abcve.

2 Qf. Brethr, 151, Born & brahmin, le became an ascetic and made
robes of rags roughly cut, sown and dyed. Cf. 4p. 87, 486.

3 (f Sisters, 87; A. iv, 274, 35%; Vin. ii, 253; Ap. 520, Aunt to the
Buddha and his fostermother. One of the wives of Suddhodana, she
was the foundress of the Order of Nuns. In the past she was one of
the seven sisters, daughters of Kiki, rijah of Benares (Kas1).

4 Cf. Sisters, 81; Adp. 543. Often of royal birth in the past, she was
in this life wife of the rajah Bimbisara, famous for her besuty, and
was converted by the Mester, who conjured up a mayd of a lovely
nymph, by which he showed the process of decay.

5 rIf. Sisters, 111; Ap. 551, Her body was said to resemble in hue
the matrix of a blue lotus.

5 (1f. Sisters, T3; Ap. 557. She was Vinaya-pitake cinna-vasi (adept),
and had many women disciples.

7 COf. Nisters, 16; M. 1, 209 (Culla-vedalla-sutta}; Ap. 567.

8 Cf. Sisters, 55; Ap. 572, She was called Bundari Nanda or Jana-
P&d&—k&lyﬁ]\j‘i, ‘the fairest lady in the lend.’ Like Khemi she was
converted by the Msster hy a maya (?the Abhiripa-Nandd of
Ap. 608.)

8 Cf. Sisters, 61; Ap. 576. The Master appesred before her in
maydvi-riipa and repeated Dhp. v, 115; whereupon she won Arahant-
ship.

0, Sisters, 60; M. ii,125; Ap. 569. By Dhammapils she is called
Takula, and Bakula in Burmese MSS, of cur Comy.
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. quick to win abnormal powers, is Bhadda of the curly
hair.!

. able to remember past births, is Bhaddéd of the Ka-
pilas.?

.. . of those who attained great supernormal powers, is

Bhadda Kacecara.?

_ of the wearers of coarse robes, is Gotami the Lean.*

. of those released by faith, is Sigala’s mother.™

(f) Lay-followers, men.

‘Monks, chief among my disciples, lay-followers, of those
who first took refuge (in my teaching), are the merchants
Tapassu and Bhalluka.®

1 Cf. Sisters, 63; Ap. 560. Having entered the sect of the Jain
Niganthas, she had her hsir torn out. It grew again in thick curls.
Hence her name (Kundala-kesd). Dissatisfied with their lack of
wisdom she left the Jains, and on attaining Arehantship entered the
Order.

t Of. Sisters, 47; Ap. 578 (Kapilini). Daughter of the bréhmin
Kapila (scc. to 4paddna), and ordained by Mahdpajapati.

2 Burmeso MSS. read Kaficand. Comy. says she was so called from
her golden hue, and afterwards called Kaccana. She was mother
(Yasodhari) of Gotama’s son Rahula, but this name is not mentioned
here, nor is there reference to her in Therigdtha or Apaddina (there is
cne of thisname at Ap. 684). It is noticeable that in the above list of
the monks none has such a title, Comy. says: <Of one Buddha four
disciples only have great abnormal powers. The remainder ean recall
100,000 kelpas, not beyond that: but those who have attained great
abnormal powers can recall incaloulable eras. Under our Teacher's
rule the two Greab Disciples and the elder Bakkula and Bhadda Kaccana,
just these four, had this power’ {Bakkula, however, in the list above is
only credited with good health).

1 Cf. Sisters, 106; Ap. 564: 'Of the Gotamas.” The story of her
dead child and the grain of mustard seed she soughtin vain from house
0 house is well known. Cf. Dhpd.ii, 270; §4. on 8.4, 120.

5 Burmese MSS. Pingala-. Not mentioned in Sisters. She was
just called Sigila’s mother. In 4p.ii, 603 she is called Singilaka- and
Sigilaka-mata.

¢ For their story of. J4. i, 80; Udd. 4. Comy. spells Tapassa-
Bhallika; Burmese MSS. Taphusso, Tapussa. At 4. 1iv, 438, Tapussa.
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. .ol alms-givers, is Sudatta, the housefather Ana-
thapindika.*
. of Dhamma-teachers, is Citta, the housefather of Mac-
chikasanda.?
. of those who gather a following by the four bases of
sympathy, is Hatthaka of Alavi®
.. . of those who give choice alms-food, is Mahanama the
Sakyan.t
.. . who give pleasant gifts, is Ugga, the housefather of
Vesali®
. who wait on the Order, is Uggata the housefather.®
. of unwavering loyalty, is Sfira Ambattha.’

1 ¢ Feeder of the destitute. Of. Vin. ii, 6, 4; Vin. Texts, iii, 179;
§. i, 211. His story is well known. He bought Jeta Grove at the
price of its own surface covered with gold pieces from Prince Jeta, its
cwner, and presented it to the Buddha for the use of she Order. For
his death and subsequent epparition ¢f. 2. iii, 262; 3. i, 85.

2 This layman, eminent for his knowledge of Dhamma, ie fully
described in the Citta-Sapyutta, 8. iv (K.8. iv, 100 ff). Text has
Macchika-; A. iii, 451, Macchikd-.

3 Exposed in childhood as food for a yakkha, whom the Master con-
verted, he was handed by the former to the latter, who returned him.
Then, delivered over to the king's messenger (hatthato hatthat gahetva),
being thus  handed from hand to hand,” he was given this nickname.
When he grew up ha entered the Paths and gathered & large following
by the four vattha of liberality, kind speech, a useful life and equal
troatment to all alike, Cf. S4. on 8. i, 213; SnA. 217; infra, text 88,
138, 278. '

4 Of. infra. text 277, ete.; 8. v, 327, 371, 375, 395, 408,

5 Qo called because he was tall end his morals were lofty (uggatd).
COf. K.8. iv, 87; A. iii, 48 ff. (Ugga-suita).

¢ Comy. calls him Haithigimaka because of his house in Elephant
Town. Cf. K.8.iv,67. Burmese M38. Uggnia.

7 Aco. to Burmese MSS. Sirabuddho and Sirabandho. The only
other mention of him in the Nikfyas appears to be at 4. iii, 451 (B. Saro
Kammatha), where the same list of laymen ocours. After hearing
a sermon of she Master on the impermanence of all skandhas he was
at first deceived by Mira, the ‘ Evil One,’” who personated the Buddba
and said:  Some skandhas are permanent.’ His loyalty made him see
through the deception.
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. who are liked by people, is Jivaka the Prince-fed.!
.. who converse intimately, is Nakulapitar the house-
father.’”

(g) Lay-followers, women.

‘Monks, chief among my women disciples who are lay-
followers, of those who first took refuge (in my teaching), 1s
Sujéta, Senani’s daughter.?

. who minister to the Order, is Visakha, Migira’s mother.?
. of wide knowledge, 1s K_'l'll]]ﬂttd»Id,.E

. who live in kindliness, is Simivati.®

. of me(htatwe power, is Utta,m Nanda's mother.”

1 Exposed at birth on a mbblah hea.p at Ra]agaha. he was found
by the prince Abhaya, who brought him up: hence the name. In
hissixteenth year he went to Takkasild, the famous university, to study
medicine, was honoured by the rijah Bimbisira, and cursd the rijah
Candapajjota. e lived on Vulture’s Peak and olso cured the Master
of asiclmese. Cf. Fin.i, 268 ff.

2 ¢f. K.8.iii, 1; iv, 73; A. ii, 61; iii, 295-7, On first sseing the
Master he is said to have greeted him as his son. According to the
logend he had been the Buddha’s father or other relative in 500 births,
while Nakulamatd had been his mother, ete. The couple attained the
Paths together.

(The list referred to at 4. iii 451 contaius ten other laymen—viz.,
Tavakagyika, Torana, Isidatta, Sandhana, Vijaya, Vajjiyamahita,
Mondaka, the housefathers; and Vasettha, Arittha, Saragga. lay-fol-
lowers; who realized the Desthless through unwavering loyalty to the
Buddha, Dhamma and Order, and through Ariyan meorality, know-
ledge and release.)

8 Of. JA.1, 68 ff.; Sisters, 4. She gave milk to Gotama, which gave
him renewed strength in his striving for illumination.

 Daughter of Dhunafijays and daughter-in-law of Migira. Hence-
forth he called hor ¢ mother.” She was one of the seven famous aigtera
in Ap.546; Sisters, 18 infra, text 205.

5 Nanda's mother. Cf 4p. 429. She was so called because she was
hump-backed (khwjja).

¢ (. Sisters, 32. Friend of the nun S&m4, whom her death induced
to renounce the world. Not mentionedin 4p. Comy. gives an example
of the miraculous power of her meti@. Cf. Puth of Purity,ii, 441,

" Notin dp. Cf. Vvd. 63. Neither Comy. makes any mention of
Nonda, of which name there were several. PnA. 244 makes her the
mother of Nandaka.
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. who give choice alms-food, is Suppavasa of the Koli-
yans.

. who nurse the sick, is Suppiya, the lay-follower.?

. of unwavering loyalty, is Katiyani.?

. who converse intimately, is Nakula’s mother.*

. who balieve, even from hearsay, iz Kali, the lay-
iullower of Kurara-ghara.’

CHapTER XV
§8 1-28. The impossible.

‘It is impossible, monks, it cannot come to pass,® that a per-
son who is possessed of (right) view should regard any one
phenomenon? as permanent. But, monks, it is quite possible
for the uneducated manyfolk to do so.

It is impossible, monks, it cannot come to pass, that a
person who is possessed of (right) view should regard any one
phenomenon as happiness. But monks, it is quite possible
for the nneducated manyfolk to do so.

Tt is impossible, monks, it cannot come to pass, that a
person who is possessed of (right) view should regard any one
thing® as the self. But, monks, it is quite possible for the
uneducated manyfolk to do so.

1 Not in dp. At Ud. il, 8; Ud4. 126, 156, she was pregnant for
seven years and by her faith relieved by the Master, in return for which
she gave soven meale to the Order. Our Comy. ssys nothing of this,
but thet her son was the thera Sivall. Cf. 4. iii, 42.

¢ Notin Ap. Cf Ud4.127; DA. 1, 258; Snd. 352. She fed a sick
monk, who was craving for a meal of meat, with flesh from her own
thigh, fell ill herself, and on a message from the Master rose up cured.

3 Notin Ap.

4+ Notin dp. Wile of Nukulapitar (sugru).

8 A close friond of Katiyini (supra). While awaiting her confine-
ment, she overheard the two yakkhas Sitigiri and Hemavata (¢f.
[7dA. 64) praising the Triple Gem, and was there and then established
in the fruits of Stream-winning.

[At this point ends the first volume of the Commentary (Pali Text
3. ed.).]

¢ dAphanay anavekaso—=hetu-paccaya-denial. Comy. M. iii, 64 f.;
VEh. 335.

7 Sankhard, the four elemental compounds.

8 Dhammay.
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It is impossible . . . for a person possessed of (right) view
to slay his mother . .. to slay his [ather . .. to slay an
Arahant . . . with evil intent to draw the blood ol a Tuatha-
gata . . . to cause schism in the Order . . . o proclaim some
other teacher. But it is quite possible for the uneducated
manyfolk to do so.

It is impossible, monks, it cannot come to pass, that in one
world-system at one and the same time! there should arise
two Arahants® who are Fully Enlightened Ones. But, monks,
it is quite possible for a single Arahant, a Fully Enlightened
One, to arise.

It is impossible, monks, it cannct come to pass, that in one
world-system at one and the same time there should arise
two universal monarchs. But, monks, it is quite possible for
one to do so,

It is impossible, monks, it cannot come to pass, that a
woman should be an Arahant who is a Fully Enlightened
One. But, monks, it is quite possible for a man to be one. . .
So likewise with regard to an universal monarch.

That a woman should becoms a Salkka, a Mara, a Brahma,
is a thing impossible. But a man may be.

It is impossible, monks, it cannot come to pass, that the
fruit of a deed ill done by body . . . that the fruit of a deed
ill done by speech . . . by thought should be pleasant, dear,
delightful. But that it should be quite otherwise is possible
indeed.

It is impossible, monks, it cannot come to pass, that the
fruit of u deed well done by body . . . speech . . . thought
should have a result thai is unpleasant, hateful, distasteful.
But that it should be otherwise is quite possible.

It is impossible, monks, it cannot come to pass, that one
addicted to ill deeds of body, speech and thought should,
consequent on that, as a Tesult of that, when body breaks up,
after death be reborn in the Happy Lot, in the Heaven
World. But that it should be otherwise may well be.

1 Apubbam acarimayp.
% Tn this connexion ‘arshant ’ is not in the usual sense of an ordinary
person who has completed the four transcendental paths.

1, 15, § 28] The Book of the Ones 27

It is impossible, monks, it canno’ come to pass, that one
addicted to good deeds of body, speech, thought should con-
sequent on that, as & result of that, when body breaks up, after
death be reborn in the Waste, and the Way of Woe, in the
Downfall, in Purgatory. But the opposite may well be.’

CHAPTER XVI
§81-10. The one thing.

‘ Monks, there is one thing which, if practised and made much
of, conduces to downright revulsion and disgust, to ending,
tranquillity, full comprehension, to perfect enlightemment,
t0 Nibb@na. What is that one thing ? It is calling to mind?®
the Buddha.

(The same for) .. .Dhamma ... the Order ... the
moralities . . . giving up . .. the devas . .. in-breathing
and out-breathing . . . death . . . the bodily constituents
.. . tranquillity, This one thing conduces to Nibbéna.’

CraprEr XVII
§8 1-10. The seed.

“Monks, I know not of any other single thing so apt to cause
the arising of evil states not yet arisen, or, if arisen, to cause
their more-becoming and increase, as perverted view.

Monks, in one of perverted view evil states not yet arisen
do arise, and, if arisen, are apt to grow and grow.

(T'he opposile for) . . . right view.

Monks, I know not of any other single thing so apt to cause
the non-arising of good states not yet arisen, or, if arisen, to
cause their waning, as perverted view.

Monks, in one of perverted view good states not yet arisen
arise not, or, if arisen, waste away.

(The opposile for) . . . right view.
Monks, I know not of any other single thing so apt to cause

1 Anussati. Cf. Buddh. Psych. 90.
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the arising of perverted view, if not yet arisen, or the increase
of perverted view, if already arisen, as unsystematic attention.

In him who gives not systematic attention perverted view,
if not arisen, does arise, or, if already arisen, does increase.

(The opposite for) . . . Tight view.

Monks, I know not of any other single thing so apt, when
body breaks up after death, to cause the rebirth of heings in
the Wastc, the Way of Woe, the Downfall, in Purgatory, as
perverted view.

Possessed of perverted view, monks, beings are reborn . . .
in Purgatory.

Monks, I know not of any other single thing so apt, when
body breaks up after death, Lo cause the rebirth of beings in
the Happy Lot, in the Heaven World ax right view.

Possessed of right view, monks, beings are reborn . . . In
the Heaven World.

Monks, in a man of perverted view all deeds whatsoever
of body done according to that view, all deeds whatsoever ol
speech . . . of thought . . . all intentions,* aspirations and
resolves, all activities whatsoever,—all such things conduce
to the unpleasant, the distasteful, the repulsive, the unprofit-
able, in short, to Tll. Whas is the cause of that? Monks,
it is perverted view.

Suppose, monks, a nimb-seed® or a seed of ecreeper® or
cucumber* be planted in moist soil. Whatsoever essence 1t
derives from earth or water, all that conduces to its bitterness,
its acridity, its unpleasantness. What is the cause of that !
The ill nature of the seed. Just so, monks, in a man of
perverted view, all deeds whatsoever . . . conduce to 111,
What is the cause of that ? Monks, it is perverted view.

Monks, in a man of right view all deeds whatsoever of body
done according to that view, all deeds whatsoever of speech
. . . thought . . . all intentions, aspirations and resolves, all

1 Cetani.

* Nimba is (acc. to Pali Dict.) Azadirachta Indica, a tree of hard wood
and bitter leaf. For the fgure ses 4. v, 212,

% Kosdfaki. A sort of croeper.

& Tittaka-libu. Ritter pumpkin.
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activities whatsoever, all such things conduce to the pleasant,
the dear and delightful, the profitable, in short, to happiness.
Whal is the cause of that ! Monks, it is his happy' view.

Suppose, mouks, a seed of sugar-cans or paddy or grape”
be planted in moist oil. Whatsoever essence it derives from
earth or water, all that conduces Lo ils sweetness, pleasaniness
and delicious fAavour. What is the cause of that? The
happy nature of the seed. Just so, morks, in a man of right
view all deeds whatsoever . . . conduce to happiness. What
is the cause of that ¢ It is his happy view.

CuapTEr X VIII
88 1-17. Mukihale.

“Monks, one person born into the world is born to the loss
of many folk, to the discomfort of many folk, to the loss,
discomfort and sorrow of devas and mankind. What person ?
One who has perverted view. He of distorted view leads
many folk astray from righteousness and plants them in
unrighteousness, This is the one.

Monks, one person born into the world is born for the profit
of many folk. for the happiness of many folk, for the profit,
comfort and happiness of devas and mankind. What person ?
One who has right view. He of correct view leads many
folk from unrighteousness and plants them in righteousness.
Thig is the one.

Monks, I know not of any other single thing so greatly to
be blamed as perverted view. Perverted views, monks, at
their worst? are greatly to be blamed.

Monks, I know not of any other single person fraught with
such loss to many folk, such discomfort to mary folk, with
such loss, discomfort and sorrow fo devas and mankind, as
Mukkhali,* that infatusted man.

U Bhaddaka (text bhaddika) as opposed to pdpa is “lucky.

: Muddika. 3 Paramani.

! Makkhali Gosila (of the cow-pen). One of the six well-known
“heretics.”  Cf. Dinlog. i, 713 K.S. 1, 90; 111, 61 n.  He was ahetu-vidin,
non-causationist,
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Just as, monks, at a river-mouth one sets a fish-trap,! to
the discomfort, suffering, distress and destruction of many
fish: even so Makkhali, that infatuated man, was born into
the world, methinks, to be a man-trap, for the discomfort,
suffering, distress and destruction of many beings.

Monks, both he who urges adherence® to a doctrine and
diseipline that are wrongly expounded, and he whom he thus
arges, and he who, thns nrged, walks accordantly therein,—
all alike bege: much demerit. What is the cause of that
It is the wrong exposition of doctrine.

Monks, both he who urges adherence to a doctrine and
discipline rightly expounded, and he whom he thus urges,
and he who, thus urged, walls accordantly therein,—all alike
beget much merit. What is the cause of that i It is the
right exposition of doctrine.

Monks, when doctrine end discipline are wrongly expounded,
the measure® ol a gilt is to be known by the giver, not by the
receiver® What is the cause of that ?  The wrong exposition
of doctrine.

Monks, when doctrine and discipline ars rightly expounded,
the measure of a gift is to be known by the reveiver, not by
the giver.

Monks, when doctrine and discipline are wrongly expounded,
he who strives energetically lives a miserable life.> Why so?
Because of wrong exposition of docirine.

Monks, when doctrine and discipline are rightly expounded,
it is the sluggard who lives a miserable life. Why so* Be-
cause of the right exposition of doctrine.

Monks, when doctrine and discipline are wrongly expounded

\ Khipap—kuminay. Comy. Itwas probably asortof wicker eel-pot.

¥ Samadapeti.

3 Mattag=pamdna.

4 Acc.to Comy. in perverted systems of teaching the giver should
know how much he has to give, But in this true Dhamma the alms.
man must be contented if he gots little, and if he gets in excess he must
usc only what ie necessary. Cf. K.£.1i, 135.

& This refers to the self-torture of hatha-yogis, such as Gotama
himself underwent in the early days.
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it is the sluggard who lives happily. Why so? Becausc of
the wrong exposition of docirine.

Monks, when doctrine and discipline are rightly expounded,
he who strives energetically lives happily. Why so? Be-
cause of the right exposition of doctrine.

Monks, just as even a trifling bit of dung has an ill smell,
g0 likewise do I not favour becoming even for a trifling time,
not even for the lasting of a finger-snap.

Just as even a mere drop of urine . . . of spittle . . . of
pus . . . of blood has an ill smell, so do I not favour becoming
even for a trifling time, not even for the lasting of a finger-
snap.’

CraptEr X1X (@)

§§ 1, 2. Trifling.

‘ Even as, monks, in this Rose-apple Land? trifling in number
are the pleasant parks, the pleasant groves, the pleasant
grounds and lakes, while more numerous are the steep precip-
itous places, unfordable rivers, dense shickets of stakes and
thorns, and inaccessible mounsains,—just so few in nuwber
are those beings that are born on land: more nUMErous are
the beings that are born in water.

Just so few in number are the beings that are reborn among
men: more numetous are the beings that are born among
others than men.?

Just so few in number are those beings that are reborn in
the middle districts: more numerous are those reborn in the
outlying districts, among the undiscerning barbarians.3

Just so few in number are those beings that are wise, quick-
witted, not deat or dumb, competent to judge the meaning
of what is spoken well or ill: more numerous are those beings

1 Jambudipa. One of the four ‘ great islands,” of which the southern-
most includes India.

% Uomy. *in the four ways of woe.’

3 “The non-Ariyans, such as Tamils, etc.” Comy. cf. 8. v, 468
(K.S. v, 391 n.); DA, 1, 177.

* Ajaia.
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that are foolish, slow-witted, deaf or dumb,! incompetent to
judge the meaning of what is spoken well or ill.

Just so few in rumber are those beings that arc posscssed
of the Ariyan cyc? of wisdom: more numerous are those sunk-
inignorance and bewilderment.

Just so few in number are those beings that get the chance
of seeing a Tathagata: more nunerous are they that do not.

Jusl s0 lew ir number are those beings that welcome, vhen
they hear it, the Dhamma-Diszipline set forth by a Tathagata:
more numercus are they that do not.

Just so few in number are those beings that, on hearing
Dhamma, learn it by heart: more numerous are they that
do not.

Just so few in number are those beings that examine the
meaning of the doctrines they have learred by heart . . .
that, understanding the meaning and understanding the
doctrine, live in accordance therewith® . . . that are stirred
by stirring topies* . . . that, being stirred, strive systematic-
ally . . . that, msking resolution their ohject, win concen-
tration, win one-pointedness of mind . . . that gain the best
of food and condiments: more numerous are they that do not,
but just exist on gathered scraps and food collected in a
bowl.

Just so few in number are those beings that are winners
of the essence nf the meaning, the essence of Dhamma, the
essence of release:5 more numerons are those that de not.

Wherefore I say unto you, monks, thus muss ye train yonr-
selves: We will become winners of the essence of the meaning,
of the essence of Dhamma, of the essence of release. That is
how ye must train yourselves.’

! Blg-miga. Comy. however takes this word to mean ‘ with saliva
trickling from the mouth,” as at J4.iii, 347 (ela mukhato na galati).

2 The path, with insight. Comy.

3 Anuloma-pitipadan purenti, Comy.,

1 Sayeejuniyesu thinesu,

% The fovr fruits of reoluseship; the four paths; the deathless
Nibhhina, Ceomy.
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(b)-

“ Just as, monks, in this Ruse-apple Land trifling in number
are the pleasant parks, the pleasant groves, the pleasant
grounds and lakes, while more numerous aro the steep, precip-
itous places, unfordable rivers, dense thickets of stekes and
thorns, and inaccessible mountains,—just so few in number
are those beings who, deceasing as men, are reborn among
men. More numerous are those beings who, deceasing as
men, are reborn in Purgatory, who are reborn in the
wombs of animals, who are reborn in the Realm of
(thosts.!

Just so few in number are those beings who, deceasing as
men, aTe Teborn among the devas . . . who, deceasing as
devas, are reborn among the devas . . . who, deceasing as
devas, are reborn among men: mMOTé NUMeErous are those
heings who, deceasing as devas, ate reborn in Purgatory . . .

Just so few are those beings who, deceasing from Purgatory,
are reborn among men: more numercus are they who, de-
ceasing from Purgatory, are rehorn in Purgatery . . .

Just so fow are they who, deceasing from Purgatory, are
reborn among the devas: more numerous are they who, de-
ceasing from Purgatory, are revorn in Purgatory . . .

Juss so few are they who, deceasing from the wombs of
animals, are reborn among men: more numerous are they who,
deveasing [rom the womb of animals, are reborn in Pur-
gatory . . .

Juss so few are shey who, deceasing from the wombs of
animals, are reborn among the devas: more numerous are
they who . . . are reborn in Purgatory . . .

Just so few are those beings who, deceasing from the Realm
of (3hosts, are reborn among men: more numerous are they

. who are reborn in Purgatery . . .

Juss 8o few in number, monks, are those beings who, de-

ceasing from the Realm of Ghosts, are reborn among the devas:

1 gf. 8. v, 486; K.8. v, 301; Buddh. Psych. 161.
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more numerous are those beings who, deceasing from the Realm
of Ghosts, are reborn in the wombs of animals, are reborn in
the Realm of Ghosts.™

CasprER XX
§8 1-192, On Musing (a).

¢ Of atruth,2 monks, these are to be reckoned among gains:—
Forest-dwelling, living on alms, wearing rag-robes, wearing
three robes only, talking of Dhamma, mastery of the Disciplire,
wide knowledge, the rank of an elder,® the blessing of true
department, the blessing of a following, 4 the blessing of a large
following, as 2 man of good family,5a fair complexion, pleasant
speech, to be content with little, and freedom from sickness.

Monks, if even for the lasting of a ﬁnger-énap a monk should
practise the first musing, such an one may be called 2 monk.
Not empty of result is his musing;8he abides doing the Master’s
bidding; he is one who takes advice, and he cats the country’s
alms-food to some purpose. What could I not say of onc who
makes much of the first musing ?

Monks, if even for the lasting of a finger-snap a monk should
practise the second . . . third . . . fourth musing . . . good-
will which is the heart’s release . . . vompussion which is the
heart’s release . . . selfless love” which is the hearl’s release

1 It is difficult to think tho Buddha responsible for all these ‘ com-
binstions and permutations.’

2 Addhay (generally addha)==etansddhivacanan=addha iday labhdnay
ekanso, esa labhanay. Comy.

8 Thavareyyay. G. following Comy. (cira-pabbajiiaitiye thivara-
ppalta-bhdvo) takes it as * seniority.’

4 Comy. tazes it as suci-parivdra (a fine following).

8 Kolupudti=kule-putta-bhdve. Comy. Dali Dict. quotes Nid. i, 80,
where this is reckoned one of the ten qualifications of personal su-
periority.

¢ Cf. I, 6 (text, p. 10) aritta-jjhanoe. 1 have abandoned the word
‘trance,’

7 These three aspects of mettd, karund, muditd (active, preventive and
disinterested love), with the fourth quality, are meditated on in the
brahma-vikdras (best way of life) and break up the harduess of the heart.
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. equanimity which is the heart’s release,—such may be
called a monk . . . (us above).

... If he dwell in body contemplating body,* ardent,
mindful, composed, restraining the dejection in the world
which arises from coveting . . . if he dwell in feelings con-
templating feelings . . . in mind contemplating mind . . .
in mind-states contemplating mind-states . . . restraining the
dejectionin the world that arises from coveting . . .

... If he generates desire,” makes an etfort, begits to
strive, applies and strains his mind to prevent the arising
of evil, unprofitable states not yet arisen . . . If, as to evil,
unprofitable states that have arisen, he generates desire,
makes an effort . . . to destroy them . . .

... If, as to profitable states not yet arisen, he generates
desire, makes an effort . . . for their arising . . .

.. . If, as to profitable states that have arisen, he generates
desire, makes an effort, begins to strive, applies and strains
his mind for their continuance, for their ordering, for their
betterment, increase, culture and fulfilment . . .

.« . If he cultivate the basis of psychic power® of which
the features are desire, together with the co-factors of con-
centration and struggle . . .

.. . If he cultivate the basia of psychic power of which
the features are energy, together with the co-factors of con-
centration and struggle . . .

.- . If he cultivate the basis of psychic power of which
the features are thought, together wish the co-factors of con-
centration and struggle . . .

.« . If he cultivate the basis of psychic power of which
the featurcs are investigation, together with the co-factors
of concentration and struggle . . .

. If he cultivate the faculties of faith® . .. energy

. . mindfulness . . . concentration . . . insight, and the
powers (of the same name) . . .

* The following processes are described in the Way-section, 5. v, 9 ff.
® The Four Best Bfforts (padhind).

“ The Bases of Psychic Power (iddhipida). Cf. S. v, 263 ff.

* On these Faculties and the Powera see 8. v, 197 ff.
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. If he cultivate the limb of wisdom that is mindfulness!
.+ . Investigation of Dhamma .. . erergy ... zest .. .
tranquillity . . . concentration . . . the limb of wisdom that
is equanimity . . .

. If he cultivate right view? . . . right aim ., . right
speech . . . right action .. . right living . .. right effors

. . right mindfulness . . . right concentration . .

. If,% (to astain the form-world, he cultivates the path
thereto and) conscious® of material quality in his own person,
he sees objects external to himself to be limited and falr or
foul, and, having mastered them with the thought: T know:
I see, is thus conscious (of knowing and seeing, and so enters
the musings) .

. - If, conscious of material quality in his own person,
he sees objects external to himself to be beundless® and fair
or foul, and, having mastered them with the thought: 1 know:
I see, is thus conscious (of knowing and seeing, and so enters
the musings) . .

. If, unconscious of material quality in his vwn person,
Le sees objects exterual Lo himsell to be limited and fair or
foul, and, having mastered them with the thought: I know:
I see, is thus conscious (of knowing and seeing, and so enters
the musings) .

. If, unconscious of material quality in his own person,
he sees obj ects external to himself to be boundless and fair or

L For these Seven Limbs of Wiscom sco 8. v, 63 ff. | Bojjhangd).

¢ For the Hightiold Way see &, v, 1 {f. The editors of this sutta
seem to have been determined to insert all that has been said on the
sukject.

3 This section is to be found at Dhammasengani, § 223; Pls. ii, 38 ff.,

for the former of which see Mrs. Rhys Davids’s trans. in Buddh. Psych..’

Etkics, p. 61 ff., and its Commentary (4ithasilini, 188) trans. in Kzposi-
tor, 252 ff. They are the Eight Stations of Mastery (Abkibhdyatana=
abhibhi +ayetana, as here in our text). They are referred to at K.8. iv,
40, where six are mentioned. ‘Lo elucidate the difliculties of the com-
pressed sentences I have translated and bracketed the parts omitted.

+ In our text and Cemy. the first two scctivns have rapasanini,whereas
the other works quoted have aripasadidii in all eight sections.

5 Dhas., § 225.
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foul, and, having mastered them with the thought: I know:
1 sce, is thus conscious (of knowing and seeing, and so enters
the musings) . . .

. Tf, unconscious ol material quality in his own person,
he sees objects external to himself to be blue-green,® blue-
green in colour, blue-green to look at (as a whole), blue-green
ss a shimmering (mass), and, having mastered them with
the thought . . .

. If, unconscious of material quality in his own person,
he sees objects external to himself (repeating the above) to be
vellow . . . red . .. white . . . and, having mastered them
with the thought: I know: I see, is thus conscious (of knowing
and seeing, and so enters the musings) .

. Ii, (that he may attain ‘o the form-wcrld he cultivates
the pa.th thereto and) having material qualities, he beholds
maserial forms? . . . (and so abides in the first musing) .

. I, unconscious of material quality in his own person,
he sees objests external to himself (as in previous sections) . . .

... If ... with the thought: How fair!® he gains re-
lease . . .

... Tf. .  passing utterly beyond* consciousness of
marerial qualities, by the destruction of eonsciousness of re-
action, by disregarding consciousness of diversitiy, thinking:
Infinite is space, he attains and abides in the sphere of infinite
space . . .

. If .. . passing utterly heyond the sphere of infinite
sp“we thmkmt' Infinitc is consciousness, he attaine and abides
in the sphere Df infinite consclousness . . .

. If . . . passing utterly beyond the sphere of infinite
consciousness, thinking: There is nothing as all, he attaine and
abides in the sphere of nothmgneaa R

1 Nila. Cf. Manual of a Mustie, 9n.7; Buddh. Psych. Eth. 82 n. (whera
Mrs, Rhys Davids has ‘blue-tlack °), Butitis Kipling's ‘ nameless blue,’
now blue, now green, as water, a paddy-field, ete. Cf. Expos. i, 254.

® This section deals with the Deliverances. Ripi wiipdni passati.
Buddh. Psych. 64; of. Pis. ii, 39; Asl. 191; Ezpos. 255.

* Subhan ti adhimutio. * By the culture of metta’ (Asf.).

* Cf. 8. v, 318; E.8. v, 282
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R § pasamcr utterly bE‘}’(}nd the sphere of nothlng—
ness, fhmkmtr There is neither consciousness nor unconscious-
ness, he astaing and abides in the sphere where consciousness
and unconsciolaness are not . . .

. If . . . passing utterly beyond the sphere of neither-
consciousness-nor-uneonsciousness, he attains and abides in
the sphere where both conscionsness and sensation cease . . .

(§63) . . . If he practise the earth-device . . . the water-

device . . . the fire- . . . air- . . . blue-green- . . . yellow-
. red- . .. white- . . . space- . . . the intellection-de-

vice' . . .

(§73) . . . I! he practise consciousnces of the foul . ..
deatl . . . repulsiveness of food . .. non-delight in all the
world . . . of impermanence . . . of the Ill in impermancnece

. . of the non-existence of the seli in impermanence . . .
of abandoning . . . revulsion . . . ol ending . . . of mmper-
manence . . . the not-self . . . of dealh . .. of repulsive-
ness in food . . . non-delight in all the world . . . of the
skeleton? . . . the worm-eaten corpse . . . the discoloured
corpse . . . the dismembered corpse . .. of the bloated
corpse® . . .

(§93) . . . If he practise recollection of the Buddha . . .
Dhamma . . . the Order . . . morality . . . self-surrender

, the devas ... in-breathing and out-breathing . . .
death . . . recollection of the body and tranquillity . . .

(§103) . . . If he practise the faculty of faith together with

the first musing . . . the faculty of energy . . . mindfulness
. concentration . . . insight . . . the power of faith . . .
energy . . . mindfulness . . . concentration and of insight ...

(§113) . . . If he practise (the above) in connexion with
the second musing . . . inconnexion with the third and fourth
musings . . . in connexion with goodwill . . . compassion
. . . selfless love . . . equanimity . . .

\ Viafiana-Kasina, but of. VM. 176.

3 0f. 8. v, 128 (K.8. v, 110).

3 These ‘foul things’ (asubhd) are gemerally ten in number. Cf.
Buddh, Psych. Eih. 59.
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(§183) . . . If he practise the faculty of faith . . . energy
(and therest) . . . and the power of insight . . .

One who (does all these things but for the lasting of a finger-
snap) is Lo be called a monk. He is one whosc musing is not
fruitless. He abides doiug the Master’s bidding. He takes
advice and eats the country’s alms-food to some purpose.
What could I not say of those who muke much of (all) these
things ¥’

Cuarrer XXI
§§ 1-70. On Musing' (£).

‘Bven as one, monks, who embraces with his mind’s eye®
the mighty ocean includes therewith all the rivulets whatso-
ever that run into the ocean; just so, monks, by whomsoeve
mindfulness relating to body is practised, made much of and
plunged into,—in him exist all good states whatsoever that
have part in wisdom.?

Monks, one thing, if practised and made much of, conduces
to great thrill, great profit, great security after the toil,
to mindfulness and self-possession, to the winning of knowledge
and insight, to pleasant living in this very life, to the realiza-
tion of the fruit of release by knowledge. What is that one
thing ? Tt is mindfulness cenired on body. Monks, this one
thing, if practised . . . conduces to (the above and) release
hy knowledge.

- Monks, if one thing be practised and made much of, body
is calmed, mind ig calmed, discursive thought comes to rest:
nay, all good states that have part in wisdom reach fulness

! In MSS. and Comy, this forms part of Chap. XX.

?* Clebasa phuto (from pharati), lit. ¢ is pervaded by mind,’ clairvoyantly
see. to Comy.

 Cf. A.iii, 334. Thereare six—viz., Conscionsness of impermanence,
of the Ill therein, of the non-self in Ill, of abandoning, revulsion, cessa-
tion. Cf. Buddh. Psych. Eth. 338 n. (Vijjabhdgiyd is like pakkhiyd
with bodhi-).

‘ Yoga-khemo. Cf. K.S.1,132;iv,51. Comy. calls it * the fruits of
the life of & recluse.’
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of culture. What one thing? It is mindfulnecss centred on
body. Monks, if this one thing be cultivated . . .

Monks, if cne thing be practised . . . ill states not arisen
arise not, and ill states already arisen are abandoned . . ,

v .. Good slales not yet arisen arise, and good slales
already arisen are likely to reach more-becoming and [ulfil-
ment . . .

. . . Ignorance is abandoned, knowledge arises, the conceit
of ““1’"tig abandoned, the lurking tendencies? come to be rooted
up, the fetters are abandoned.

(§ 22) One thing . . . conduces to the opening up of in-
sight, to utter passing away without attachment.

Monks, if one thing be practised . . . there is penetration
of divers elements, there is discriminating knowledge® cf
countless elements . . .

Monks, one thing, if practised and made much of, conduces
to the realization of the fruits of stream-winning, of once-
returning, of non-returning, of arahantship. What is that
one thing ¢ It is mindfulness centred on body . . .

(§ 31) Monks, one thing. if practised and made much oi,
conduces to winning?® insight, to the growth of insight, to the
full growth of insight: to comprehensive insight, to insight
that is great, far-spread, abundant, profound, unparalleled,®
subtla:8 of abpunding insight, swift, hnoyant,? bright, instant,
sharp and fastidions insight. What ig that one thing ? Tt
is mindfulness centred on body . . . '

(§ 47) Monks, they partake not® of the Deathless who par-
take not of mindfulness centred on body. They who partake

1 Asmi-mdina.

? Anusayd. Of varying number, but in A. iv, seven (as Comy. here
nates). Cf. K.8. iv, 13.

¥ Patisambhidda.

¢ These qualities are applied in full to Siriputta, K.8. i, 87, 88 n.;
Cf. Pts.ii, 189 §.; K.8. v, 351.

5 dsamanta. B. MSS. have asempatia. Comy. does not notice it,
but Pts. ii, 189 has assamanta (? for appamatta; MSS. asamatta).

& Bhari, ¢f. K.S. iv, 121.

7 Lahu.

8 Amaiay paribhunjanti. Cf, Pts. of Contr. 107,
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of mindlulness centred on body do indeed partake of the
Deathless. The Deathless is not shared by these who share
not mindfulness centred on body.

Monks, the Deathless wanes in those who partake not of
mindfulness. . . . The Deathless wazes in those who par-
take thereof.

The Deathless is established in those in whom mindful-
ness . . .

Monks, they have neglected the Deathless who have neg-
lected mindfulness centred on body: not so in those who have
not neglected mindfulness . . .

(§ 57) Monks, the Deathless has been abandoned . . . not

pursued . . . not cultivated . . . not made much of ...
not comprehended . . . not thoroughly understood . . . not
realized . . .

Monks, the Deathless has been realized by those who have
realized mindfulness centred on body.’

Here ends the Thousand-sutta of the Section of Ones.



