NAMO TASSA BHAGAVATO ARAHATO SAMMASAMBUDDHASSA.

DHAMMAPADAN

I. YAMAKAVAGGO.

pubbgngsms dhammi manosefthd manomaya,
manasé ce Iigiuﬁhena bhasati va karoti va,
tato nay dukkham anveti, cakkay va vahato padax.

bbengami dhamini mwancsetbhi manomays,
manasa“Ce pasannena bhasati va karoti va,
tato naz sukham anveti, chaya va anapiyini.

3. Akkocchi mar, avadhi man, ajini max), ahasi me:
ye tay upanayhanti, veray tesan na sammati,

4, Akkocchi may), avadhi mar, ajini may, ahdsi me:
ye tay na' upanayhanii, veran tesipasammati.

* Br niipanayharti; 8° nopanayhanti.

2t2}, For the simile of. Tha. 1041-3,
3-6, =Vin. i, 349; Jat.iii, 212 (108-10).

NoTE.—The lines nnder vorses indieate where the Commentary
has & fresh story to tell, to which the verse was supposed to be the
outcome a8 mantra, summing up the religious lesson. Opposite, the
line merely indicates division between sets of ‘twins,’
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VERSES ON DHAMMA

I TWIN (VERSES).

1. Things are forerun by mind, have mind as best, are com-
pounda of the mind.1*
If with corrupted mind & man do speak, or act,
therefrom ill follows him as wheel the foot of draw-

ing (beast).

9. Things are forerun by mind, have mind as best, are com-
pounds of the mind.*
If with a mind serene a man do speak or act,
therefrom bliss follows him as shadow that does not

depart.

3. They who (in thought) belabour this:—That man
has me abused, has hurt, has worsted me,
has me despoiled :—in these wrath’s rot allayed.

4, They who do not belabour this:—That man
hag me abused, has hurt, has worsted me,
has me despoiled:—in them wrath is allayed.

¥ Ground 1.

! For a criticism of Mesers. Barua and Mitra’s linking this senti-
ment with the Chindogya Upanishad (in their Prakrit Dhammapads)
see my Introd, p. xvi. Such link as there is lies between both the
passages and the growing Samkhya vogue. There is far closer
linkage with the Upanishadic teaching revealed in other verses.

See infra, references in footnotes.
3




4 I. YAMAKAVAGGO,

5. Na hi verena verini sammatidha' kudacanay,
Averena ca sammanti; esa dhammo sanantano.

6. Pare ca na vijinanti: mayam ettha yamamase,
ye ca tattha vijananti, tato sammanti medhags.

7. Subh&nupassin viharantay indriyesu asanvutan —-
bhojanamhi amattafifiuy kusitan hinaviriyay
tan ve pasahati® Maro vato rukkhar va dubbalay.

8. Asubhinupassiy viharantay indriyesn susanvutay— -
bhojanamhi ca mattafifiuy saddhay iraddhaviriyay

9. Anikkasiivo kasavay yo vatthay paridahessati?
apeto damasaccena, na so kisivam arhati,

10. Yo ca vantakasav’ assa silesu susomihito
: upeto damasaceena sa ve kisivam arhati.

: ¥, B gamgnanig’ idha. 2 Br I, pasahati,
¢ Br paridahissati.

6. Tha. 275, 498,
9, 10. Tha. 969, 970; Jit. i, 198; v, 5O.

I. TWIN . (VERSES). 5

5. Nay,! not by wrath are wrathful moods allayed here
(and) at any time,
but by not-wrath are they allayed: thisisan (ageless)
endless thing.

6. People do not discern that here we straitened are
(in life, in time),? '
but they who herein do discern, thereby their quarrels
are allayed.

7. Whoso abides with eye alert for beauty,
unrestrained in senge, in food immoderate,
slothful, inert: that man does Mara sway, as wind the tree
that's weak.

8. Whoso abides with eye alert for what, is fonl,
in senses well restzained, in eating temperate,
trusting and having energy stirred up:
that man Mira* sways not, no more than tree the mountain
crag.

9. Whoso (himself) not clean of stain will don the
yellow-stainéd robe,
Forth-goer he from state of training, unfit he to wear
the yellow.

10. But whoso may have vomited (all) stain, on morals
well intent,
Upgoer he to state of training, fit is he to wear the
yellow.

% @rounds 1, 12 (Introd., p. xxxif)).

_ * The frequency in Pali verse of the particle 27 is possibly due
in part o metrical convenience. But, like kave, ve, if not so emphatic-
ally, it has the effect of giving weight to what follows. Cf. the
Amen, dico vobis of the Gospels. If 1t precede explanatory matter,
“for’ is a possible rendering. Cf. Fausboll’s enim.

# The Pali line iz found only here and in Pss. of the Brethren,
verse 275,  Cf, my note there, and 46, on p, xlvii,




6 I. YAMAKAVAGGO.

11. Asire siramatino sire césiradassino
te saray nadhigacchanti micchasankappagocara.

12, Sarafi ca sirato Ratva asirefl oa asirato
te saran adhigacchanti sammasankappagocara.

13. Yaths agdray’ ducchannay vutthi samativijjhati,
evay abhdvitay cittar rago samativijjhati.

14. Yatha aghray succhannay vutthi na samativijjhati,
eva) subhdvitay cittay rago na samabivijjhati.

16. Idha socati, pecca socati, papakar ubhayattha
socatl,_
S0 socabl, so vihafifiati, disvi kammekilittham
attano. h

16. Idha modati, pecca modati, katapufifio ubhayattha
modati,

so modati, so pamodati, disvi kammavisuddhim
attano.

17. Idha tappati, pecca tappati, papakari ubhayattha

tappati, . ,
pépam me katan ti tappati, bhiyyo tappati dug-
gatiy gato. pa. ¥ PPett e

! BrF. yatha agaray, and in 14.

13, 14, Tha. 133, 134.

I. TWIN (VERSES). 7

11. They who deem core in not-core, yea, and they
who see not-core in core, they go not on
into the core, their range is wrong intent.

12. But they who know core as core and not-core as
not-core,
they go on into core, their range is right intent.

13. As through the ill-roofed house rain penetrates,
so passion penetrates the mind where is no growth.!

14. As well-roofed house rain does not penetrate,
50 passion penetrates not mind where is good
growth.!

15. Here doth he mourn, gone onward doth he mourn,
both here and there the evil-doer mourns.
"Tis the same man? who mourns, who’s crushed,
in that he sees the deed-defilement of the self,

16. Here he rejoices, gone onward rejoices too;
worker of merit doth rejoice both here and there.
"Tis the same man rejoices and exults,
in that he sees deed-purity of the self.

17. Here suffers he, gone onward suffers he;
doer of evil suffereth both here and there,
At thought: Tll have I wrought ! he suffers (here);
gone to the woeful bourn he suffers more.

t Lit. ‘ [not] well-made-to-become.”

* Metrical convenience may here again have dictated; yet it is
overlooked by translators and Buddhiste genemlly, how so, * this
one,” is usad in the Suttas for utmost emphasis in questions of
personal identity. E.g., ‘is it true that one and the sams man does
thedeed and expariences the result? . . . so kzrots, so paisanyvedeti?

4




8 L. YAMAKAVAGGO.

18. Idha nandati, pecca nandati, katapufifio ubhayattha
nandati, )
pufifiam me katan ti nandati, bhiyo nandati
suggatin ‘gato. '

19, Bahum pi ce sahitan bhisamano, ua takkaro hoti
naro pamatto,
gOpPo va givo gahayal) paresal}, nu bhigavd samafl-
fiassa hoti,

20. Appam pi ce sahitayy bhisamano, dhammassa hoti
anudhammacar?

ragafl ca dosail ca pahaya mohay sammappajano su-

vimuttacitto
an;pmlhyano idha vi hurat) va, sa bhagava simafifiassa
ofi.

I. YAMAKAVAGGO PATHAMO.

II. APPAMADAVAGGO.

21. Appamado amatapaday, pamado maccuno padan,
appamattd na miyanti, ye pamatta y%_thgmta.

L 4

-

21, Netti, 34,

I, TWIN (VERSES). 9

18. Here is he pleased, gone onward is he pleased;
worker of merit fecleth glad both here and there.
At thought: By me is merit wrought! glad is he
(here);
gone to the lucky bourn he is more glad.

19. Though he say much that’s proper, yet the man
is wanton if his actions ill accord.
Like cowherd counting kine of other men,
partaker is he not in holy life.

20. Though he say little that is proper, yet if he
by dharma walk, of passion, hate and dulness rid,
rightly intelligent, his mind well freed,
not grasping after either earth or yonder,*
partaker is that man in holy life.

II. SERIOUSNESS.?

21. To be serious is the way to the immortal,
To be wanton ig the way the mortal (takes):
The serious (become) not (as) the dying;
The wanton are as men already dead.

* (. Ground 5.

* The Pali is & nagative term from the root mad, to be wanton,
excited, drunk, mad (Pali and Italian coincide in wmatlo, the past
participle). Earnestness would come as near as my choice, but
exact rendering is impossible, Cf, verse 19,
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II. APFAMADAVAGGO,

22,

23.

24,

- 25.

26.

27,

Etoay viscsato' fiatva appamédamhi pandita
appamide pamodanti ariydnay gocare rata.

Te jhayino satatika niccay dalhaparakkama
phusanti dhira nibbanay yogakkhemay anuttarazy.

Utth@navato satimato® sucikammassa nisammaki-
Tino? '
sapyatassa ca dhammajivine appamattassa yaso

*bhivaddhati.

Utthanen’ appamidena sanyamena* dumena ca
dipay kayiratha® medhavi yar ogho nabhikirati.®

Pamadam anuyufijanti bala dummedhino jana,
appamadaii ca medhavi, dhanay setthay’ va rak-
ali. .

Ma pamadam anuyufijetha. M4 kamaratisanthavan.
appamatto hi jhayanto pappoti vipular sukhan.

LI

P.Kh. visesadha=(?) visesattay. 2 Br T, satimato,
P.Kh °carino. * Br sanyamena. 5 ¥. kayritha.
P.Xh. divu karoti medhavi ya jara nabhimardati,

P.Kh. sethi.

23w, CL S8, i, 232.
26, 27. Tha. 883, 884 (Angulimila).

II. SERIQUSNFESS.

. The wise in seriousnecss have come to know
this as a thing that’s different, (select),
and in this seriousness they make them joy,
loving the range of true-aristocrats.

[ 2]
(o)

23. They who arc musers constantly
and ever stoutly forward press;
men well-ingpired,’ they come to touch
the Waning, peace after the toil.?

24. Is a man strenuous, does he reflect,
doer deliberate of the pure deed,
is he controlled, of righteous life,
the fame of him exceeding grows.

25. By strenuousness, by seriousness
and by control and training too
an island should the man sagacious make,
not to be scattered by the flooding spate.

26. The simpletons, the unsagacious folk
are ever given o’er to wantonness.
Wardeth his seriousness sagacious mau,
(wardeth) as wealth in which is highest worth.®

27. Never be given o’er to wantonness,
nor intimacy in love of sense-desire.
The serious muser verily
to happiness abundant wins,

11

! On dhira, see Index.

* For earlier and later values in yoge, cf. verses 209, 282 with

£17, ete.
* Or, as rich man doth his chiefest treasure ward. See P.Kh.




1z II. APPAMADAVAGGO.

28. Pamiday appaméidena yads nudati pandito,
paiifidpasidam druyha asoko sokiniy pajay

pebkbatattho va bhummatthe dhiro bale avekkhati.

20. Appamatto pamattesu suttesu bahujigaroe
abalassan va sighasso! hitvd yati sumedhaso.

30. Appamadena Maghavi devanay setthatan® gato.
appaméday pasaysanti, pam#do garahito sada.

31. Appsmadarato bhikkhu pamade bhayadassi va
sayyojanay anuy thilay, dahay aggi va gacchati.

82. Appamadarato bhikkhu pamade bhayadassi va
abhabbo parihanaya nibbauass’ eva santike.

II, APPAMADA-VAGGO DUTIYO.

! P.Kh. bhadr’ asu. 2 P, Kh, samidhi,

98® ©, Mbh. xii. 151, 12; Mil. 387. CL D.ii, 39; S. i.
30. Jat, No. 31; S. i, 229, 239,
32. A.ii, 40; Itv. § 45; Mil. 408.

1I. SEBRIQUSNESS, : 13

28. When the wise man by seriousness
doth drive away (the mood of) wantonness,
a8 one mounting to wisdom’s terraced roof,
griefless, grief-smitten humankind surveys,
as would a man more worthy, standing on
the hill, the simpletons who stand upon the plain.

29, Serious among the wanton,
very watohful ‘'mong the sleepers,
man sagacious fares as swift horse,
leaves behind him horse that’s weaker,

30. Through sericusness the Maghavant'
%o highest rank of devas went.
Seriousness (the devas) praise;
the wanton man is always blamed.

31. The monk who’s fai for seriousness,
or peril sees in wantonness,
burning the fetter thin or thick,
goes on his way as (were he) fire.?

32. The monk who’s fain for seriousness,
or peril sees in wantonness,
not his,  Becomer,’ is't to fall away;
near to the very Waning he.*

* Ground 10. Cf. Introduection, p. xviii f.

! (On this name for Sakka, of. Jalakse, No. 81; K.S, i; 300 £,
* Cf. K.S. 1, W4 f.; Sakya, p. 336. Contrast the monastic dread
in verses 202, 251.




14 III, CITTAVAGGO.

III, CITTAVAGGO.

38. Phandanay capalay cittay, dirakkban, dunniva-
Tayal),
ujuy karoti medhavi, usukaro va tejanan.

&4, Varijo va thale khitto, ckamokata ubbhato
pariphandati ’day cittay Maradheyyan pahatave,

35. Dunniggahassa lahuno yatthakamanipatine
cittassa damatho sadhu, cittay dantan sukhivahaxy.

36. Sududdasay sanipunax, yatthak&uﬁnipitinag
citta) rekkhetha medhavi, cittay guttay sukha-
vahar.

87, Dirangamay ekacaran asariray guhésayay
ye cittay sapyamessanti, mokkhanti Marahandhana.

]

88. Anavatthitacittassa saddhammany avijanato
pariplavapasadasss pafifi na pariplrati.

III. THE MIND.

I5

33.

34

35.

36.

37

38

III. THE MIND.

Restless and wavering the mind,

hard both to guard and to restrain,
The man sagacious makes (it) straight,
as fletcher makes the arrowshait.

As water-creature flung on land

(when) drawn from this home or from that,
twitches-and-writhes this mind about

from realm of Mira to be rid.*

Of mind hard to coerce, buoyant,
and there alighting where it lists,
good is the training; trainéd mind
the bringer is of happiness,

Sore hard to see and very fine,

the mind, alighting where it lists,
the man sagacious holds in ward;
the guarded mind brings happiness.

I'he mird far-going, lone faring,”
not of the body, of hidden lair,
whoso will keep under control
from Mara’s jail t-hej’l] be set free.*

JA—

s

~In him whefe mind unstable stands,

of his-own dharma unaware,
in him whose trust is fluctuate,
wisdom is not at its full worth.

* Cround 12. ‘M dre nowhere ocows’ in P.Kh.

fragments.




16 11I. CITTAVAGGO,

39. Anavassutacittassa ananvihatacetaso
puiifiapipahinassa natthi jagarato bhayar.

40. Kumbhfipamar) kayam imay viditvi
nagariipamal) cittam idary thapetvi
yodhetha' Maray pafifiavudhena,
jitaft ca rakkhe, anivesano siyd.

41. Aciray) vat’ ayay kayo pathaviy adhisessati
chuddho apetavififidno, niratthay va kalmga,ralj

42. Diso disar) yay tan kayira® verl v pana verinay, -
micchapanihitay cittay papiyo nay tato kare.

43. Na tan mata pita kayira, afifie vapi ca fataka,
sammapanihitay cittan seyyaso nan tato kare.

11T, CITTAVAGGO TATIYO.

IV. PUPPHAVAGGO.

44. Ko iman® pathavin vijessati,* Yamalokafi ca imay
sadevakay ?
ko dhammapaday sudesitay, kusalo puppham iva
pacessati ?
2 F. kayra.

42. Ud. iv, 3.

* F, yojetha. 3 Brko’mag, * DBr vicessati.

. 1. THE :MIND, 17

39.

40,

41.

42,

43,

44,

In him whose mind is not (sense-)moist,
in whom intent is not confused,

who is of sin and merit rid,

for him alert, there is no fear.

Like to a jar if you have wot the body,

like to a stronghold if you’ve set the mind,
you may fight Mara with the arm of wisdom,
and conquered, ward, an you ne respite give.,

Ere long indeed this body on the earth will lie
cast down, with mind gone hence, like useless log.

What foe may do to foe, hater
to him he hates, yet worse the mind
wrong-aimed may do unto the man.!

The (deed)? that mother, father could not do,
nor other kinsfolk—better (far) than they
that (deed) the mind can do that is well aimed.

IV. FLOWERS.

Who is this man who will discern this carth

and this, the Watchers’ world, the devas’ (home) ?
Who will appraise & verse (though ’t be) well shown
on 'his own) dbarma. as expert the flower ?

t Lit. bim, ? Comy. Kéranasy,
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IV. PUPFHAVAGGO,

45,

46,

47,

48.

49,

50.

Sekhlc;‘ pathavin vijessati,® Yamalokaii ca imar) sade-

vakar).

selkho’ dhammapaday sudesitay, kusalo puppham
iva pacessati.

Phentipamay kiyam imay viditva,
mariecidhammarn abhisambudhano,

chetvina Marassa papupphakani,?

adassanay Maccurijassa gacche.

Pupphan’ h’ eva pacinantay vySsattamanasan!
naran

suttan gimarn mahogho va maceu ddiya gacchati.

Pupphini b’ eva pacinantay vyasattamanasan naran
atittan yeva kamesn antako kurute vasan.

Yathapi bhamaro pupphay vannagandhay ahetha-
ay

paleti ragsam ddaya, evany gime muni care.

Na paresan) vilomani, na paresan katakatay
attano va avekkheyya katani akatani ca.

! P.Kh. budhu,

2 B vicessati,
@ Br sapupphakani.

* Br vyasattaminasan.

47. =verse 287. 49, Netti, 184,

r.b»&;——-.u,-.....‘.-v..;-,,.: A 2 A e

T

IV. FLOWERS, 19

45.

46.

47.

48,

49,

The learner ’tis who will discern this earth :
and this, the Watchers’ world, the devas’ (home).
The learner will appraise a verse, well shown (it is),
on (his own) dharma, as expert the flower.

Like unto foam if you have wot this body,

a8 mirage-thing well understanding it,

the flower-tipped darts of Méra breaking off,

you may go where the death-king sees you not.* -

The man with stagnant mind, appraising only
flowers,

as mighty flood a village sunk in sleep,

death gathers him and goes his way.

The man with stagnant mind, appraising only
flowers,

mssatiate ever in his sense-desires,

End-maker brings under his sway.

Just as a bee, not harming flower

in hue or fragrance, flies away

the nectar taking, even so

the sage should through the village go.

. Not things by others in the wrong way done,

not things by others done or left undone—
*tis things which by the self are done
or left undone that you should contemplate.

* Ground 12,
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IV. PUPPHAVAGGO.

61.

52,

53.

54,

55.

586.

517.

Yathapi rucirany pupphay vannavantar agandhakan,
evay subhasitd vacd aphald hoti akubbato.

VYathapi ruciray pupphay vannavantay sagandha-
kay,* ;
evan subhdsitd vicd saphald hoti kubbato,

Yathapi pupphardsimhé kayird® maligune bahli
evay jatena maccena kattabbany kusalay bahu.

Na pupphagandho pativitam eti,
na candanar, tagaran® mallika va,
setafi oa gandho pativatam eti,
sabba disd?! sappuriso pavati.®

Candanay tagaran vapi uppalan atha vassiki
etesar) gandhajatanay silagandho anuttaro.

Appamatto ayan gandho yiyan tagaracandani®
yo ca silavatan gandho viti devesu uttamo.

Tesar) sampannasilinan appamidavihirinan
sammadafifd-vimuttinay Maro maggen na vindati.

i
3
3

Br sugandhakan, : 2 Brkariyd. F.kayrd.
C.C. F, tagaramalliki. 4 Braabbadisi.
Br pavayati. ¢ Dr tagarscandanay).

81, 62. Tha. 323, 324.
§4-8, Mil. 333,

B4, AL, 226.

L e 1

A

iv. FLOWERS, 21

5l.

52.

54.

55.

 56.

57.

Just as a flower lovely in hue (but) odourless,
so speech well uttered fruitless is in him who acts
not (in accord).

Just as a flower lovely in hue (and) odorous,
so speech well uttered fruitful is in him whose
act (is in aeccord).

. Just as.from flower-heap one may make a many

garland-wreaths,
s0 by the mortal come to birth® is there much good
that he can do.

Odour of flowers goes not against the wind,
not sandalwood, rosebay, nor jessamine;
but scent o’ the pious goes sgainst the wind;
the very man?® suffuses all the world.

Sandalwood, rosebay and lotusflower,
ay, and the greater jessamine:—o’er these

live odours odour of virtue (is) supreme.

A little thing this odour, even this

of rosebay and of sandalwood.

That which is odour of the pious men
wafts among devas (fragrance) unsurpassed.

To men who rich in virtue, of serious hives,
by insight rightly freed, Mara finds not the way.

.

1 Tt ig rare to find surviving a saying shuwing rebirth as an oppor-
tunity in becoming.
? Bee Introduetion. p. xxxv.
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V. BALAVAGGO.

38.

a9,

60.

61,

62.

63.

Yatha sankaradhinasmiy ujjhitasmin mahapathe
padumay tattha jayctha sucigandhay manoramar.

Evap sankarabhiitesu andhabhiite! puthujjane
atirocati? pafifidya Sammasambuddhasavako.

IV. PUPPHAVAGGO CATUTTHO.

V. BALAVAGGO.

Digha jagarato ratti, dighay santassa yojanay,
digho balanan sansiro saddhammer avijinatan.

Carafi ce nadhigaccheyya seyyay sadisam attano
ckacariyan® dalban kayira, natthi bale sahayata.

Puttd m’ atthi dhanam m’ atthi iti balo vibafifiati.
attd hi attano natthi. Kuto putta ? Kuto dha-
nar ?

Yo balo mafifiati balyar pandito vapi tena so,
balo ca panditamani sa ve balo ti vuccati.

1 Br andhibhiite,
3 F. ekacaryay. Brekaceariyarn.

2 I.Kh, abhi®,

V. TIHE YOUNG-AND-FOOLISH, 23

B8,

59.

60.

6l.

62.

63.

Just as on heap of scourings cast aside
on the main road a lotus there may spring
pure-scented, full of charm,

So ‘mong the folk who as the scourings are,
the blinded manyfolk, by wisdom shines
brightly disciple of the rightly wake.*

V. THE YOUNG-AND-FOOLISH.?

Long to the watcher is the night;
long to the weary is the league;
long to the fools the wayfaring,
of their own dharma unaware.

If as he fare, he fail to come upon
one better than, or equal to himseld,
let him lone-faring bravely go;

with fool there is no comradeship.

Scns own I'! Wealth own 1! and so

the foolish man is worried scre.

The self in sooth owns not, the self:—

how then the sons ! how then the wealth ?

The fool who his own folly doth appraise
is none the less & wise man just in that.
But fool who in his own concelt is wise,
he verily is one men call a fool.

* Ground 3; Introduction, p. xxx.

1 Rila means both.
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V. BALAVAGGO.

64.

65.

66,

67.

68,

69.

70.

1R, payrup.iaat-i.- o
3 Br bhufijeyya.

Yavajivam pi ca balo panditay payirupasati,”
na so dhammary vijaniti dabbl siiparasay yatha.

Muhuttam api ce vififift panditey) payirupésati,
Ichippan dhammar) vijanati jivha sfiparasan yatha.

Caranti bdla dummedhs amitten’ eva attand
karonta papakan kammay yar) hoti katukapphalay.

Na ta kammay katay) sidhu yay katvd anutappati,
yassa assumukho rodan vipdkay patisevati.

Tafi ca kammarn katay sadhu yan katvd nanubap-
pati, ) . )
yasse patito sumano vipakan patisevati.

Madhuva® mafifiati balo yava papay na paccati,
yada ca paccsti papen atha [balo] dukkhay nigac-
chati. .

Mise mase kusaggena balo bhufijetha® bhojanan,
ne so sankhatadhammanay kalan agghati* solasiy.

2 Br madhii 'va. F. madhuva.
t F. 8c 8d Cn njgghati.

66. Netti, 131,
66-68. 8. i, BT,

67. Netti, 132.
69. Cf. 8. 1, 8b.

70. Cf. Uttaridhyayana, ix, 44 (Jaina Sairas, S.B.E. xlv, p. 39).

V. THE YOUNG-AND-FOOLISH, 25

534.

65.

66.

67.

68,

69,

- 70

Though all his life the fool on wise man wait,
no more he dharma knows than spoon the taste of
soup.

Though but a moment ware-man wait upon the
wise, :

swiftly he’s ware of dharma as is tongue of taste of
soup.

Fools short of wit fare with the self as foe,
doing ill deeds wherefrom bitter the fruit.

Not well dons is the deed which having done
bereafter he repents, and the result,
weeping, with tearful face he undergoes.

But well done is the deed which having done
he afterwards repents not, the result
whereof pleaséd and glad he undergoes.

Sweet deems the fool his ill-deed while it ripens
not,

but when it ripens he goes down to woe.

Month after month the foolish man may make
his meal of food on tip of kusha grass;?

that man’s not worth a sixteenth part of them
who well have taken things into account.

lé['he line is quoted in Theragithd Comy., see Fss. Brethren,
p. 180,
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71,

72.

73.

(£N

7b.

V. BALAVAGGO,

Na hi papay katary kammay sajju khiran va muccati,
dahan tan balam anveti, bhasmacchanno va pavako.

Yavadeva anatthiya Battan bilassa jayati,
hanti balasse sukkansan muddham assa vipatayas.

Agatay bhivanaml iecheyya, purekkharaf cs bhikkhusu,
&vagesu ca issariyay, piiji parakulesn ca.

Mam’ eve kata mafifiantu gihl pabbajita ubho,
mam’ evitivasa assu kiccikiccesu kismici
iti balassa sankappo, icchd mano ca vaddhati.

Afifia hi labhiipanisa, afifid nibbanagamini,
evain etay) abhififidya, bhikkhu Buddhassa sivako
sakkaray nablhinandeyys, vivekam anubrihsye.

V. BALAVAGGO PARCAMO.

! Brasantabhivanam. I asatarh bhivan iccheyya.

71. Netti, 161.

71. Truly no more than milk curdles (forthwith,

74,

75.

V. THE YQUNG-AND-FQOLISH.

2y

ripens) the deed ill done; burning it dogs

the fool, as fire ash-covered (wakes when blown).

72. When to his harm the fool develops skill,

it amites the top of him bashing his head.

. Unreal estate he may desire,

to take the lead among the monks,
in monasteries mastery,
honour "'mong others’ families.

Let laymen deem that this was doue by me,
and cleries too! Let them defer to me

in aught that is o do or not to do!

Such is the aspiration of the fool;

hig wishes grow and likewise his conceit.*

One i8 the course t"ward gain; but other is
the Way 50 Waning going. When this well
he knows, the almsman, Buddha-follower
in worldly favours should no more delight;
he should develop life in solitude.}

* Ground 8. + Ground 6.



28 VL PANDITAVAGGO.

_ VI. PANDITAVAGGO.

76. Nidhinay va pavattiray yay passe vajjadassinay,
niggayhavidin medhdvig tidisay penditay bhaje.
tadisar) bhajaméinassa seyyo hoti na papiyo.

77. Ovadeyyédnusaseyya, asabbhd ca niviraye.
satan hi so piyo hoti, asatan hoti appiye.

78. Na bhaje papake mitte, na bhaje purisidhame.
bha]ctha. mitte ka,lya,ne, bhajetha purisuttame.

79, Dhammapiti sukhay seti vippasannena cetasd.
ariyappavedite’ dhamme sads ramati pandito.

80. Udakay hi nayanti nettika.
usukdra namayanti tejanay.
~daruf)namayanti tacchaka.

' att&na,q\ d&mayantl pandité.

-
-

! F, aryappavedite,

76. Tha. 993,
80. Tha. 19, 877,

77. Tha. 994.

VI, THE WISE MANW. 29

76.

77,

78.

79.

80,

YI. THE WISE MAN.

As one who tells of hoardings is the man

whom one may see showing what things to shun,
sagacious censurer; a man so wise as this

one should frequent, frequenting such a man

*tis better one becomes, not worse.

Let him exhort, let him instruct,
let him deter from what is wrong.
"Tis to the pious that man dear
becomes, to impious men not dear.

Thou shouldst not evil friends frequent;
thou shouldst not baser men {requent.
Lovely the friends thou shouldst frequent,
thou shouldst frequent the best of men.

Drinker of dharma* happily he rests,
snd with a purpose made serene.
Mandate of true aristocrats,®

in dharma wise-man aye delights.

Water in sooth the conduit-makers guide,
arrow-makers bend forthright the point,
timber wooderaftsmen bend forthright,
the self (it is) the wise men train.’

! The author of Milindapaiiha expands this: dhammanagare
souda pipasd, p. 346. Cf. my Milinda Questions, p. 143,

2" Bse Verse 22.

3 = verse 145.
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VI. PANDITAVAGGO,

81.

82,

83.

84,

86.

Selo yathd ekaghano vatena na samirati,
evay nindipasansisu na samifijanti pandita.

Yathapi rahado! gambhiro, nppasanno, anivilo,
evay dhammani sutviina vippasidanti pandita.

T

Su})hm’cﬁlmj ve sappurisd cajentl,? ne kimakimi
lapayantx santo.

sukhena phutthd athavd dukhena, na ucchvacan®
panditd dassayanti.

Na attahetu, na parassa hetu, ne pu’ot&m icche, na

dhanay, na ratbhan,*
na,ymche adhammena sa;mlddhl\m aﬁtano,; sa silava,
paifiavd, dhammiko siyd.

. Appekd te manussesu ye jand paragamino,

athidyan itard pajd tiram evinudh@vati.

Ye ca kho sammadakkhite dhamme dhamminu-
vattino, _
te jand param essanti, maccudheyyay suduttaray.

F. rhado. 2 F. vajanti. 3 F. n' uccavacar.

P.Kh. pavani kamani samayarea.

81@. Vin. i, 185; Tha. 643; Mil . 385.
85-89. A.y, 232,

VI. THE WISE MAN, a1

81. Like to a rock that’s of one mass,
and by the wind unshook,
e’en o0 by praises or by blame
unmovéd are the wise,

82. Just like a lake deep, clear, serene,
whenas they things in dharma' hear,
wise men become serene, composed.

83. On cvery side the genuine men let go;
not, a8 for pleasures fain, make clamour holy men.
When touched by gladness or maybe by woe,
the wise men make no show of ups and downs.

84, Not for the self, nor yet for sake of other
gshould one wish son, wealth, or estate;?
let him not for the self desire success
eounter to dharma; let him be
virtuous, wise, a (very) dharma-man.

85, Fow among men ore they, the folk who go to the

Beyond.
This other race is it who just run up and down the
gtrand.

86. But they who, when dharma has rightly been
revealed, by dharma hold upon their way,
these folk will come unto the shore beyond—
(crossing) the realm of death so hard to cross.

1 Dhamméni ; dhammo as neuter piura.l, is so rare that it 1s strange
1o work known to me comments on it. The Comy. has only dham-
madesand. T hold it more probable we have here an Asokan form
of the masculine accusative plural. Cf. Hultsch’s Asokan Edicts.

* Or, should one accomplish actions that are evil (cf. opposite).
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VIL. ARAINANTAVAGGOQ.

88,

- 89,

90.

91.

. Kanhay dbammayn vippahiya sukkay bhivetha

pandito
okd anokam fgamma, viveke yattha dfiramay,

Tatribhiratim iccheyya. Hitva kime, akificano,
paryodapeyya att@nan cittaklesehi pandito.

Yesay) sambodhiyangesu samma cittay subhévitaz,
Adanapatinissagge snupadaya ye rata,
Khindsava jutimanto te loke parinibbuta.

VI. PANDITAVAGGO CHATTHO.

VII. ARAHANTAVAGGO.

(Gataddhino visokassa vippamuttassa sabbadhi
Sabbaganthappahinassa pariliho na vijjati.

Uyyufijanti satimanto, na nikete ramanti te,
hansd va pallalan hitvd okam okan jahanti te.

87w, Cf, Bn. 526,

VII. ARAHANS. 33

87.

89.

88.

90,

91,

Leaving the worser' dharma the wise man
should make the better! dharma come to be;
from home into the homeless having come,
in solitude not easy to enjoy,

there let him wish exceeding great delight;
rid of sense-pleasures, man who nothing owns
and wise, he should wholly and utterly

from mind-defilements purify the self.

In whom, in factors of enlightenment

rightly the mind’s been mede to grow,

not taking (things), surrendering (what they have),
they who delight in grasping not at all,

with asavas all wilted, radiant ones,

they in the world have wanéd utterly.*

VII. ARAHANS.

For him who is a Wayman, rid of grief,
on every hand set free, all bonds cast off,
feverishness for him does not exist.

They who are mindful inwardly strive forth
in effort, nor find joy in fixed-abode,

as swans quitting (in upward flight) the fen,
home after home abandoning they go.

* Grounds 10, 16.

! Lit. * dark * and ‘bright’: & common spirifual distinction.
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gé, They for whom (worldly) store is not, who understand

2. Yesay sannicayo netthi, ye parififiatabhojana, i

93.

sufifiato animitto ca vimckho! yesan gocaro,
akise va sakuntdnan gati tesay) durannuys.

Yassdsava pariklching, dhire ca anissito,
snfifiato animitto ca vimokho yassa goearo,
akiise va sakuntinay padar tassa durannayay.

the body’s needs, the men whose range is in
the void, th’ unmarked, in liberty *

as bourn of birds in air so hard it is

to trace whither those men are bound.

. The man in whom the ésavas are driéd up,}

who not on food relies; whose range is in
the void, th’ unmarked, in liberty,*

as bourn of birds in air so hard it is
to trace whither that man will go.

4. Yass’ indriyini samathangatini, 94, In whom the senses have become composed,
assd yatha sarathing sudantd, like steeds well broken by the charioteer,
pahinaminassa anfisavassa by whom conceit is put away, in whom
devapi tassa pihayanti tadino. the asavas are not:t such man as this

devas themselves are longing for to see.

96. Pathavisamo no virujjhati, 95. The earth resembling, he doth not resent,
indakhilfipamo tadi subbato, to Indra’s column comparable be,
rahado va apetakaddamo, so pious pure, as pool that’s rid of mud,
sansard na bhavanti tidino. for him kife’s ups and downs come not to pass.

986, Santay tassa manay hoti, santd vaea ca kamma ca, 96. Holy the mind of him, holy the speech
samnmadafifia vimuttassa upasantassa t@dino. and deed of him who, having rightly known,

is one that s released, 1s sanctified.

97. Assaddho akataiififi ca sandhicchedo ca yo naro - The men who taking (naught) on truet,

batdvakaso vantiso sa ve uttamaporiso.

' Br vimokltho,

92, Tha. 92. 94, Tha. 205; Netti, 162.

hes come to know what men sense not,
who every link (with life) has cut,

with opening crushed, with longing spewed,
he is indeed the man supreme.

* Ground 11. + Ground 16. 1 Grounds 4, 5.
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VIIIL, MANY IN NUMBER. 37

98. Game va yadi varaiifie ninne va vadl vi thale

yattharahanto viharanti tay bhiimiy rémaneyyakay.

99. Ramaniyani arafifiani, yattha na ramati jano,
vitardgd ramissanti, na e kdmagavesino.

VII. ARAHANTAVAGGO SATTAMO.

VIIL. SAHASSAVAGGO.
100, Sahassam api ce vicd anatthapadasanhita,

-ekay atthapadan seyyo yay sutvd upasammati.

101, Sahassam api ce githd anatthapadasanhitd

ekar) githapaday scyyo yay sutvi upasammati.

102. Yo oa gathisatay bhase anatthapadasaphita, |
ekan githaipaday seyyo yay sutvd upasammati.

103. Yo sahassan sahassena-sangime manuse jine;

ekay ca jeyya \,\a\btﬁn&l] s%jves sangdmajuttamo.

e —— ——

+ Br “safihitar. ? F. jeyys-m-attdnay. 3 P.Kh, ho (kho).
98. 8.1, 233; Tha. 991. 98w, Cf. A.i, 281; Jat. iii, 169, 229.

99. Tha. 992, 100-115. Mvst. iii, 434 f.
103. =Uttaridhy. ix, 34 (Jaina Siutras, S.B.E. zlv, 38).

08. In village, in the wild, in vale, on hill,

wherever men of worth, the arahans,
their dwelling make, delightful is that spot.

. Delightful are the forests, where the folk

come not to take their pleasure, there will they,
all lusts evicted, find their joy;
not seekers they for sense-satiety.

VIII. MANY IN NUMBER.

. Better than speech of thousand words, to weal

unsuited, is a single welfare-word,
which in the man who hears leads on to calm.

- Better than poems of a thousand words, to weal

unguited, is a single line of verse,
which in the man who hears leads on to calm.

. Better than he who hundred verses should recite,

to weal unsuited, single strophe is
which in the man who hears leads on to calm.

. Compared with him who bests in fight

a thousand and & thousand more,
he who should best the one—the self—
he sure’s the chiefest warrior.
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104, \cétti,héve jitay seyyo yi _f;;ﬁ_,yalj itard paja,
aitaddntassa posassa micear) sanyatacarino.

105. N’ eva devo, na gandhabbo, na Maro sahs Brah-
mund,
Jitay apajitay kayird tathariipassa jantuno.

ekafl ca bhavifatidnay muhuttam api phjaye—

106. Mase mase sa]@ena. yo yuajetha satay samary,
54 yeva plijand seyyo yafl ce vassasatal hutar.

107. Yo ca vassesatay-jentu aggin paricare vane,
ekafi ca bhavitattinay muhuttem api pijaye—
58 yeva pilijand seyyo yaii ca vassasatan hutar).

108. Yay kifici yitthan ca hutay ca loke
- Sayvaccharay yajetha pufinapekho!
Sabbam pi tan na catubhigam eti-—
Abhividand ujjugatesu seyyo.

109. Abhividanasilissa® niccay vaddhipaciyino
cattiro dhammia vaddhanti: dyu, vanno, sukhar,
balay).

1 Br pekkho. * 8° geyya. 3 K. silassa.
109. Manu, ii, 121; Mbh. v, 1621; cf. 8n. 325.

VIII, MANY IN NUMEER. 39

104.

105.

106.

107.

108,

109.

The self, in truth | a better victory this

than what these other people (fain would win),
of him, the man, who with the trainéd self,
walks ever with (the self) controlled.

Not even deva nor the man who bringeth luck,
nor Mara with a Brahmi could unmake
the victory by such a person won.

A man might offerings make month after month,
during a century, of a thousand (gifts),

but should he for & moment venerate

one man in whom the self developed is,?

better a veneration such as this

than what is offered for a hundred years.

A person for a century may tend

the (sacred) fire in (sacrificial) grove,

but should he for a moment venerate
one man in whom the seli developed is,!
better a veneration such as this

than what is offered for a hundred years.

Whatso the man who merit quests
yearlong has offered in this world,

or sacrificed, not e’en all that

amounts to but a farthing-worth—
better the homage paid to upright men.

In one habitually reverent,

ever his elders honour rendering,

four things increase: the length of life,
comeliness, happiness and strength.

U Lit. made-to-boeome; the cousative of bA%, Lecome.
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110, Yo ca vassasatay jive dussilo asamahito,
ekéhay jivitay seyyo silavantassa jhiyino.

111. Yo ca vassasatay jive duppafifio asamahito,
ekéhay jivitan seyyo paifdvantassa jhayino.

112. Yo ca vassasatay jive kusito hinaviriyo,
ekdhay' jivitay seyyo viriyay arabhato dalhay.

113. Yo ca vassasatay jive apassan udayavyayal,
ekdhan' jivitay seyyo passato udayavyayay.

114, Yo ca vassasatay jive apassal) amatay padaz,
ekéhay jivitan seyyo passato amatay paday).

115. Yo ca vassasatar jive apassay dhammam uttamarn,

ekahay) jivitar) seyyo passato dhammam uttamar.

VIII, SAHASSAVAGGO ATTHAMO.

1 P.Kh, muhuta.

R ——

VIII. MANY 1IN NUMBER.
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110.

111,

112,

113.

114,

Better than living for a hundred years
the life immoral, (mind) not concentrate,
were it to live but for & single day

as man of moral life, as musing man.

Better than that he live a hundred years

(a lifc) unwise, (the mind) not concentrate,
wore it to live but for a single day

as man of wisdom, as the musing man.

Better than that he live a hundred years
a sluggish (life of) énergy sunk low,
were it to live but for a single day

as man of strongly stirred up energy.

Better than that he live a hundred years
not seeing how things wax and wane,
were it to live but for a single day

as man who sees the waxing and the wane.

Better than that he live a hundred years
unseeing the immortal worth,
were it but for a single day to live

* with seeing of th’ immortal worth.

A —

. Better than that he live a hundred years

unseeing dharma unsurpassed,
were it to live but for a siugle day
while seeing dharma unsurpassed.

! Cf. Introduction, p. vii,
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118.

117.

118.

119,

120.

B kariya. ¥.kayra.

IX. PAPAVAGGO,.

IX. PAPAVAGGO.

Abhittharetha kulyine, papa cittar nivaraye.
dandhay hi karoto pufifian papasmiy ramati maro.

Papaii ce puriso kayird,! na tay kayird punap-
punay.

na tamhi chanday kayirdtha.® Dukkho papassa
uceayo. '

Puiifiafi ce puriso kayird, kayirth’ ensy punep-

punaiy.
tamhi chanday kayiratha. Sukho pufifiassa ue-
cayo.

Papo pi passati bhadray yava papay na paceati.
yadd ca paccati papan [atha] papo pépéni passati.

Bhadro pi passati pdpan yiva bhadran na paccati.
yadd ca paccati bhadray [atha] bhadro bhadrini
passati.

. Mappamafifietha papassa: na man tan dgamissati,

udabindunipatena udakumbho pi piirati.
balo piirati papassa thokathokam pi Zcinay.

? ¥, kayritha. Br kariyathi,

116. Quoted Jat. iv, 490.

121@, Cf. Jat. 1i, 169.

IX, EVIL.
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118.

117.

118.

119,

120,

121.

IX. BVIL.

Make ye good haste in lovely (deed);
from evil (deed) repel the mind;

for when a man slow does what’s good,
dallies his thought with what is bad.

If e’er & man work evil (deed),
work he it not again, again;
nor let him work desire in it:
woeful of evil the up-pile.

If e’er 2 man work worthy (deed),

let him work it again, again;

and let him work desire mn 1t:

happy of worthy deed the up-pile.

Even a man in evil plight sees luck

so long as evil luck does not mature,

but when the evil thing matures, why, then
the man in evil plight{ sees evil things.

Even a lucky man sees evil plight (ahead)

so long as lucky plight does not mature;

but when the lucky plight matures, why, then
the man in lucky plight sees lucky things.

Hold evil not in little worth, nor say

to me this will not come. Even the waterjar
by drip of waterdrops is filléd up; '

is filled up with evil, foolish man,

e’en though but bit by bit he builds the pile.
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122. Mappamaiifietha pufifiassa: na man tay agamis-
sa bl _
udabi;ldunipﬁ.tena udakumbho pi piirati,
dhiro plirati puiiiiassa thokathokam pi acinar.
123, Vinijo va bhayan maggay appasattho mahad-
dhane, o
visay jivitukdmo va, papéni parivajjaye.
124. Panimhi ce vaho nissa, hareyya panind visay

nibbanar visam anveti, n’ atthi papar akubbato.

126. Yo appadutthassa narassa dussati

126.

suddhassa posassa ananganassa,
tam eva balay paccetl' papary,
sukhumo rajo pativitay va khitto.

Gabbham eke upajjanti, nirayay pipakammino, .
saggay) sugatino yanti, parinibbant’ anasava.

127. Na ﬁnt&]ikkhe, na samuddamajjhe, na pabbatinay

vivaray pavissa, ]
na vijjatl so jagatippadeso, yatratthito® na mufi-
ceyya papakamma.

t F. patieti.

122, Cf Jat. in, 1689 i
125. 8.1, 13; 164; Sn. 662; Jat. iii, 203; D.V. 24.
126, Mvst. i1, 424. 127,128, Mil. 160, Divys. 532,

I¥. EVIL, - 45

122,

123.

124,

125.

128,

127.

Hold worthy deed not small in worth, nor say
to me this will not come. FEven the waterjar
by drip of waterdrops is filléd up;

is filled with worthy (deeds) the man of worth,
e’en though but bit by bit he builds the pile.

As trader scantily escorted, rich in goods,
(avoids) a way of peril, as one fain

to live, a poison-drug, so let a man

avoid entirely evil things.

1f in the hand there be no wound, a man
may carrg poison in his hand; as, where

no wound 18 present, poison dogs him not,
evil comes not to man who none has wrought.

Whoso offendeth unoffending man,

& person pure without a flaw (in ’s worth),
back to that fool the very evil comes,

like fine dust that is thrown against the wind.

Earth-life befalls some men; downfall,
doers of evil; to the lucky bourn
wellfarers go; they who aze xid

of dsavas wane ubberly.*

Not in the air, nor middle of the sea,

nor in hill-cave could a man waygate find,
nor in earth-faring is there any spot

where halting he from evil deed could ’scape.

¥ Grounds 10, 16,




46 K. DANDAVAGGO.
128. Na antalikkhe, na samuddamajjhe, na pabbatinay
vivaran pavissa,-
na vijjati so Jagatippadeso, yatratthitay® nappasa-
hetha maccu.

IX, PAPAVAGGO NAVAMO,

X. DANDAVAGGO.

129. Sabbe tasanti dandassa, sabbe bhayanti maccuno,
/?'f_;@q upamay katva na haneyya, na ghataye.

130. e tasanti dandassa, sabbesay jIvitay piyay,
- (attanay upamay katva na haneyya, na ghataye.

131. Sukhakdmani bhiténi yo dandena vihinsati,
éﬁtaﬁg sukham esano, pecca na labhate sukhar.

e

132, Buakhakamani bhitani yo dandena ua higsati,
s attag& sukham es&no, pecca 80 labhate sukhary.

1 F, Cv yattha®.

129%). Sn. 706. 131. Netti, 33, 130.
132, Ud. ii, 3; Netti, 134; Mbh. xiii, 113, 5.

B

X. THE ROD.: 47

128. Not in the air, nor middle of the sea,
nor in hill-cave could a man waygate find,
nor in earth-faring is there any spot

where he might halt beyond the power of death.

X. THE ROD.

129. All men shrink from the rod, all men fear death;
Making the self the type, let him not smite,
nor let him cause another man to strike.

130. All men shrink from the rod, to all men life is dear:
‘making the self the type, let him not smite,
nor let him cause another man to strike,

131. Whoso wreaks injury with rod
on creatures fain for happiness,
when for the self hereafter he seeks happiness,
not his, it may be, happiness to win.

132. Who wreaks no injury with rod
on creatures fain for happiness,
when for the self hereafter he seeks happiness,
that very man may happiness attain.
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X. DANDAVAGGO.

133.

134.

135.

136.

137.

138.

139,

" 140,

Ma *voca' pharusay kafici, vutta pativadeyyu tay).
dukkhs hi sarambhakathd, patidandd phuseyyu
ta1).

Bace ncreéi\_ atté?l\:é'g kanso upahato yatha,
esa patto ’sinibbanay, sirambho te na vijjati.

Yathé dandena gopilo givo picsti gocaran,
evar) jard ca maceil ca dyun pacenti panmar.

Atha papani kemmani kara) bélo na bujjhati,
sehi kammehi dummedho, aggidaddho va tappati.

Yo dandena adandesu appadutthesu dussati,

dasannam affiataray thinay khippam eva mgac-
chati: | :

Vedanar pharusar janin, sarirasss ca bhedanan,

garukay vapi abadhany, cittakkhepay ca papune,

Rajato v upassaggan, abbhakkhinay ca dirunay,
parikkhayan ca fiatinan, bhogdney ca pabhangu-
rax,’

Athavéssa aghrini aggi dahati pavako,
kayassa bhedd duppaiifio nirayaz sopapajjati.

1 F.24. 8k vo ca. # Br F. Cv pabhangunan.

136« Tha. 146. 138%™, Cf. M, i, 237.

X. THE ROD.- 49

133. Speak not harsh words to any man, (for) they
you so accost may like rejoinder make.
I1l verily is talk provocative;
blows given in return may light on you.!

134, If you keep self irom moving, like a gong
that’s broken, lo! "tis you have won the state
of waning; naught of quarrel lies in you.*

135. As with a staff the herd drives kine to graze,
50 age and death drive life of breathing things.

136. Whenas a fool is working evil deeds,
not wake is he; together with his deeds
he poor in sense is burnt as by a fire.

137. Who hurts with rod the men who use no rod.
who men in whom is no offence offends,
quickly he goes down to one plight in ten:

188, Sore suffering, waste, to body injury,

or sickness dire, mind-tossing he may get,

139. Molesting from the king, arraignment sharp,
calamity to kin, or loss of wealth,

140, Or else the thunderbolt consumes his house,
and, body broke, th’ unwise is born in hell.

* (Grounde 10, 15.

! Of. the finer motive in the modern poem (Freiligrath’s O lieb so
lang du lieben kannst und magst):  Wound not in words your fellow-
man lest you hurt his heart, viz. the wan in him,’
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141, Na naggacariyd' na jatd na panki
nénasaka thandilasayiksd va
rajo va jall’ ukkutikappadhanary
sodhenti maccay avitinnakankhax.

142, Alankato ce pi samafi careyya
sarto danto niyato brahmacari
sabbesu bhitesu nidhiya danday
0 brahmano, so samano, sa bhikkhu.

143. Hirinisedho puriso koci lokasmi vijjati,

so® ninday appabodhati asso bhadro kasam iva.

144. Asso yathd bhadro kas@nivittho
itdpino sanvegino bhavatho.®
saddhiiya silena ca virlyena ca
samidhind dhammavinicchayena ca
sampannavijjicarani patissata?

pahassatha® dukkhsm, iday anappakan.

145. Uda.lé;g hi nayanti nettika.
usukidrd namayanti tejanay.
/dﬁ-,m namayanti tacchaka.

attirany damayanti subbata.
" X. DAYDAVAGGO DASAMO.

2 Br bhavattha.

1 P. carya. 2 (hoyo.
g 5 Br jahissaths,

£ Br patiseata.

141. Cf. Bn. 249,

142. Divya. 339; 142t 8n. 35; of. below 405; 142t.4), Mvst.

iii, 412. 143, Cf. Uttaridhy., p. 3. 145. ==80 4.v.

141,

142.

143.

144,

145.

X. THE ROD. 51

Not naked wont, not matted hair, not dirt,
not fasting, not the bare ground as a bed,
not dusty smear, nor squatting on the calves
can cleanse the mortal, victim to desire.

Though smartly garbed, if he walk piously,
peaceful, well-cultured and controlled,
walking in God, toward every living thing
the tools of violence laying aside,

he is a brahman, he recluse, he monk !

Is there in all the world a man restrained
by modesty, ’tis he who blame forestalls,
a8 thoroughbred (anticipates) the whip.!

As thoroughbred attent to (touch of) whip,
become ye ardent, (yea, and) sensitive.

By faith, by morals and by energy,

by concentration and the dhamma-rede,

m wisdom and good conduct rich, within
ntent, yours will it be to 1id (yourselves)
of ill: this (look you) 1s no little thing.

For conduit-men the water guide,
fletchers shape the dart,
timber the wooderaftsmen shape;
the pious train the self.”

' UL Sogyutta, i, 7 (1, 2, § 8): ‘like horse at whip’—i.e., says the

Comy.

or goad

, * On seeing (cast by the sun behind) the shedow of the whip

* Rendered a little otherwise than in verse 80.
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52 XI. JARAVAGGO.

XI. JARAVAGGO.

146. Ko nu hdso? Kim 3nando, niccar pajjalite sati ?
andhakarena onaddhi padipar na gavessatha 1"

N

147-.'1’¥i\pittakat§13"bimbag arultdyan samussitay)
aturan bahusankappar, yassa n’ atthi dhnvay thiti.

148, Farijinnam idan riipay, roganiddhan, pabhanguray,
bhijjati plitisandeho, maranantay hi jivitas.

149. Yani ‘méni apatthani alapln’ eva sarade
kapotakani atthini, 1ani disvana ké rati ¢

150. Atthinar nagazan katan, mansalohitalepanary,
yattha jard ca macci® ca mano makkho ca ohito.

151, Jiranti ve rdjaratha sucitta,
atho sariram pi jaran upeti.
satafi ca® dhammo na jaran upeti,
santo have sabbhi pavedayanti.

3 P.EbL. tu.

L Br gavesatha. 2 Cn macen,

146. Mvst. iii, 376.

148® (second half), B, i, 97,
149. Divya. 561.

151. Cf. 8.1, 71; Jat. v, 483.

147. M. ii, 64; Tha. 769.

150. Manu, vi. 76.
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X1 OLD AGE (DECAY) 53

146.

147.

148,

149.

- 150.

151

XI. OLD AGE (DECAY).

How now, wouldst laugh ? What ?
when (all) 18 ever but ablaze ¢

(How 18’t that) smothered in the dark,
ye've made no quest for any lamp ?

_ o ok BAGAE .

\/n ,_;”‘ o
Behold the trickedjout puppet, heap of sores,
framework-diseased, (object) of many aims,
whereof nothing doth last, naught doth persist 1

Happy be,

‘Worn out this shape is, of diseases nest,
bribtle (it 18), a rotbing congeries;
truly o dying ending hath (this) life.

Like to those gourds men cast aside,
in autumn are these dove-grey bones:
for whom when seen have they a lure ?

A city 'tis of bones, rough-cast with flesh
and blood, wherein old age and death, wherein
conceit and cant are (all) deposited.*

The king’s well-painted chariots wear out;
like them the body too goes to decay;

but in the pious dharma ageth noi;

lo ! good men make it known among the good.

* (Ground 1.




54 XI1. JARAVAGGO,

152. Appassutiyay) puriso balivaddo va jirati.
marsini tassa vaddhanti, pafifid tassa na vad-

dhati.

153. Anekajabisagsiran sandhavissag) anibbisap
gahalarakan! gavesanto, duklha jati punappunay.

154. Gahakaraka | diptho 'si, puna gehay na kihasi.
sabba te phasuka bhaggs, gahakitan visankhita).
svisankharagatancistay) tanhanan khayam ajjhaga.

155. Acaritva bmhiﬂﬁcariyag, aladdha yobbane dhanay,
jinnakoficd va jhayanti khinamacche va pallale.

156. Acaritva brabhmaceriyan, aladdhé yobbane dhanax,
sentl oipatikhind 'va purfnéni anutthunan.®

XI. JARAVAGGO EKADASAMO,

X1I. ATTAVAGGO,
157, Attdnafi ce piyay jaiifis, rakkheyya nan surak-
tanadi co piyay yya nay sura

tinnam afifiatarar yamay patijaggeyya pandito,

__l___Br gahakiray. * For anutthunantd, Comy.

153, 154, Tha. 183 f.; of. 78.
157. Cf. Brh. Up. 1, 4, 8; 2, 4; 4, 5; 8.1, 76.

XI, OLD AGE (DECAY). 55

152. Look at this man; of learning scant
he grows old like an ox;
flesh on him waxes here and there;
wisdom 1n him grows not.

153. Fariné through many birthe I've run for nanght,
seeking the maker of the house. Woeful

is birth agsin, again. . . .
Ha | thou art seen,

154, housemaker | ne’er again & house thow’lt make;
thy rafters all are broken, the ridge-beam
is shattered . . . lo! the mind has lost its plans,
0 waning of all cravings has attained.®

165. Where no God-life is led, nor in their youth
was treasurc gained, like herons grown infirm
o’er perished fish in shallow pool, they brood.

156. Where no God-life is led, nor in their youth
was treasure gained, like bows unstrung they Ie,
bewailing things that now are past and gone.

XII. THE SELF (TIIE SPIRIT).

157. If a man as precious know the self,
him as thing well warded should he ward;
in one or other of the watches three
(o’er him) the wise man should his vigil keep.

* (rounds 4, 5. TFor a suggested original sec Gotama the Man,
p- 162.
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158.

159.

160.

161,

162,

" 163.

X1I, ATTAVACCO.

Attinam eva pathamar patiriipe nivesaye.
ath’ afifiam anusiseyya, na kilisseyya pandito.

Attanafi ce tathd kayird' yath’ afiiam anusasati,
sudanto vata dametha, attd hi kira duddamo.

Atta hi attano natho, koki'iiatho pato siyd %
attand hi sudantena nathay labbati dullabhan).

Attand va® katay papay, attajay, attasambhavay,
abhimanthati® dummedhar, vajiray® v’ asmamayuaiy
maniy.

Yassa accantadussilyan, maluva silam iv’ otthatan,”
karoti so tath’ attdnan, yatha nan icchati diso.

Sukarini asadhini, attano ahitani ca,
yan ve hitafi ca, sadhufi ca, tan ve paramaduk-
karay.

! Br kariyd. . kayrd, 2 Brhi,
3 Br F. Cr sbhimathati, 4 F.vapar.
5 F. malva . . . otatag. Kh.P. malua va vitata vanl.

159, 160. Cf. Maitri Up. 7. 7; Uttarddhy., p. 3. )
160W=380a, 161, 162. Nebii, 183.

158.

159.

160.

161.

162.

163.

XIL. THE SELF (THE SPIRIT). 57

The self i is the wise should settle first
in what is seemly; then may he instruct
another: then would ke nov worsened - be.

If he would make the self so (to become)

ag he instructs another man to he,
well-trained 1’ faith let him (set out) to train,
for hard to train, so say they, is the self.!

The self in sooth protector is of self,

how, scoth, protector can another be ?

"Tis by the self in sooth well-trained that he
wins a protector that 1s hard to win.

Livil that’s wrought by self, self-born, self-caused,
grinds to powder that evil, senseless man,
as adamant (will grind) the hard(est) gem.

In whom is wickedness unlimited,

as sil-tree by a creeper overspread,

he makes the self to be no other than
his enemy would wish him (to be made).

Easy to do are things unseemly, and to self
unhealthy; truly that which healthy i3
and seemly—sooth ’tis hardest thing to do.

* Cf, Digha-Nikiyu, i, No. X1I (Dialogues, i, p. 294).
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XI1. ATTAVAGGO,

164,

185.

166.

167.

168.

Yo sasanay arahatan, ariyénay, dhammajivinay
patikkosati dummedho, ditthiy nissiys papikay.
phalam katthakass® eva attaghafifidya phallati.

Attand va katar) pipay, attani sankilissati®

attani aLata.lJ Eftfgpmjﬂaqgna va, vmnnhah
suddhi asuddhis] aoca.tta nanno affiay visodhaye.
\\ by
\:-H

Attadatthay paratthena bahun&pi na hépaye,
attadattham sbhififidya sadatthapasuto siya.

XII, ATTAVAGGO DVADASAMO.

XIII. LOKAVAGGO.

Hinay dhammar na seveyya, pamddena na sal-
vase.

micchaditthity na seveyya,” na siyd lokavaddhano.

Uttitthe, nappamajjeyys, dhammany sucaritay carc.
dhammacari sukharn seti asmin loke paramhi ca.

! P.Kh. roy[ela=rcceyya.

168. Cf. Mil. 213.
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XIL THE SELF (THE SPIRIT).
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164. Who unsagacious, teaching of the saints,
the men of worth, the dharma-followers
abuses, he because of evil views
engenders, like the fruit of kastha reed,
a crop to the undoing of the self,

165. "Tis by the self evil is done, ’tis by the self
one comes to grief; ’tis by the self evil is left
undone; ’tis by the self a man 18 purified;
the pure, the impure, this is of the self;
one man cannot another purify.

166. Let no man worsen welfare of the self
for weal of other man however great !
when he weal of the self has come to know,
let him pursue intent that very weal.!

XIII. WORLDS.

167. He should not follow dharme that is low,
nor with a wanton heedlessness consort;

he should not follow theories that are wrong;

he should not grower be in worldliness.

168. He should arise, he should not heedless be,
by dharme of well-faring let him fare.
Happy the dharma-farer Lives,
both 1n this world and in the next.

! Cf. Gradual Soyings, i, Introduetion, p. ix (3).
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XIII, LOKAVAGCO,

189,

170.

171,

172,

178,

174.

175.

Dhammay care sucaritay, Na nayp duccaritay
care,
dhammaciri sukhay seti asmiy loke parambi ca.

Yatha bubbulakay passe, yatha passe maricikan,
evan lokan avekkhantay maccuraja na passati,

Etha, passath’ imay lokan cittan rajarathiipamay,
yattha bald visidanti; n’ atthi eango vijinatan.

Yo ca' pubbe pamajjitva, paccha so nappamajjati,
fo imay) lokany pabhaseti,” abbhi mutto va candima.

Yasga papay katay kamunay kusalena pithiyali,
80 imay lokay pabhéseti, abbha mutto va candima.

Andhabhiito ayar loko, tanuk’ etths vipassati,
salounto jalamutto va appo saggiya gacchati.

Hansidiceapathe yanti, akase yanti iddhiya,
niyant1 dhird lokamha jetva Maray savahanax.

! P.Eh. tu.

2 P.Kh, ohaseti,

170, Cf. 8.1, 140 £.; Sn

_1119; K.V. 6.

172, M. ii, 104; Tha, 871.

173. M. ii, 104; Tha, 872,

1750 =3821",

XIIT. WORLDS. 61

189.

170.

Loy

171.

172,

1798.

134,

175.

By dharma of well-faring let him fare;
not that which ig ill-faring let him fare.
Happy the dharma-farer lives

both 1n this world and in the next,

As *twere (but) froth he saw, as *jwere mirage he saw:
when he the world so contemplates,
the death-king (passing) sees him not.*

Come ye and look upon this world,
gaudy as chariot of 2 Ling,

wherein the foolish folk sinlr down:
no hold is there for them who know,

Who in the past has wanton been,
and later no more wanton is,

he makes this world to shine as bright
as does the moon set free from cloud.

Who evil deed with good vue covers,
he makes this world tov shine as bright
as does the moon set {free from cloud.

Blinded this world is; little here one sees;
as bird that from a net makes its escape,
’tis few that go to world of lueky doom,

Swans travel in the pathway of the sun;

1n air men travel by abnormal work;

the men inspired forth-travel from the world,
o'ercome for them is Méara and his mount.t

* Ground 4. T Ground 12.




62 XIIT. LOKAVAGGO,

176. Ekay dhammar) atitasss musfvAdissa jantuno
vitinhaparalokassa n’ atthi pApan akariyar.

177. Na ve kadariya devalokan vajanti.
bald have nappasagsenti danay.
dhiro ca dénan anumodamano,
ten’ eva so hoti sukhi parattha.

N 178. Pathavyd ekarajjena saggassa gamanena va
A sabbalokidhipaceena sotépattiphalay varan.

XIII. LOKAVAGGO TERASBAMO,

XIV, ' BUDDHAVAGGO,

179, Yassa jitay ndvajiysti, jitamassa no yati koci loke,
tay Buddham anantagocaran apaday kena padens nessatha !

180. Yassa fi"a.lini visattika tanha n’ atthi kuhifici netave,
tay Buddham anantagocaran apadan kena padena nessatha, ?

176. Ttv., § 25.
179, 180. Cf. Mvst. i1, 91, 92; of. Jat. 1, 513.
180. 8. i, 107.

XIII. WORLDS. 63

178. For man, who e’en one duty overrides,
whose words are false, hag with another world
No truek, there ig naught bad he may not do.

177. N ay, mggards fare not to the deva-world;
in giving, foolish men find naught to praise;
bubt man inspired giving accepts with thanks;
*tis just by this that the same man
becomes in worlds else-whither well.

178. Than sole dominion in the earth,
than going to the happy land,
than lordship over all the worlds,
better is progress in the Stream.

i XTV. BUDDHA ( WAKE).*

179. Whose victory is not turnéd to defeat,
0 conguer whom no one on earth sets out,
Buddha, (the wake), whose range is infinite,
him-of-no-way by what way will ye lead ?

180. For Whom she who ensnares, embroils,
‘ eraving,’ no whither is where she may lead,
Buddha, (the wake), whose range is m.fimte,
him-of-no-way by what way will ye lead ?

* (Iround 14.

! Lit. *fruit (realization) of attainment in the Stream’—i.e. the
Way (Sapyutia, v, 347).
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¥IV. BUDDHAVAGGO.

181.

182,
183.
184.

183,

185.

187,

188.

Ye jhinapasutid dhiréd neklkhammipasame raté,
devapi tesan pihayanti® sambuddhanay satimatay.

Kiecho manussapatildbho, kicchay maccéna jivitan,
kicchan saddbhammasavanar, kiccho Buddhanay uppido.

Sahba;pﬁp’éhéé; -a;karar;aq, kusalassa upasampada,
sacittapariyodapanan,® etam Buddhana ssanar.

Khanti paraman tapo, titikkha nibbanan paramay vadanti

Buddha,

na hi pabbajito parfipaghéati, na samano hoti paray vihe

thayanto,

Anfipavado, aniipaghato, pitimokkhe ca sagvaro,
mattaiifiuta ca bhaitasminy panthay ca sayanassnang
adhicitte ca ayogo etam Buddhana sasanan.

Na kehapanavassena titti kimesu vijjati.
appassdda dukhi kimai it vififidya pandito.

Api dibbesu kamesu ratin so nidhigacchati,
taphakkhayarato hoti sammisambuddhasivako.

Bahup ve saranan yanti pabbatani vanani ca
arima-rukkha-cetyani manussa bhayatajjita,

¢ F. pihenti,

* F. paryvdapanay. Df pariyodipanag.

183, D.i1,49; cf. Netti, 43, 81, 171, 186; Must, iii, 420.
184, D, ii, 49, 185. D. ii, 49; Ud.iv, 6.
186. M. i, 130; Vin. i, 25; Thi. 487; Divya. 224.
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181.

182.

183,

184.

185.

186.

187.

188,

XIV. BUDDHA (‘WAKRE’), 63

They who inspired are much to musing given,
glad in surmounting, glad in their giving up,
for these the very devas longing feel,
Buddhas, (the wake), the inwardly alert.

Hard ig’t to win birth as a man,
hard is the life that mortals (lead);
hard Very Dharma ig’t to hear;
hard is’t for Buddhas to appear.

Not doing aught that’s wrong;
accomplishing of good; -
with purging of the mind;

g0 do the Buddhas teach,

Patience is the austerity supreme,

forbearance is the waning-out supreme: the Buddhas say.
For never world-exile another harms

(ne'er) a8 recluse another injuring.

Not an gbuser, not reviler,

restraint according to the Code,

in eating moderation &£nd the lonely couch,
and study in the higher thought:

50 do the Buddhas teach,

Not by a rain of coins contentrent comes -
in sense-desires; but faintly sweet, (nay) ill
are sense-desires: thus, knowing {them), the wige.

Not fain cven for deva-sense-desires
comes he to be; for wane of craving fain
hearer becomes of Very Bnddha-Man.

To many refuges' men veril ,
betake themselves when peril makes afeared;
50 hills and woods, tosgardens, trees and shrines.

' Omn swrene see below, p. xliv f.
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189. N’ etay kho saranay khemay, n’ etay saranam uttama,
1’ etay saranam igamma sabbadukkhi pamuccati.

190. Yo ca Buddhafi ca Dhammafi ¢a Sanghafi ca saranan gato,
cattarl ariyasaccini sammappafifiiya passati.

191. Dukkhan, dukkhasamuppidan, dulkkhassa ca atikkamay,
ariyail ¢’ atfhangikan maggan duklihiipasamagiminaj.

192, Etay kho saranay khemarn, stan saranam uttamay, |
etar saranam dgamma sabbaduldthd pamuccati /

193. Dullabho purisijafifio na so sabbattha jayati,
yattha so jayati dhiro, tay kular sukham edhati.

194, Sukho Buddhénay uppado, sukhd saddhammadesana,
sukhd sanghassa simaggi, samagginay tapo sukho.

195, Pujirahe pijayato Buddhe yadi va savake,
papaficasamatikkante tinnasokapariddave,

196. Te tadise piijayato nibbute, akutobhaye,
oa sakkd pufifing' saikh&abuy im’ ettamr api kena cl.

XIV. BUDDHAVAGGO CUDDASAMO.

PATHAMAEKABHANAVARAN,

t K, Cn puiifia.
139, 190. Divya. 164, 191, Thi. verse 186.

189.

199,
191,

192,

193.

194,

195,

XIV. BUDDHA (' WAKE').

67

Nay, this refuge no haven is.

1a¥, this refuge is not supreme.
Not when to this refuge he’s come
:s he from every ill set free.

Whoso has to the refuge gone
of Buddha, Dhamma and of Church,
four worthy truths by fitting wisdom sees;

Il and the genesis of Ill, and what
transeending is of Ill, and worthy way
eightfold that goes to the_ surmounting Iil:

Lo this refuge a haven is, lo! this
is the refuge supreme; to this refuge
when come is he from every ill set free.

Hard is't o get a man that’s thoroughbred ;
not everywhere comes such a man to birth;
where such a man inspired is born,

that family thrives happily.

Happy the comirg of the Buddhas is |
happy when Very Dharma is the guide !
happy the concord in community !
happy the life-austere of those at one |

For him who reverence pays to them
of reverence worthy, whether they
be Buddhas or be followers,
transcenders of all worldliness,
traversers of all grief and woe,

. For him who reverence paye to them,

Fhus waned and for whom is no lear,
1s merit that may not be gauged
by any man as such and such.*

* Grounds 8, 10.
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XV. SUKHAVAGGO.

197.

198.

199.

200.

201.

202,

XV. SURHAVAGQO.

Susukhan vata jivima verinesu averino,
verinesut manussesu viharima averino,

Susukhan vata jivima 3turesu andturs,
Aturesu manussesu vihardma anatura.

Susukhay vata jivima ussukesu anussuka,
ussukesu manussesn viharima anussuka.

Susukhay vata jivima yesan no n’ atthi kificanax,

. pitibhakkhd bhavissima deva abhassara yatha.

Jayay) veray paswvati, dukkhan seti parajito,
upasanto sukhay seti hitva jayaparajayar.

N’ atthi ragasamo aggi, o’ atthi dosasamo kali,
n’ atthi khandhadisé dukkhé, n’ atthi santiparay sukhan.

1982, Ci, Tha. 276.

200. 8.1, 114; Uttaradhy. iz, 14 (8.B.E. 45, 37).-
201, 8.1, 83.

202. =251, save in onc pada,

197.

198.

200.

201.

XV, HAPPINESS, 69

199.

202,

XV. HAPPINESS.

O let us indeed live happy, ‘mid haters unhating !
’mid men who hate let us dwell unhating.

O let us indeed live happy 'mid men unhealthy !
’mid men who are sick let us dwell healthy.

O let us indeed live happy ’'mid strainers un-
straining ! . .
*mid men that are straining let us dwell unstraining.

O let us indeed live happy to whom naughl be-
longeth !

rapture enjoying let us become like the bright
devas.

Conquering engenders hate; the vanguished man
-in woe abides;

the man serene happy abides, discarding victory
and defeat.

There ig no fire that’s like to lust;
there is no evil luck like hate;

there are no ills equal to those

of (human} body and of mind (cf. 251);
there is no bliss surpassing peace.*

¥ (rounds 1, 9, and p. XXxV.




70 XV. SUKHAVAGGD.

203. Jighacchd parami rogd, sankhird paramd dukhi,
etay fiatvd yathabhiitan, nibb&nay paramay su-
khar.

204, Arogyaparamia® Iibhi, santutthi paramay dhanan,
vissasaparama’ Hati,® nibbinar paramar sukhay.

205, Pavivekarasay pitvi, rasay upasamassa ca,
niddaro hoti nippapo dhammapitirasan pivan.

206. Sadhu dassanam ariyZnan,* sanniviso sadd sukho,
adassanena balanay niccam eva sukhi siya.

207. Balasangatacari hi digham addhéna socati,
dikkho bilehi sanviso amitten’ eva sabbada,
dhiro ca sukhasayviso fidtinay® va samfgamo.

Z Br vissasa®. 2 P.Kh. mitra.

L Brj a3°,
- ® P. Kh. fatihi.

+ I, aryanay,

204. M. i, 808, 257; Sn. 257; Jat. iii, 196.
905, Sn. 287,

]
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XV. HAPPINESS. 7 I

203.

204.

205.

206.

207.

Hungers are chiefest illnesses;
toilings-and-cares! are chiefest ills;
this knowing as a very fact,

waning (hecomes) the chiefest bligs,?

Health is the chiefest gnin; content the chiefest
wealth;

trust is the chiefest kinsman; waning is chiefest
bliss.?

Has he but savoured taste of solitude
and taste of calm, no woe is his nor sin,
the taste of dharma-rapture savouring.?

Good it is to see the worthy;
happy ’tis to dwell with them;
did one never see the foolish,
happy would one be just ever.

For he who walks in company

of fools long time a grieving hath;

ill is the company of fools

as were it ever with a foe;

but, with inspired men to consort

18 happy, like forgathering

with them of one’s own kith and kin.

: Cf. qu’,mmm._Matt.hew vi, 25, Cf, -.i-ag'm, verse 255,

: ‘ﬁ_fa,_umg. {Nibbana) iz here used, ‘as in the Magandiya Sutta
(Majjhima, 1, 508) in its early meaning; & negative term for * health.’

3 Cf, verse 79. .




72 XVI. PIYAVAGGO,. -

Tasma hi:

208. Dhirafi ca pafifiafi ca bahussutafi ca, o Ao

dhorayhasilan* vatavantam ariyan Aul
tar} tadisan sappurisar) sumedhay g
bhajetha, nakkhattapathan va candima.

XV, SUKHAVAGUO PANNARASAMO,

&W;‘_:_B\IYAVAGGO.
l‘-‘l .

209, /Ay\ogg yuﬁja.ﬁit attinar\yogasmii ca ayocjayay,
;\atfﬁa.%j\hitvﬁ pl\‘j@g_g“ﬁgi pihet’ a@\%ﬁuyoginag.

\ A
S

210. Ma piyeli samagaiichi, appiyehi kudacanay.
piyan’ adassanan dukkhay, appiyinad ca dassanax).

211. Tasma piyan na kayiritha, piyépayo hi papako.
gantha tesay na vijjanti yesan n’ atthi piyappiyay.

L Br dhorayhear.

209. Probably a word-play on ait@ and vithey.

210. Of. The First Uttcrance, Vin. i, 10; S, v, 421; Ps. 11, 147,

210-13. Uttaradhy., p. 32.

XVI. PRECIQUS. 73

Hence verily

208. The mun inspired;the wise man and the learnéd
mai,
the dutiful, the man devout, the Ariyan:*®
man such as this,® sagacious man, yea, very man
ye should frequent, as moon the pathway of the
stars.

XVI. PRECIOUS.

209. Yoking the self to that which is no yoke,
and (self) not yoking unto what is yoke,
leaving the goal, grasping where he is fond,
(this man) may envy one yoked to the self.

210, Consort not with the men thou holdest dear,

neither with men thou hold’st not dear at any time;
woeful is ’t not to see them thou holdest dear,
and (woeful) to see them thou hold'st not dear.

211. Hence let a man make no one to be dear,
for separation from the dear is bad;
no ties exist for them to whom
nothing is dear or is not dear *

* (Grounds 2, 4, 5..“ Bo #nfra,

! P.Kh. omits the curious ploss. It suggests an added verse,
but the values anyway are old. Conceivably it has been ejected
from the following line t0 make room for Dhirak ca.

* The word Ariya for sainé is characteristic of later usage.

3 T'ddise is a Inter cpithet for the superman.
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XVI. PIVAVAGGOQO.

212,

213.

214.

215.

216.

217,

218.

219,

Piyalo jayati soko, piyato jayati bhayay,
piyato vippamuttassa n’ atthi soko, kuto bhayar ?

Pemato jayatl soko, pemato jiyati bhayar,
pemato vippamuttassa n’ atthi soko, kuto bhayay ¢

Ratiya jayall soko, raliya jayatl bhayay,
ratiyd vippamustassa n’ atthi soko, kuto bhayar ?

Kamato jayati soko, kamato jayati bhayan,
kimato vippamuttassa n’ atthi soko, kuto bhayan &

Tanhaya jayati soko, tanhaya jayatl bhayay,
tanhdya vippamuttasss n’ atthi soko, kuto bhayar ?

Siladassanasampannarn, dhammattharn, saccavadi-
nay,!
attano kamma kubbéanan, tay) jano kurute piyan.

kimesu ca app tlbaddh itto soto b1
vuceatt,

Chandajato anakk &m $3°08 L\Ilya,
ddh r]

Cirappavasiy purisay diirato sotthim dgatar
fiatimitts suhajja ca abhinandanti dgatay.

! Voull saccavedinay, P. Kh. sadhujivanc.

212. Cf. M. i, 87.
218, Cf. Thi. 12, and 7; contextsin 8. and A., cnein D,

XVI. PRECIOUS. 75

212. Hrom (bemg) dear is sorrow born, born too therefrom ia fear:
for one set free from holding dear, no sorrow is; whence
fear

913. From fondness is (our) sorrow borr, born too therefrom is
fear;
for one from fondness well set free, no sorrow is; whence
fear ?

214, From being fain is sorrow born, born too therefrom is fear:
for one set free from being fain, no sorrow is; whence fear ?

215, From gense-desire is sorrow born, born too therefrom is fear;
for one from sense-desire set free no sorrow is; whenee fear ?

216. From (sense of) craving sorrow’s born, born too therefrom
18 fear;
for one from craving well set free, no sorrow is; whence
fear ?

217. Whoe’er has won to virtue and insight,
whoe’er on dharma stands and speaketh truth,®
to his own work attends: him folk hold dear.

218. Let but desire be born for the ineffable;
let but the mind of him therewith surchargéd be,

from sense-desires unbound: upstreamer is he
called.’

219. The man long absent from alar salely returned
gives joy to kinsmen, [riends and well-wishers,
returned.

! CfL, for opposite source of fearlessness, Brh. 4. 2, 4; and 4, 25;
Tait, 2, 4.

P, Kh has ‘and liveth well,

# This fine epithet, meet for a gospel of Becoming, is applied to
Dhammadinni (Pss. Sisters, verse 12). Cf. A. 1, 233, ete., ste.




76 XVII. KODHAVAGGO,

220. Tath’ eva kat&punuam pi asmd lokd paran gatay

4 n\_,{-” ~ puiifidni patiganhanti, pryary f1ati va agat&g
P \,?/C\F \/ XVI, PIYAVAGGO SOLASAMO, ' \
noy
.‘ l‘/IJ“ \_/\
N IR
! //\"' {,r\..-"flf, \ \\.- v ",
L o
S AN
XVII. KODHAVAGGO.
221. Kodh&g jahe, vippajaheyys manan.
safificjanay sabbam at1kkamey}a
tan namarlipasmiy asajjaménar
skificanay nanupatanti dukkha.
f\q 222, Yo ve uppatitay kodhary rathay bhantay va
N -
C{\ | - dharaye, _ '
NS tam shan) sdrathin brimi, rasmiggiho *taro jano.
'\ﬁ_x; \", f
\v' - 223, Akkodhena jine kodhay, asadhug sadhuna jine,

jine kadariyay dénena, saccen’ ilikavadinay.

224. Saccay bhape, na kujjheyya, dajja ’ppasmim’ pi
yacito,
etehi tihi thénehi gacche devina santike.

225. Ahigsakd ye munayo, niccan kiyena sayvuta,
te yanti accutay thinay yattha gantva na socare.

L Br appampl ¥, appasmi, C® appasmin, omatisng pi.

221. 8.1, 23.
223. Jat. ii, 4; Mbk. v, 1518

XVII. WRATH. 79,

990. Thus alse him, who worthy work has done and from

this world to other gone, those worthy works
receive

and welcome, as kinsfolk a dear one (safe) returned.

XVIL. WRATH. = |

221. Put wrath away, put quite away conceit,
that every fetter you may get beyond;.
the man who doth not cleave to name and form
ills* in no wise whate’er befall,

992. Who sooth can manage wrath uprisen, like rolling —

car,
him call I charioteer, rein-holders other folk.

223. By no-wrath should he conquer wrath;
unworth by worth should be o’ercome;
he should o’ercome the stingy by a gift,
and by the true the man who falsely speaks.

224. If he say what is true, not angry he, e
and though it be but little, give when asked,
for these thrée things ‘'mong devas may he go.

225, They who be seers, who harm no man, in body aye
cantrolled,
go the place where death is not, where gone they
grieve no more,

1 Thc plural in Pali is rare, ag. Sulla-Nepdta, 121,




78 XVIL. KODHAVAGGO.

226. Sadé jégaramananay, ahorattdnusikkhinay
nibbanay adhimuttinay, atthay gacchanti asava.

227. Poranam etam, atula ! n’ etay ajjatanim iva:
nindanti tunhim asinap, nindanti bahubhininar,
mitabhaninam pi nindanti; n” atthi loke anindito.

228. Na céhu, na ca hessati,’ na ¢’ etarahi vijjati,
ekantan nindito poso, ekantan va pasansito.

229. Yafl ce viiifili pasapsanti anuvicea? suve suve
acchiddavuttin medhaviy pafinasilasamahitay.

230. Nekkhan® jambonadasseva ko tan ninditum ara-
hati ?

Deva pi nay E?sagsa.nti, hra,hmmg\é\i pi pasansito.

231. ,_;Kﬁyap@_l_gpp@g rakkh eyya, fkﬁyfzp_sf sagvuto siva.
- kayaduccaritay hitva, kayens sucaritay care.

23/2 Vacipakopay' rakkheyya; vaciya sapvuto siya.
~-vaciducearitar) hitva/ viedya sucaritay care.

e

/..a"' T ) - R T —

£ Ty d
233. Manopakopan rakkheyya, manasa sanvuto siyd.
 manoducearitan hitva, marasd\sucaritar care.

! P.TS. bhavissati, ? Br °vijja, 3 Br nikkhan.

228, Tha. 180; Ud. vi, . 230, A. 1, 8, 29,

227.

228.

220,

230.

231,

232,

233.

upon the Waning wholly bent, asavas fade away.*

An old thing this, my worthy sir; thisis not of today;

men blame the silent sitter, much-talker too they
blame;

sayer of but a little’s blamed; nowhere is unblamed
man.

Nor has there been, nor (ever) will there be,
nor yet 1s now a man on earth whom folk
do solely blame, nor one they solely praise.

But he whom wise men praise day alter day,
of flawless life, sagacious, virtuous,

As were it censure o fine gold from Indian streams,
who’s fit, that man to blame ? e’en devas praise
that man, nay, by a braluu@ teo he’s praised.

Let there be warding ’gainst the fussy deeds;
let him in deed be well restrained,
renouncing (all) offence in deed,

let him well-faring fare in deed.

Let there be ward in fussy speech,
let him in speech be well Testrained,
renouncing (all) offence in speech,
lel him well-furing fare in speech.

Lel there be ward in fussy thought,
feb him in mind be well restrained,
renouncing (all) offence in mind,
let him well-faring fare in mind.

* Grounds 10, 16.

XVII. WRATI. 79"

. In them who ever vigil keep, training by day and night, —__




8o XVIII. MALAVAGGO. | XVIII. FLAWS, . 81
234. Kayena seyvutd dhird, atho vécaya sagvuti, 234. InS deec}l controlled are men inspired, and eke in
i vutd dhird, te ve suparisanvuta. - . Speech, .
ranasa say patisay ' in mind controlled are men inspired, yea, they
are well controlled.

XVII. KODHAVAGGO SATTARASAMO,

XVIH, MALAVAGGO. ': XVIIL FLAWS,
0 Pl o,y 3 Rl et
uyyogamukhe ca titthasi, patheyyam pi ca te na you stand at journey’s starting point,

Fifiati, e and provender for you there’s none.

236. Do you! make for the self a lamp;?
o et ol endeavour swiftly; wise become !
bhava.

236 So karohi’ dipa_jj'i_f.ii;:_’t_@no;_'khippaq vayama, pahdito
niddhantamalo éz-n_z_m;p-g’él_lo dibbaz )_.-a;fi'j;é_,-bhﬁmim with flaws blown out, corraptions gon,

chisi.? B yow'll come to devas’ worthy plane.
. s im e g o 237. Now are you brought to close of lifc;
237. Upanitavayo ca® 'dani si; sampayato 'si Yamassa | o Yama’j; Dresencge setting out;
santike, : ’

L ) . halting place between 1 ,
vaso p1 ca te® n’ atthi antard,” pitheyyam pi ca te g Zﬁa ;rﬁgnﬁgciorey:z: eﬁmoéf gz'nc_
na vijjati. |

S . 238. D ke f 1 :
238. So karohi dipam attano; khippay vayama, pandito > you make for the sclf a lemp

b endeavour swiftly; wise become !
_bhava. lo anah 6 tmar : : : with flaws blown out, corruptions gone,
m(}llc_llz_lanta,ma 0 anahgano, na puna® jati-jararn upe- _- no more to birth and age you'll cor.
181, i

. N ! The So has tvay (you), implicit: ‘this you,” a usual emphasis.
! Br te. ¢ Br upehisi, 3 Cnva, t Brviso te. * Dipay is ambiguous; lit. as twu-water, dvi-gpo, it can mean
® Brantars. ¢ F. na puran. - isle or reef between waters. Lamp (from +/dip, /33, to shine),
| 13 here, with ‘no halting place’ in the Way in the worlds, the
234, Cf. M. 1, 373 1. 3| _ brobable meaning. The context in verse 25 rgquires the former
236. Chh, 3, 13, 7; Katha, 5,15; Svet. 6. 14; Mait. 6, 35. ' meaning. This is more monastic, ard as such is preferred by the

938. Cf. Tha. 419, f_ Comy. Fausholl hag insulam in both contexts.




82 XVIII. MALAVAGGO.

239. Anupubbena medhavi thokathokan® khane khane
kammaro rajatass’ eva niddhame malam:-'attzino_.j

e

240. Ayasi va malan samufthitay, tadutthiya tam eva
khadati,
evay atidhonacirinay sakakammini nayanti dug-

-gatin.

241. Asajjhayamald mantd, anutthinamald ghars,
malay vannassa kosajjan, pamado rakkhato malar).

242, Mal’ itthiya duccaritar, maccheray dadato mala,
mald ve pipakd dhamma asminy loke paramhi ca.

243. Tato mald malataray avijji paramay malay,
etam malay pahatvana, nimmald hotha bhikkhavo.

244, Sujivay ahirikena,* kikasfirena, dhaysing,
pakkhanding, pagabbhena, sankilitthena jivitay.

245, Hirimatd ca dujjivay, niccay sucigavesind,
alinen’ appagabbhena, suddhéjivena-passatd..

I K. thokan thokay.

239, K. v, 103. 239°, Bn. 9627

240. Netti, 129, 241, 243, 243t A, iv, 195.

244, 245. Cf. Jitakamald, Wo. 16 (there quoted from Aryasthivi-
riyakanikiya).

? F. ahiri®.

XVIII. FLAWS.

83

239.

240,

241.

243.

A little now a little then,

time after time, like silversmith
in silver, so flaws in the self
sagacious man may blow away.

As rust, on iron formed, when risen
that very (iron) doth consume,

so them who fare intemperate
their own deeds bring to evil bourn,

To be unuttered is the rust of mantras,
where is no rising is the Tust in homes,’
beauty by indolence is marred, the flaw
in man who wards is that he pay no heed.

. The woman's flaw miscanduct is,
stinginess 1s the donor’s flaw,
flaws verily are evil things,
bhoth in this world and in the next.

Than (any) flaw a greater flaw
is ignorance, the flaw supreme;
exterminating this same flaw,

become ye, monks, without a flaw!

. Easy to live is life of shameless man,
crow-bully,” backbiter and (arrogant),
forward, assertive, utterly corrupt.

. But for the modest hard is life to live,
for one who ever seeks the pure, detached,
and not assertive, pure in life, who sees.

U Of. verse 280.

2 Cf. “as seucy as a jay.’
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246,

247,

248,

249,

250,

251,

252.

XVIII. MALAVAGGO.

Yo panam atipéteti, musdvadafi ca bhasati,
loke adinnay adiyati, paradirafi ca gacchati.

Surdmerayapanafi ce yo naro anuyufijafi, N
idh’ eva-m-eso lokasmin milan khanati attano. |}

Evam bho purisa [* jandhi: papadhamma asanyatd.
ma tan) lobho adhammo ca ciray dukkhiya ran-
dhayun.

Dadati ve yathasaddhay. yathapasadanan jano,
tattha yo manku bhavati paresan panabhojane,
na so divd vi rattiy vi samadhim adhigaechati.

Yassa ¢’ etay samucchinnay, milaghaccay samil-
hatan, _ ' _
sa ve divad va rattiy va samddhim adhigacchati.

N’ atthi ragasamo aggi, n’ atthi dosasamo gaho,
n’ atthi mohasaman) jilay, o’ atthi tanhdsama nadl.

Sudassan vajjan afifiesay, attano pana duddasay,
paresay hi so vajjéni opundti yathabhusarn,
attano pana chadeti, kaliy® va kitava satho.

t F. K. atimipeti.
3 Br kili va. -

2 F. posa,

251, =202, except in one pada.

952, Jat. iii, 223.

XVIIL. FLAWS, &g

246.

247.

248.

249,

250.

251.

252,

Who ruins breathing (life), and utters lies,
takes what folk give him not, and goes to wife
of other man,

the man who’s given o’er
to drinking heady liquors: even here,
m (this) world is he digging at the root
of (his own status, his own worth as) self.

Know thus, O man ! ’tis evil things befall
the uncontrolled. Let not impiety nor greed
excite you to your ill long time to come.

Truly folk give as they believe, as they are moved;
herein whoso repines at food by others given,
to concentration never wins by day or night.

But he in whom this (worry) is cut out,
root-hacked and well exterminate,
he wins to concentration day or night.

There is no fire equal to lust,
there is no grip equal to hate,
no net equal to muddled thought,
equal to craving is no sbream.’

Easy to see are others’ faults,
those of the self are hard to see.
Surely the faults of other men

a man doth winnow as ’twere chaf,
but (faults) o’ the self he covers up
like crafty gamester losing throw.

1 Cf, verse 202.




86 XIX. DHAMMATTIIAVAGGO.

253. ParavajjAnupassissa niccan ujjhanasafiiino,
asava tassa vaddhanti, ird so isavakkhaya.

254, f‘ikasE paday 1" atthi, samano n’ atthi-bahire,!
papaficabhiratd paja, nippapaiici Tathigata.

255, Ekése.pimdag n’ atthi, samano n’ atthi bahire,
sanlchdra? sassatd n’ asthi, n’ atthi Buddbinam ifijitar).

AVIIL. MALAVAGQO ATTHARASAMO,

XIX. DHAMMATTHAVAGGO.
258. Na tena hoti -dhammattho yen’ atthary sabasi

naye; - | :
yo c& atthay anatthait ca ubho nieclieyya pandito.
\ II ‘\.\. i . - T

™.,

257. Asdhasena dhammena samena nayati pare,

dhammassa gutto, medhavi dhammattho ti pavue-
catl,

2568. Na tens pandito hoti yavata bahu bhasati,
khemt, averl, abhayo, pandito ti pavuccati.

* K. I, bahiro; Br 8¢ bahire, * F. creaturs,

XIX. ON DHARMA STANDING. 37

953. Who marks of other men the faults, in him,
ever of captious mind, grow &savas;
from wane of asavas far (yet) is he.*

254, In space there is no track; not outside is
the samana;'t menkind are fain for thing
wherein obstruction lies; the ‘ men-so-gone’
are clear of things wherein obstruction lies.

255. In space there is no track; not outside is

the samana; eternal is no work
of body and of mind; in Buddhas moveth naught.i

XIX. ON DHARMA STANDING.

256. No man by case he settles forcibly
is rightly one ‘ on dharma standing.’
But the wise man who into both inquires
what is the case and what i1s not the case—

257. In that he settles (case) of other men,
by dharma and by justice, not by Iorce,
warded of dharma® that sagacious men
is (rightly) named ‘he who on dharma stands.’

258. Nut wise a man is rated who much talks;
the man who’s safe, the man who has no hate,
the man fearless: he goes by name of ‘ wise,’

* Ground 16. + Ground 8. 1 Ground 15.

1 Jto bakiddha samunc pi n' atihs (Digha, 11, 151) 18 said to have
been spoken by the Founder on his deathbed Lo his lust vonvert,
and the Commentarial story cven puts the two verses in Dhp. into
his mouth. That he did nrge the Way with his last breath 18 very
probable; but that he should have been concerned with the ‘ religieux’
only, as in the Way, is for me, in both works, menastic gloss.

2 Dhammaessa gutto; Comy. dhammaguito.

0




8§ XIX. DHAMMATTHAVAGGO.

259. Na tavata dhammadham yavatd bahu bhasati,
yo ca appam pi sutvina, dhammary kiyena passa,tl

sa ve dhammadharo hoti yo dhamman nappamaj-

jati.

260. Na tena thero so hoti' yen’ assa phalitay siro,
paripakko vayo tassa moghajinno i vuccati.

261. Yamhi saccafi ca, dhammo ca, ahinsd, sanyamo,
damo;
sa ve vantamalo dhiro thero® ti pavuccati.

2]
=
o

.. Na vakkarsnamattena vannapokkharatiya va
sadhuriipo naro hotl 155111;1 macchari satho,

263. yassa ¢ etary samucchinnay, milaghaccay, sami-
hata,
sa vantadoso medhavi sadhuriipo ti vuccati.

264. Na mundakena samano, abbato, alikan bhanax,
lcchalobhasa.mapanno samano kiy bhavissati ?

265. Yo ca sameti papani anuy thillani sabbaso,
samitattd hi papdnay samano ti pavuccati,

L R, bhavati. ¢ K. thaviro.
260, Cf. Manuw, ii, 154, 156; Mbh. iii, 183; 11, 12; xii, 523, 324.

B “z;- PRz e el A

269,

260.

261.

262.

RIX. ON DHARMA STANDING. Bg

Not by the measure of his talking much

is 2 man (rightly called) ‘in dharma versed ’;

but he who, though he little learning have,

sees dharma with his act, and trifles not

with dharma: surely he ‘in dharma versed ’
becomes.

Not thereby ‘senior* he becomes whose head is
grey;

very mature his days, but ‘ sged for naught’ he 8
called.

TR SRS ol |

.;

In whom is truth and dharma, and not-harm,
control and training, surely he, the man
inspired, with flaws spewed out, is “senior’ called.

Never by eloquence alone or comeliness
a man becomes one voted ° excellent,’

if he be envious, grudging, full of guile.

263. But is he one in whom these things are shorn
~~away, root-hacked, exterminate, this man

flaw-spewed, sagacious, ‘ excellent ’ is called.

264, Not by head shaven 1s he samana,

13}

65,

who is undutiful and utters lies;
conspicuous in wishes and in greed,
how will this man & samana become ?

But whoso wholly evil things subdues,
both big and little, verily bad things
o’ercormng, (hence) is he called ‘ samana.’

* Here we see the externalizing of dbarma checked, rebuked.

Cf. Introduotion, xxix f,

H
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00 ¥IX. DHAMMATTHAVAGUO, XIX. ON DHARMA STANDING. o1

266. N_a tena bhikkhu so hoti yivati bhikkhate pare, 266 Not by the measure of his seeking alms
v1ssa.13_1 dhammar samiddya bhikkhn hoti na ta- from others is he ‘monk ’: nor an he take
vata. _ : upon him dharma truly is he ‘ monk ’;
267. Yo ’d}m puiifiafi eca papafi ca bihetvdi brahmaecari- l 267. who here the score of merit and of sin
yava ' ' . ' thrusting aside,* the God-life leads “mong men
sankhiya loke carati, sa ve bhikkhiti vuceati. 1 deliberately, lo ! he’s calléd ‘ monk.’
268. Na monena muni hoti miilhariipo aviddasu. 268. Not bv no words is man of worth, who 1s
yo ca tulay va paggayha varam idaya pandito, but dull of wit and unintelligent;

but he who like a man grasping the scales
(expert in worth), the better having ta’en,!

e e

269. Papan: Ps:rivajjeti 88 muni’, tena so muni.‘ 4 269. eschews the evil things:—this man has worth;
yo munati ubho loke, muni tena pavuccati, in that he measures has he worth; both worlds
he measures;: hence he’s callad “ a man of worth.”

270. Na tona ariyo hoti yena pandni higsaii, 270, Not therefore is a man aristocrat,
ahinsd sabbapananay ariyo ti pavuccati, in that he (any) breathing creature harms;

of every breathing creature harmer-not:
such is the man who's called ¢ aristocrat.’

271. Na sﬂa_abba’e%maitﬁena, bahusaccena va puna, e 271. Not by mere morals, by mere pious rite,
athava samadhilabhena, vivicea®-sayancna vi, nor yet by learning much, nor an I win
: to concentration, nor by lonely couch,
272. P}:[‘lﬁa'm .ne_kkha:m_m:fmsukhag a_puthujjanasevita,q; 272. touch I renunciation’s bliss, pursued
bhikkhu vissisamapadi, appatto dsavakkhayay. not by the many-folk. Monk ! have a care !
2 . " F = 2
XIX. DHAMMATTRAVAGGO RXTNAVISATIMG, _ g not won is yet the wane of dsavas.}
* Br visay. 2 Br 8¢ Cv vivitta, L ] * (Ground 8. t Ground 16,
_ e o r * ‘Making the better choice’ had been more convenient, but I
266, 267, CL. 5.1, 19%)'1' 272. DMvst. iii, 425 268", Mbh. v, 43, 60. i would here too insist that, in deciding, ‘choice’ and ‘choosing ’
271, 272. Mvst. 1, 422, i are never used in old Indian literature. :
! * We here see the growth in the monastic ideal.
{



02 XX. MAGGAVAGGO.
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273. Maggan*atthangiko settho, sacanay catiiro pada,
virago settho dhammanan, dipadanafi' ca cakKhuma,
| , At ¥ < rI f :!'

fVE 0 it AL /N

iy \JJ’ 5;,-.l.-_;J _ii!
274. esova maggo, n’ atth’ afifio dassanassg visuddhiya.
etamhi tumhe patipajjatha ; marass’ eiliml/pamocanaq.
L

275. Etamhi tumhe patipannd dukkhass’ antay karis-

satha. ™
akkhéto ve maya maggo afifiiya sallasanthanay.
P e B 4

patipanna pamokkhanti jhiyino Marabandhani.

277. * Babbe sanlhara aniced ' ti yada pafifidya passati
atha nibbindati dukkhe-—esa Jnaggo visidd%ajyé,. ’

278. ‘ Babbe sankhara dukkha’ ti yadi pafifidva Passati
atha nibbindati dukkhe—ess maggo visudj.,dh?);&f ’
L e

279, ‘Sabbe dhamma anattd ’ ti yada pafifidya passsti
Atha nibbindati dukkhe—esa maggo visuddhiya.

* Br, K. dvipadinafi ca. P.Kh. pranabhutam;m

373, Cf. M. i, 508, 510; Netti, 188,  275. Cf. Brhad. 4. 4, 8.
277-279. Tha. 675-678; Netti, 6, 167.

. /.‘ £ & Vs . k?’ g - .
276. Tumhehi kicear) dtappay, akkhftiro tathagata.

e e e

'276.

XX. THE WAY. 93

XX. THE WAY.

973. Of ways the eightfold is the best;’
and of true things the stages lour;
dispassion is the best of things;*

" of bipeds best is he who sees.

274. This is the very Way; there is
none else for seeing purity;
herein do you a-faring go,
the way to baffle Mara this.T

. erein when you have faring gone
an end you'll come to make of 1ll;
shown surely was the Way by ms,
who ease from darts had come to know.

'Tis you the ardent (will) must work;
the men-so-gone but show the way;

who in their musing, as they fare,
from Maxra’s bonds find liberty.}t

277. Transiext is all men think and do:
when this by wisdom is discerned,
then does one turn away from ill:

this is the way to purity.f

Woeful is all men think and do:

when this by wisdom is discerned,

then does one turn away from ill:

this is the way to purity. 8

Without the self men think and do: "«
when this by wisdom is discerned,

then does one turn away from ill:

this is the way to purity.

278.

279.

R S — s ——— e

* Gzound 10, T_Gro;ndlﬂ 1 Ground 9 and f .

' Tt isnat the subject of the Way, but the three a;iji}anages, truths,
dispassion, wisuddhi, that are to me late. :




Q4 XX. MAGGAVAGGO.

280. Utthanakalamhi! anutthahiino,
yuvi hali dlasiyan upeto,
saneannasankappamano,? kusito,
pafifiya magoan alaso na vindati.

281. Vacanurakkhi, manasid susayvuto,
kiyena ca akusalay na kayiri, /
ete tayo kammapathe visodhaye.
aradhaye maggam isippax»'e-(?.itza.r;;r

Al
] Al

rf\lﬁ |'l A0 | 4

L

/_l\\ R ! i e E‘
282 Yogi ve Jayatl bhﬁri’-éhyogﬁ! bhﬁ-&:isg.ﬁﬁ{/];a)fo

_etan dvedhipathay fiatva bhaviys vibhaviya ca
7 tath’ attinany niveseyya ya,thﬁ_,bhﬁri\l)amddhati.

283. Vanay chindatha, ma rukkhay, vanato jayati bhayan.

chetva vanafi ca vanathail ea, nibbana hotha bhikkhavo.

284, Yavay [hi] vanatho na chijjati anumatto pi narassa narisu,
patibaddhamano va bdva, sv, vacsho khitapine® va matari.

285. Ucchinda sineham attano, knmudary siradikay va panina,

santimaggam eva briihaya nibb&narn sugatena desitay.

P.Xh. ®alasa. _
Brsampanne®. & sapsatta. P.Kh. *menosmatima,
F. khirapako,

W oan

281. Netti. 183, 285. Netti. 36.

280.

281.

2882,

284,

285,

XX, THE WAV, of

. Cut down the wood, not just a tree,

He who at riging hour arises not,

(though) young and strong, yet giv'n o’er to sloth,
the purpose of his mind grown enervate,

this man of sloth and sluggishness

the Way by wisdom findeth not.

Warder continuous of word, and well
controlled in mind, no wrong act should he do:
these the three ways of karma should he purge,
and progress make in Way by seers declared.

From carnest pondering is wisdom born,

from lack of earnest pondering wisdom wanes:*
this parting of the ways when he doth kmow,
by making to-bccome, or the reverse,®

he may so fix the sclf that wisdom grows.

far from the wond fear comes to birth.
With wood and brushwood both cut down,
wourdless® do ye become, O monks!

So long as brushwood’s not cut down,
cares man for woman but a jot,

yet is he thereby bound in mind,

as unweaned calf to mother-cow.

From out the self cut heing fond,
as avtumn lotus with the hand;
foster the way of holiness;

the waning by well-farer taught.*

* Frounds 2, 10.

I Almost the only use, in the Sutta poems, of yope in the true
Indian sense of rapt musing. Cf. verse 209.

* Comy, ‘ by growing or by not-growing.’

? A word-play and & poor one on nibbaya-nibbana.
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v/ 7 XXI. PAKINNAKAVAGGO,
I

286.

287.

288.

Tdha vassal) vasissami,' idha hemantagimhisa
1t1 balo v101ntet1 antarayag na bu]]hatl

Tay puttapasusammattarn, vyasattamanasay naray),
suttan gamar mahogho va maccu addya gacchati.

Na santi puttd tiniya, na pitd n’ api bandhavi,

_ antakenidhipannassa n’ atthi fiatisn tanata.

' 289,

290.

291.

Etam atthavasay flatva pandito silasagvuto,
nibbénagamanay maggan khippam eva visodhaye.

XX, MAGGAVAGHO VISATIMO,

XXI. PAKINNAKAVAGGO.

Mai;[;@sukh&panccagﬁ passe ce v1puIa.13 ha,
caje m@ttasuhhag dhiro sampassu,m v1 111&1] su-

Pamdukkhupadha.nena. a,ttano sukham icchati,

. voraqagﬂawgamgsa,ttho verd; 80 na pamuccati.

287, —verse 47.

! P.Eh. karisamu.
288. Uttaradly. vi, 8 (S.B.E. 45, 25); 301.

XXI, MISGELLANEOUS. 07

287,

290,

291

. ‘ Here will I dwell in the rains;

here (will I dwell) in the summer ’:
so plans the man who is foolish;
makes for the end® no awaking,

The man whose mind is absorhed

with success as to children and herds
death gathers and goes on his way,

as a great flood the slumbering village.”

. Sons are no refuge, nor father, neither are kins-

folk;

is one to end-maker come, kith is no shelter.

. Learning the worth in the matter, the man wise

and virtuous
swiftly makes clear the Way that leads to the waning.?

XXI. MISCELLANEOUS.

If by surrendering limited happiness he may
behold

happiness ample-and-rich, the man inspired

may forgo the limited happiness, in that he (now)

contemplates happiness ample and rich.

The man who for the self wants happiness,
through ill inflicted upon other men,

In broil of wrath embroiled, from wrath
not wholly is he set at Liberty.

* Lit. intervening (of death). Cf. Gospel of Luke, xii. 16-21.

* Verse 47.

3 1 suggest here an carlier sadatiha-gamnanay,
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o8 XXI. PAKINNAKAVAGGO.

292. Yan hi kiccar apaviddhay akiccay pana kayirati,’
unnalﬁ.naqz pamattanar), tesan vaddhanti dsava.

293. Yesaii ca susamiraddhd niccan kiyagatd sati,
akiccay te na sevanti kicce sdtaccakarino.
satinal) sampa)aninay atthayn gacchanti asava.

294, Mataran pitaran hantvd, rdjino dve ca khattiye.
ratthay sanucaray hantva, anigho ydti brahmano.

295, Mataran pitaran hantva, rajano dve calsotthive,
veyyagghapaficamar hantvd, anigho vati brih-

mano.

296. Suppabuddham pabujjhanti sada®-Gotamagivaka,
yesan divi ca ratto ca niccanf\l%uﬁdhagat% égt"i‘“_*

297. Suppabuddham pabujjhanti s@d&\GGt&ﬁ;;sfﬁ}gléé,h_“
vesay) diva ca ratto ca niccarlehammagat%_saft-i'."“i )

298. Suppabuddham pabujjhanti sadd Gﬂtumagé.vu_lga,
yeseqy divd oe ratto ca nicean Sanghagatd sati. ) )

299. Suppabuddham pabujjhanti sadd Gotamasiveka,

e

yesay) divé ca ratto ca niccar kiyagatd sati.

U Brkiriyd. F. kayrati. 2 Tha, (P.T.8.} vnnal®.
3 P.Kh, imi (these) for sadi (so in ff.).

292. Tha. 635. 636. 203. Netti. 39.
294. Netti, 165.

XX1. MISCELLANEOUS. sle]

202, That put aside which should be done, surely
he does that which he should not do: in such,
wanton and arrogant, grow the asavas.

993. But they in whom the introspective-mind
intent on deeds are ever well alert,
pursuing not that which should not be done,
constantly doing things which should be done,
in them the introspective, the intelligent,
go to an utter end the dsavas.* P

204. Mother and father he slew, yea, and two rajas,
' men of the noble class, kingdom he stripped
of its subjeets—sinless, a brahman he fares !

995. Mother and father he slew, yea, and two rajas,
men of th’ elect, and fifthly a man
of high worth—sinless, a brahman he fares !'

295. Always to well-waking wake the disciples of Gotama,
they 1n whom, day and night, is ever Buddha-awareness.

297. Always to well-waking wake the disciples of Gotama,
they in whom, day and night, is cver Dharma-awareness.

298. Alwavs to well-waking wake the disciples of Gotama,
they in whom, day and night, is ever Church-awareness.§

| 299, Always to well-waking wake the disciples of Gotama,
| they in whom, day and night, is ever body-aware-
. ness.

* Ground 16, + Ground 14,

! The violent autithesis in acts and subsequent betterment
possible in & man have led to sophisticated explanation in Com-
mentary, accepted by writers. To the Christian the regencrate
murderer should present no difficulties.

—_— o
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XXI. PAKINNAKAVAGGO,

300,

301.

303.

304.

305.

Suppabuddham pabujjhanti sada Gotamasava,ka,
yesay divd ca ratto eaﬂ&hlmm

e

Suppabuddham pabujjhanti sada Gotamasaval{a,
yesan diva ca ratto ca' bha.va.naya 1a?ﬁo mano.

. Duppabba.]]a.lj durabhwamaﬂjguravasa ghara dukha,

dukkho’ samanaaal]vaso, dukkhénupatit’ addhag,
tasmi na ¢’ addhagu siya, na ca dukkhinupatito siya.

_Saddho, silena sampanno, yasobhogasamappito:
yen) yam padesay bhajati! tattha tatth’ eva
piijito.

Diire santo pakasenti, Himavanto va pabbato,
asent’ ettha na dissanti, ratti-khittd yathd sera.

Ek3asanar- ekaseyyalg eko caram atondito,
eko niamaya{n attanag vanante ramito” siys.

XXI. PAKINNAKAVAGGO EKAVISATIMO.

* P.Kbh. yens yeneva vajati, * Br ranmako.

304. Neti, 11. 2059, Cf. 8n. 709.

XXI. MISCELLANEOUS, 101

300,

301.

302.

303.

304.

305.

Always to well-waking wake the disciples of
Gotama, .
they in whom, day and night, the mind delights n

not-harming.

Always to well-waking wake the disciples of
Gotama,

they in whom, day and night, mind loves the
“making-become.’ .

Hard is recluse-life; hard is indulgence;
hard are settlements, hard (too) are houses;
ill is intercourse with unequals;

ill is the dogging (fate) of the traveller;
hence a man should not he a traveller,

nor should he be one that is i]l—dogged.*

He who has faith, 1s with morals endued,
is blest with repute and with riches,
here and there where’er he resort,

here and there is he honoured.

The good are manifest afar

like mountain of Himéalaya;

the not-good here are not discerned,
as it were arrows shot by night.

Sitting alone, resting alone, walking alone, un-
wearied,

training the self alone, let him joy in the fringe of
the woodland.

* (Ground 4.
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XXII. NIRAVAVAGGO.

306.

307.

308.

309.

310.

311

XXII. NIRAYAVYAGGO.

Abhiitavadi nirayay upeti yo clipi katvd na
karomi ¢ 8hac—._

ubho pi te pecca samd bhavanti nihinakamma
marnujd parattha.

Kasiivakanthid bahavo .pﬁpadhamma asafifiatd
papa papehi kammehi nirayay te upapajjare.

Seyyo ayogulo bhutto tatto aggisikhiipamo,
yafi ce bhufijeyya dussilo ratthapinday asafifiato.

(attari thandni naro pamatto apajjati paradiri-

pasevi: _
apufifialibhay, na nikdmaseyyay, ninday tatiyay,
“nirayan catutthay.

Apufijialabho ca gati ca pépikd, bhitassa bhitaya
rati ca thokika, _
r5j3 ca danday garukan paneti, tasm& naro para-

daran na seve,

Kuso yathd duggahito hattham cvinukantati,
simafifiay dupparamatthan niraydy” upakaddhati.

306. Su. €61, Ttv,, § 48, 811. 8.1, 49,

XXII. PURGATORY, 103

306.

307,

308.

304,

310,

311.

XXI1. PURGATORY.

Who speaks untruth to purgatory goes,
he too who doing says ‘I do it not ’;
both these, in passing on, equal become,
men of base actions in another world.

Many about whose neck is yellow robe,
of evil qualities and uncontrolled,
wicked by wicked deeds, in hell they’re born.

Better it were to eat an iron hall,

heated and like a (very) sheaf of fire,?

than were a man immoral, uncontralled,

1o make his meals off (the whole) country’s alms.

Four grounds of ill the wanton man
incurs who others’ wives pursues:
discredit got, not wanted couch,

and odium third, and hell the fourth.

Discredit won and evil bourn,

brief joy for him and her afeared,

and king the heavy rod sends forth:
hence none should other’s wife pursue.

As grass ill-grasped just cuts into the hand,
so monkhood handled ill drags man to hell.

v Cf. verse 371, -
10




418.

314.

315.

316.

317.

XXII. NIRAYAVAGGO.

. Yan kificl sithilan® kammar, sankilitthafi ca yan

vatan, i
sankassaray brahmacariyay, na tay hoti mahap-
phalay.

Kayira® ce kayirath’ enay, dalham epan parak-
kame, ‘ .
sithilo* hi paribbajo bhiyyo akirate rajay.

Akatan dukkatar seyyo, pacchd tapati® dukkatay,
katail ca® sukatay seyyo, yan katvid nanutappati.

Nagaray yathﬁ’.“i)ac‘;cantalj outtay santarabdhilay
eval) gopeths, attdnan, khano ve ma upaccaga.

o

khanatitd hi socanti nirayamhi samappita.

Alajjitaye® lajjanti, lajjitaye na® lajjare, '
micchaditthisamadana satta gacchanti duggatin.

Abhaye ca bhayadassino, bhaye cébha:ya.daasix}o,
micchaditthisamadana, satta gacchanti duggatin).
[

2 K. kayiran. 3 Bt tappati.

5 (Cn °ta ye.

1 T, sathil®.
t+ P.Kh. nu.

312. Tha. 277. o
315, Tha. 653, 403, 1005; Thi. 5; cf. Sn. 333,

XXII. PUIRGATORY, 1045

312,

313.

314.

3158,

316.

317.

Whatever act is lax and duty fouled
and God-life dubious: (condnet like) this
becomes not that which in mueh fruit results.

What he should do that let him do;
let him promote it doughtily;

the religieux whose ways are slack
goes stirring more and more s dust.!

Not-done is better than ill-done;
ill-done hercafter burning brings;
but better yet the done well-done,
whereby the doer is not burnt.

Like border city warded in and out
herd ye the seli; let not the moment pass

“you by ! Surely the men of moments past

are grieving handed o’er to purgat’ry.

They who feel shame where none need be,
who feel no shame where shame should be,
men who have taken up wrong views:

such beings go to evil bourn.

Who peril see wherein is none,

who in no peril peril see,

men who have taken up wrong views:
such beings go to evil bourn.

' Symbol of passionate desire (rdga).




106 NXIIl. NAGAVAGGO,

318. Avag]e va]]amatmo, va}}@ c&va,]]adn.smno,
mlcchadltthlsa,madana, sattaq g&ceh&ntl duggatin.

\_,

319. Vajjafi ca vajjato Ratvd, avajjail ca avajjato,
sammaditthisamadana, sattd gacchanti suggatin.

XXII. NIRAYAVAGGO BAvIsarino,

XXIII. NAGAVAGGO.

320. Ahay néago va sangame cipfto' patitay sarap
ativikyany tltlklxhlSSd.l;], dussilo hi bahujjano.

321. Dantay nayanti samitiy, dantaI] rajabhiriihati,
danto spﬂ'hn manussesi, yo *tivikyay titiklhati.

3929, Varam assatard anta a ca sindhava,
]mn]a,raosa mah nagﬁ. nto ts.to varar).

323. Na hi i yanelu ga,ccheyya. agatan disay

ya,iihz:i.2 ’ttand, sudantena, danto dantena gacchati.

\“M‘/.—

' Br capato, * F. yath’ attana.

323, On elephant and training ef. Tha. passim, esp. cevi.

\ ¥\ XXIIl, THE ELEPHANT. 107

\

318. W’hﬁ} deem the ¢ nay be *  must not be,’
in ‘may not be ’ see that which may,
men who have taken up wrong views:
such beings go to evil bourn.

|

319. Who knows the ‘ may not be * as such,
and also the ‘ may be ’ as such,
men who have taken up right views,
such beings go to lucky bourn.

XXIII. THE ELEPHANT.

320. I, as an elephant within the fray
endures the arrow flying from the bow,
shall outrages in word (endure); surely
of evil morals are the many folk,

321. Trained is the beast that men to concourse lead,
trained is the beast on which the raja rides,
trained is the man who is the best 'mong men,
who worded outrage suffers patiently.

322. Elect are well-trained mules and thoroughbreds
of Sindh, and the wild elephants we ‘ nagas * (call);
man of the trained self's more elect than these.

323. Surely ’tis not by those steeds that a man
may go the land he has seen not;
'tis by the self well-trained that he goes,
thither the trained by the tramlng

\:
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108 XXIIL NAGAVAGGO,

324. Dhanapilako nama kufijaro
katukuppabhedano® dunnivarayo
baddho kabalay na bhufijati,
sunarati ndgavanassa kufijaro.

325, Middhi yada hoti mahagghaso ca
niddayita samparivattasayl
mahavaraho va nivapaputtho
punappunan gabbham upeti mando.

326, Iday pure cittam acari caritany®
yenicchakan yatthakamarn yathisukhay
tadajj’ ahaxy niggahessaimi-yoniso,
hatthippabhinnay viya ankusiaggaho.

327, Appamadarata hotﬁéj?épitbaq anurakkhatha.

duggs nddharath’ attanay), paike satto 'va kufi-

- 3
Jaro. N

328, Sace labhetha nipakan sahiyar
saddhificaran sidhuviharidhiran, Eon
abhibhuyya sabbani parissayani, ¢ -
careyya ten?.@ﬁﬁamaansat;imé. ' & .

329, No ce labhetha nipakay sahayvany,
saddhificaray sidhuviharidhiray,
rajd va ratthany vijitay pehaya,
eko care, mitang’ arafific ve nigo.

t Br katukabhedano. _ 2 Br K. caritan. On cérikag.
3 Br (1 sanno.

325, Tha. 17, 101?; Netti, 34, 129, 326. Tha. 77, 1130, -

827, Mil. 379, 328, 329. Sn. 43, 46,

328-331. M. iii, 154; Vin. i, 350.
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324, Wealth-warder, royal elephant

in rut-eruption hard to check, N,
captive he would no morsel eat, \f'i )
mindful he, bull-elephant K-
of the wood where (roamed) his peers.

325. Who waxes torpid and in diet gross,
given to sleep and rolling as he lies,
like a great hog with provender replete,
the dolt goes on again, again to birth.

326. Of yore this mind a-faring went
where wish or whim or pleasure led;
today T’ll hold it fitly checked,
as trainer’s hook rut-elephant.

327. Beeome ye fain for seriousness;
hold ye your mind in ward alway;
from evil pass draw out the self
as would wild elephant sunk in swamp.

228, If ke win a delectahle! comrade,
walker in faith, more worthy in conduet,
he may overcome all that imperils,
he may walk mindful by him uplifted.

329, If he win no delectable' comrade,
walker in faith, more worthy in conduct,
let him like raja rejecting a conquest,
fare by his lonesome, as in the Jungle
‘mid common elephants fareth the great bull.

! Nipko, apparently a monopoly of Pali books, is literally
‘excellent,” ‘choice,” ‘superior’ (pat=rule, pd=protect). The
Comy. on Senyutia, 1,13 (1, 3, § 3, *Jatd’) defines 1t as parihiriya-
pufihd: warding wisdom, or practical wisdom. F. prudentem.
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330, Ekassa caritay seyyo, n’ atthi bale sahayata.
eko care, na ca papani kayird appossukko, métang’
arailiie va nago.

o

3&1 Atthamhl jatamhi sukha sahaya,
“tutthl sukha ya itaritarena,
puiifiay sukhap ]wltasa,nkhayamhi,
sabbassa dukkhassa sukhay pahénay.

232. Sukhi mmatteyyatd loke, atho petteyyata sukha,
sukha qamannata. loke atho brahmarninati sukha

333. Sukhan yava,]arﬁ, silan, sukhd saddha patitthita,
Sukho pafifiaya ‘patilabho, papan’ akaranan su-
- khan.=-——

XXHI. NAGAVAGGO TEVISATIMO.

XXIV., TANHAVAGGO.

334, Manujassa pamattacarino
tanha vaddhati maluva viya,
80 plavatil hurdhuray
phalam icchay va vanambi® vanaro.

335, Yan esd sahati® jammi tanhi loke visattika
soka tassa pavaddhanti abhivattan? va biranan.

I.Br

3 Brsahate,

& F C" vanasmi.

palaveti, Cn palavatl F. palavati.
4 F. abhivaddhan; Br abhwutthaq

330, Cf, Vin. i, 353, 334-337. Tha. 399402

330.

331.

XXIII, THE ELEPHANT.

Better is faring of man that is lonely;

not with the foolish may be good comradeship;
lone let him fare, but working no evil,

roam at his ease, as in the jungle

'mid eommon elephants fareth the great bull.

When need arises pleasant are the comrades;

content ig pleasant; with just this or that; _

“pleasant is merit when the life is ended;
pleasant is of ev’ry ill the riddance.

332, Pleasant as world rates 'tis to be a mother,’

pleasant no less it is to be a father,
pleasant as world rates is the monkish calling,
pleasant no less it is to be a brahman.

323. Pleasant as lasting till old age are morals,

334,

pleasant the faith that has been well established, - _

pleasant it 1s to have attainéd wisdom,
not committing evil things is pleasant.

XXIV. CRAVING (THIRST).*

Hor man who fares in wantonness
craving like creeper (in him) grows;
he hovers back and forth again,

as ape in forest sccking fruit.

. Whom she, the vile one, ‘ craving,” overcomes,

maker of noxious cleavings-to-the-world,
“for him sorrows grow up and multiply,
as rank entmmng binc of virana.

* Groundsl 2,4, 5.

! In these four lines the Pali has cverywhere the abstract:
* motherhood,’ ete.
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336. Yo ¢’ ebag sahati jammir) uauha.z] loke dureccayan
gokd tamha papatanti, udabindi va pokkhara.

337. Tay vo va,dam1 bhaddayn vo yavant’ ettha samagata,
taphaya miilayy khapatha, usirattho va birapay.
mi vo na,lal] vo! soto vo Maro bhaiiji punappunay.

* 338. Yathapi mile anupaddave dalhe
chimmo pi rukkho punar eva rihati,
evam pi taphdnusaye anithate
nibbattati dukkham iday punappunan.

339, Yassa chattinsati sota manapassavana bhusa
vaha vahanti dudditthin sankappa raganissita.

340, Savanti sabbadhi? sota, 1atd ubbhijja titthati,
tafl ca disva latay jatay milay pafifidya chindatha.

341, Saritdni sinehitini ca somanassani bhavanti jantuno
te satasita sukhesino, te ve jatijariipagd nard,

342. Tasindya purakkhatd Pajd
parisappanti saso va badhito,
sanyojanasangasattaki
dukkham upenti punappunay ciraya.

343, Tasipdya purakkhatd paja
parisappanti saso va badhito,
tasma tasinay vinodaye -
bhikkhu dkankhi?® viragam a,ttano

1 F. vo. 2 F sabbada,
¢ Br akankhanio, onuitizng bhikkhu, F. ikankha,

187, Jat. in, 387,

338, Netti, 42. 339%, 340, Tha. 760°, 7611. 340'. Sn. 1034,

XXIV. CRAVING (THIRST).

336. But he who ‘craving,’ vile one, overcomes,
who in this world is hard to overpass,
sorrows from off him fall and drop away,
as from the lotus leaf the drop of dew,

337. This do I say to you, so far as here
ye are together come: good luck to you !
dig up the root of craving, as ye were
@ wan in quest of virana’s sweet root?
Let it not be with you that ye, the reed,
Mara the stream, he break you o’er and o’er.

338. Just as, in root undamaged, strong,
the tree, though hewn, just sprouts again,
so too, in latent tendency,
of craving not torn out, is born
this that 18 Ill, again, again.

339. In whom? are strearas (of craving) thirty-six,
currents of what is sweet, tumultuous,
as bearers bear along him-of-bad-views,
purposes in the passions having source.

340. (And) everywhere the streams are flowing on,
(and) ever burgeoning the creeper stands:
but this, when you have seen, with wisdom cuf
this creeper to its (very) birth, its root.

341, Things flowing and things unctuous
pleasurss become for Everyman;
men set on pleasure, bent on quest
of happiness, men verily
tu birth and age are given o’er.

342, Man who on craving sets high rank
wriggles and crawls like captive hare,
fast 1n its fefters and its bonds
goeth his way to hap of ill
again, again for many a day.

343. Man who on craving sets high rank
wriggles and crawls like captive hare,
hence should the monk this thirst dispel,
desiring fading for the self.

* Usira is the fragrant root of virana grass. Digging required

‘a grest spade.” Comy.
2 Lit. to, or for, or of, whom,
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XXTV. CRAVING (THIRST). : Irg

344. Whoso. ecome forth from wood wood-free,
to that same wood runs back again,
now look at that same man! Set free
to the same jail he runs again.

344, Yo nibbanatho vanddhimutto
vanamutto vanam cva dhavati,
tem puggalam eva passatha.
mutso bandhanam eva dhavsti,

345, Not this is sturdy bond, heve said the worthy,
of iron made, or timber, or of rushes;
but where 18 craze of passion for the jewel,
the bracelet, for the wives and for the children:

345. Na tay dalhar bandhanam ahu dhird
yad &y, darujam babbajafi ca, |
sﬁmttaﬁ%mamkundalesu,
putbesu\d' esu ca ya apekha. o

346, This is the sturdy bond, have said the worthy,
bearing men down, insidious,! hard to loosen,
and this (once) cutting they are (free) to wander,
uncrazed, and rid of pleasure in the senses.

346. Etay dalbay bandhanam ahu dhira
ohdrinan sithilay duppamuficay,
etam pi chetvina paribbajunbi
anapekkhino kimasukhay pahdya.

347. The erazed withlust fall in and down the current,
as down the self-made web descends the spider;
and this too cufting, men inspired forth wander
uncrazed, with all the ills (of life} put from them.

347. Ye ragarattdnupatanti sotay,
ssyankatay makkatako va jalany. i
etam pi chetvana vajanti dhird
angpeklchino sabbadukkhay, pahiya.

348. Mufica pure, mufica pacchato, majjhe mufies bha~ 348. Lot go the past, left go the things hereafter,

vagsa, paragn, . o
sabhs]t\@- vimuttaminaso na puns jatijaran upehisi.

let. go the middle things, yon-farer of becoming !

with mind on every side at liberty,
you’ll not come back again to birth and age.

In the man who taking thought is worried,

. . . - N . 349
349, Vitakkapamathitassa jantuno, tibbardgassa subhinupassino, " keen of : -
C A FAhY, ) : passion contemplating beauty,?
bhiyyo tanhd pavaddhati, esa kho dalhan karoti bandba all the more is craving in him growing,
hay, lo! he’s fashioning & sturdy prison,
350. Vitakkipasame ca yo rato, asubhay bhivayatl sada sato, 950. eB‘:Lt g?n?;ﬂ gﬂﬂeli Eiifﬁtggetﬁgf hE;
esa kho vyantikahiti, esa-cchecchasi Marabandhanar. lo! he’ll make an utter end (of craving),
he will break the prison-house of Mara.
. s 351, End-goer is he, all unafraid and gone
351, Nitthangato asantasi vitatanho anangano for him is craving, Tid is he of stain,

acchiddil bhavasallani, antimo ’yan samussayo.

: F (n aechidda.

8455, Tho. 187, 545, 346, S. i, 77; Jas. ii, 140; Netti, 35, 158,

8454, 8n, 38 350. Mil. 391.

da_rts of hecoming has he cut clean out;
this (body) is his final congeries,

1 Cf, verse 312: lax.

2 (f. verses 17, 8.
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E‘-.\352. Vitatapho anddano niruttipadakovido
akkharinar sannipatay jafifia pubbdparani' ca,
sa ve antimasariro mahipafifio (mahapuriso) ti vuceati.

. Sabbabhibh@i sabbavidii ’ham asmi, sabbesu dhammesu
anupalitto,
sabbaiijaho taghakkhaye vimutto, sayan abhifififya kam
uddiseyyar *

EN
‘k‘; 854, Sabbad&nan dhammadanay jinati.
> sabban rasarn dhammaraso jinati.
o sabbay ratin dhammarati jinati,
\\\-S tanhakkhayo sabbadukkhay jinati.
\\ N
—t
~~._  355. Hananti bhoga dummedhan no ve® paragavesino. s
& bhogatanhdya dummedho hanti aiiie va® gttanay,*
o A
O, L=
N
¥ T ) ,
f % 356. Tinadoséni khettani, rigadosa ayam paji;
/  tasma hi vitaragesu dinnay hoti mahapphalar.
| / i .
l‘\j 357. Tinadosdni khettani,(dosadosd ayam paji; _
tasma hi vitadosesu dinnay koti mahapphalay.
358, Tinadosani khettﬁ.ni,.-ﬁidhﬁ._(iéé}'i ayam paja;
tasma hi vitamohesu dintian hoti mahapphalar.
859. Tinadosani khettani, icchﬁdo}ﬁa)’am paja,
tasma hi vigaticchesu dinman hoti mshapphaley,
XXIV. TANHAVAGGO éﬂuﬁsﬂmo.
t 8¢ K. pubbaparani. ? F. ce. ¥ Brea. * 8 attano.

_35?. M.i,171; Vin. i, 8. Cf.8n. 211; 8.1, 284; KV. 289, Theri-
githd Comy.. p. 220: Mvst. iii. 3:6. Aniipalitto: & mei. causa.
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359. (Gone is all craving; he doth nothing take;
gkilled is he in the sequence of the word;
conflux of letters fore and aft he knows;!

he verily his final body bears,

man of great wisdom (great muan) is he called.*

353. All bave I overcome; all things I know;
mid all things undefiled, renouncing all;
in death of craving free, I of myself
know well—whose (pupil) should I call myself

354, Every gift the gift of Dhamma conquers,

every taste the taste of Dhamma conquers,
every love the love of Dhamma conquers,
- waning of eraving conquers every ill.}

855. Wealth slays the man of low sagacity,-
but never them whose quest is the beyond.
The man of low sagaocity athirst for wealth
- doth slay, as slew he other men, the self.

358, Weed-blemished the fields;2 lust-blemished this race,
hence fertile what’s given to men rid of lust.,}

357, Weed-blemished the fields; hate-blemished this race,
hence fertile whet's given to men rid of hate.

358. Weed-blemished the fields; this race dulness blights,
hence fertile what’s given to men who're not dnll.

359. Weed-blemished the fields; wish-blemished this race,
" hence fertile what’s given to men rid of wish.

e}

* (rounds 4, 5.

1 Oround 14. 1 356-9. Grounds 3, 8, 9.

' This can only refer o the rising, the new importance, in the
crall vf writing, relatively unknown at the Third Couneil.
* Field{s) came to be a symbol for giving to the monk.
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XXV. BHIKKHUVAGGO.

360. Cakkhuna sayvaro siadhu, sidhu sotena sanvaro,
ghinena sanvaro sédhu, sadhu jivhiya senvaro,

361, kiyena: sanvaro sadhu, sidhu vacaya sajvaro,
manasa sanvaro sadhu, sadhu sabbattha sayvaro,
sabbattha sanyuto bhikkhu sabbaduklha pamuccati.

P

. .
362. Hg.@thaganyaﬁo»pﬁdass.m_ra.to, vieciya sanyato sanyatuttamo,
ajjhattarato samahito, eko santusito: tam &hn

bhikkhury.

363. Whas&gyaﬁo bhikkhu mantabhni anuddhato
ittha dhammaifi ca dipeti madhuray tassa bhasi-
tay/

364. D}:}ammararno, dhammarato, dhammay anuvicin-
_vayan,
dhammary anussaray), bhikkhu saddhamma na pari-
hayati. -

365. Salibbay natimailfieyya, nafifiesan pihayafi care.
afifiesay pihayay bhikkhu samadhiy nadhigacchati.

360, 361. Mvst. 1ii, 423, 36142 B, i,_73; Mil. 399,
3622 Tha. 981 (fas susamahitatto): Mvst, iii, 423, )

363, Cf. 8n. 850°%; Tha. 321, '

364. Itv., § 86; Tha. 1032. 3641, 8 327, Muvst, iii, 422,
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XXV. MONKS.

~ 360. Restraint in eye is good, and good restraint in ear,

restraint in smell is good, and good restraint in tongue.

_ 361, Restraint in act is good, and good restraint in speech,

restraint in mind is good, good everywhere restraint;
restraindd everywhere, the monk from every ill obtains
release.

- 369, Whoso is hand-controlled and foot-controlled,

whoso is speech-contrelled, of men cpntrolléd bost,*
who fain is for the inner world, intent;*———_
lone and contented: him they call a monk. \

363. The monk who holds his face under control,®
who speaks the mantra, is not arrogant,
who weal and dharms teaches: sweet his speech.

364. Dharma-enjoyer, dharma-lover, on dharma pon-

dering, _
dharma remembering, a monk (as such)
from very dharma doth not fall away.

365, What he has gotten let him not despise;
nor (gain) of others wanting let him fare;’
wanting the gains of others, (such) a monk
to concentration does not win his way.

—_—

* (Grounds= 6, 8, 9.

* In the Sariputta gachas: * has the self well'intent.” Tha, 981.
* ¢ It isa great thing to conquer one’sface.” Emerson, ‘ Behaviour,”

11
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366. Appalabho pi ce bhikkhu saldbhay natimafifiati,
tan) ve devd pasagysanti suddhijivay atanditar.

367. Sabbaso nimariipasmin yassa n’ atthi mamayitar,
asatd sa na socatl, sa ve phikkhiiti vuccati.

968. Metlavihir yo bhikkhu, pasanno Buddhasisane,
adhigacche padar santar sanikhardpasamay sukhar.

369, Sifica _bh_i]{khu iman navay, sittd te lahum essati,
chetva ragafi ca dosafi ca tato nibbanam ehisi.

870. Pafica chinde, pafica joke, pafica o uttari bhavaye.
pafica sangatigo bhillchu oghatinno ti vuccati.

371. Jhaya, bhikkhu, ma ce pamado, <« ©
ma te kdmagune bhamassu cittay. -~ >
md lohagulay gili pamatto, '
mé kaudi dukkham idan ti dayhamano

367, Sn. 950. 3672, Sn, 861,

368% Tha. 11%; cf, 521*. Cf. 368, 369. Mvst, iii, 421, 523.
370. 8.1, 3; Tha. 15, 633; MNetti, 70. 974, Tha. 119°.
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' 366_.“’I1‘hough little be that which he has received,

the monk who (ne’ertheless) what he has got
despises not, him devas verily :
commend as life-pure and unfaltering.

367. For whom no ‘ mine-thing ’ is, no name-and-shape,
for that-which-is-not* grieving not he’s called a
monk.

368, The monk who dwells in amity,
believing in the Buddha-lore,
may win his way to holy sphere,
to peace from worries, happiness.*

369, Bale out this boat, monk; baléd out
"twill lightly go along for you,;
cui out both passion and 1ll-will,

80 will you come to waning-out.} e
e Y .'
370/ Fiveseit, thou off] five léave behind,
. but’five in further«(worlds) expand;
he who the fivefpld bond transcends,?
a monk flood-traversed is he called.

371. Muse, monk ! be you not wanton, man !
be you not one whose mind on ways
of sense-desire a-whirling goes;
be you not as a wanton man
& swallower of (hell’s) lead-ball !
be you not while you're burning there
wailer: O woe! O misery!

* Ground 14. t Ground 10 and for ali, 1.8.

' Here ‘ the man ' (purisa) is the main thing; the ‘ mine *: property,
and instruments of mind in body are relatively unreal, unimpor-
tant;. .

* These four fives in ecclesiastical teaching were (1, 2) the ten
fetters, the spiritual faculties (faith, mindfulness, effort, concentra-
tion, wisdom) and the five; lust, hate, dulness, conceit, {wrong)
Opinion,
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372.

378.

374,

375.

376.

377.

378.

N’atthi jhanay apafifiassa pafifii n’ atthi ajjhayato
yamhi jhanaf ea pafifii ca, sa ve nibbanasantike.

Sufifidgdran pavitthassa, santacittassa bhikkhuno
amanusi rati hoti sammé dhammany vipassato.

Yato yato semmasati khandhinar udayabbayay,!
labhat pitipamojjay amatary tan vijinatay.

Tatrayam adi bhavati idha pafifiassa bhikkhuno,
indriyagntto santutthi patimokkhe ca sanvaro,
‘mitte bhajassu kalyine, suddhajive, atandite. >

Patisanthiravuty’ assa, dcfirakusalo siys,
tato pamojjabahulo dukkhass’ antay karissati

Vassikd viya pupphini maddavini pamuficati,
evan régail ca dosafl ca vippamuficetha bhikkhavo,

Santakdyo santavico santava® susamihito
vantalokdmiso bhikkhu upasanto ti vuccati.

! F. C udayavyayar. ? Com. sentamano,

374L, Cf. Tha. 231,

XXV, MONKS,
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572, No musing is there for the unwise man,

nor wisdom for the man who muses not;
in whom are found musing and wisdom too
he verily is near the waning-out.*

[~ 373. To monk who into empty place has come
: with peaceful mind, there comes a joy not born

of earth as he with insight dharma heeds.

274. When now, when then he grasps the rise and fall

of many things, rapture and joy he wins
of those who can discern the deathless That.*

375. There (in the Rule) this-grouridwork comes to be

for-monk of wisdom ! warding of (évery)-sense,
content, and in-the Code the (life) controlled;
“and he must seek tha company of friends ——

lovely (in deed), life-pure, unfaltering.

376. Let him be cordial in his ways;
he should he righteous in his deeds;
thereby, filled with abundant joy,
he’ll come to make an end of ill.

377. Like as the jasmine sheds its faded blooms,
so do you, monks, let lust and ill-will go.

378. The monk of pious deed, of pious word,
of pious mind, intent, with worldly lure
spewed out, is called a man of piety.

¥ (Ground 19.

* 'S0 he knowing That became immortal,” Ait. 2, 4, 6.

‘He

who knows this, having resched That, becomes immortal,” Kaus.
2,18, ‘ Enowing That, the wise become immortal,’ Kena, 2, 13.
‘That is the immortal veiled by being’ (or, the real), Brhad.

L, 6, 3, etc.
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379. Attana coday’ attanar, patimése attam! attana, - 79, The man should by the self incite the'self,
so attagutto satima sukharn bhikkhu vihahisic / the man should by the self hold hack the self;
. ~r” ' he by the self safe-guarded and alert:—
TN _ lo! monk, in happiness thouji;gpme/’c.o dwell.
380. Attd hi attano natho, attd hi attano gati, | 380. Yea, “tis the sell is warder of the self;’
" tasma sayyamay’ attanay, assam bhadray va va- " —yea, and the self the bourn is of the self 1
nijo. : | hence shouldst thou watch over the self
as merchant over charger thoroughbred.

381. Pamojjabahulo bhikkhu pasanno Buddhasasane, 381. Now let the monk filled with exceeding joy,*
adhigacche padan santan sankharipasaman sukhay believing in the Buddha-doctrine (teught),

b go up into the holy, happy sphere

where worldly worries trouble him no more.

382. Yo have daharo bhikkhu yufijati Buddhasisane, 382. Surely the monk who young hath yoked
su’mat) lokary pabhaseti abbha mutto va candimai. g himself to Buddha-doctrine (taught)*
i sheddeth a radiance o’er the world
XXV. BHIKKHUVAGCGO PANCAVISATIMO. as moon when coming free from cloud '

XXVI. THE BRAHMANA.

383. Cut off the stream, press onward, drive away
desires of sense, thou brahman (man of worth)!
hast thou the waning of world-worries learnt,
adept art, brahman ! in the things not made.

XXVI. BRAHMANAVAGGO.

383, Chinda sotay, parakkamma, kime panuda brih- |
mana. ! |
sankhirinay khayay Hatva akatafifiti 'si brahmans | _!

384. When in two things the brahman, man of worth,
bécomes farer-to-the-heyond, for him,
the knower, every bond is done away.

384, Yadd dvayesu dhammesu paragd hoti brﬁhmap(;,
ath’ assa sabbe sayyogd atthan gacchanti janato.

R . i * ¥ 171
! K. patimise 'ttam, B patimansetha attani, ; - Ground 14, o

! Bee footnote to verse 160.

3791, Cf. Tha. 637, 381. Tha. 11. -. 2 o b ; is i
» X - , | . ecome one for whom Brahman (=Atman) is all: this 18

Eg%t I\é ‘ilr‘f-é]4= Tha. 873. 382'. Tha. 205{33 495, S 620-54 for him the highest bourn (gats). . . . The Man: this iz the course

207 B, 1, &9 -423. Bn. 620-547. | (ka@gtha), this is the highest %ourn,’ Brhad. 4, 3, 32; Katha, 3, 6.
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385. Yassa piray apiray vi pArdparay na vijjati,

vitaddaray, visagyuttan, tam ahan briimi brahmanan.

386. Jhayin, virajam asinay, katakicean, anasavar,

vtamattham anuppattar, tam ahar) brimi brahmanay.

387. Diva tapati adicco, rattin abhati candima,

sannaddho khattiyo tapati, jhayi tapati brahmano,
atha sabbam ahorattar buddho tapati tejasa.

388. Bahitapapo ti brahmano, samacariya samano ti vuccati,

pabbajayam! attano malay, tasma pabbajito t1 vuccati.

389. Na brahmanassa pahareyya,? nissa muficetha hrihmane.

dhi brihmanassa hantdray, tato dhi yassa muiicati.

390, Na brahmanass’ etad akifici seyyo

yadé nisedho manaso piyehi,
yato yato higsamano nivattati
tato tato sammati-m-eva dukkhar).

391. Yassa kiyena vicdya manasa n’ atthi dukkatan,

sagvutay tihi thanehi, tam ahay briimi bréhmanay.

U Cn, pabbijiy’, 2 F, hareyya.

385. Of. Sn. 1199.  387. Cf. 8.1, 15. 388, Cf. Ud. i, 4.

391. Netli, 183.
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385. For whom beyond and not beyond are not,

or hoth beyond and not beyond,' that man

with terror gone, detached, I brahman call.*

386.

387.

388,

389,

390.

391.

* éround 5.- o

The man of musing, man of faded dye,
the sitter, man of finished work, one rid
of asavas, his utmost weal attaincd,

that man I call & brahman, man of worth.}

By day shines sun, by night beams moon,
armoured the warrior shines,

as muser shines the man of worth,

but, all the dzy and all the night

by ardour shines the wake.

‘ Bjector of evil ’ is the brahman called,
‘he of calm-life’ (is calléd) a recluse;
making to go forth flaws o’ the self:
therefore ‘ forth-goner * is he called.

He should not strike a brahman, man of warth,

nor should (suchybrahman on him vent (his wrath);
fie | on the man who brahman strikes,

fie | on the man who then should vert (his wrath)!

More than a little better for a brahman 'tis,

when in things prized hs holds the mind reserved;
As oft as mind-to-harm he turns away,

go often {to him) comes suaging of ilL.}

Whose deed and word and thought give no offence,
him in three opportunities restramed,
that man T call a brahmen, man of worth.,

"t Ground 16, T Ground 16.

1 Com. sees here senses and sense-cbjects!
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392.

393.

394.

395,

396.

397.

398,

Yamhi dhamman vijaneyya sammasambuddhadesitay,
sakkaccar, tan namasseyya, aggihuttay va bréhmano.

Na jatahi, na gottena, na jaccd hoti bréhmano,
yamhi saccafl ca dhammo ca, so sukhi, so ca brih-
mano.

Kiy te jatahi dummedha ! kin te ajinasitiya !
abbhantaran te gahanay, bahiray parimajjasi !

Pansukiiladharay jantuy, kisan, dhamanisanthatay,
ekay vangsmiy jhayantay, tam ahay brirmi brahmanan.

Na cgham brahmanam briimi yonijay mattisam-

bhavar,
bhovadi ndma so hoti, sa ce hoti sakificano,
akificanay anddanay, tam ahan brimi brahmanary.

Sabbasanyojanan chetvd yo ve na paritassati,
sangatigan visanyuttay, tam ahazy brimi brdhmanar).

Chetva nandin® varattafi ca, sandéman? sahanukkamary,
ukkhittapalighan buddhan, tam ahay briimi bréhmarnay,

? I, sandanar.

U F. uandhiy.

3951, COf. Tha, 2431,
396-423. Sn. 620-647.

396. Cf. Uttaradhy., p. 14.
398t 8.1, 16, 63.

—393.

394

396

397.

398,

* Ground 14.
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2, From whom he should have come to know

Dhamma by true Sambuddha taught,
with reverence should he honour him,
as brahman sacrificial fire.*

Not by the braids, the clan, the birth is a man
brahman true;

in whom are truth and dharma, he is well, is
brahman he.

What use are braids to you, you unsagacious man !
what use to you is skin of antelope !
your inside i5 a jungle, outside you malke smooth |

. The man of dustheap-gear, the lean, of network skin, the

lone,
the muser in the wood: him I call brahman, man of worth.t

I call none brahman for that he
is of (this) race, is of (that) mother born;

such man will dub (you) sir! yca, be a man of o

means; '
the man who nothing has, who nothing takes:
that man T call a brahman, man of worth.

The man who every fetter has eut: off,

yea, who is in no turmoil {of the mind),
transcending bonds, detached in every way:
that man I call a brahman, man of worth.

The man who's cut the trace and (cut) the slrap,
the bridle and the thong, and has the latch

that bars the door thrown up, he who is wake:
that man T call a brahman, man of worth.]

1 Ground 4.

t Ground 6.
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399. Alkkosan vadhabandhafi ea aduttho yo titikkhat,
khantihalan balinikan tam ahan brami brah-
manan).

400, Akkodhanary vatavantan silavantay anussutar),
dantal antimasartray tam ahay brimi brahmanan.

401. Vari pokkharapatte va dragge-r-iva sasapo,
yo na lippati kamesu, tam ahay brimi brahmanay.

402, Yo dukkhassa pajanati idh’ eva khayam‘%ﬁ%ﬁ%
pannabhdray visagyuttan, tam ahay brimi~bfah-
mana).

403. Gambhirapafifiay, medhiviy, maggimaggassa koviday,
.\uttamattham anuppattaiitam ahay brimi brahmanar.

— -
e

404. Asapsatthan gahatthehi anigarehi ciibhayary
anokasariy appicchar, tam ahay brimi bréhmanar.

405. Nidhaya dandan bhiitesu tasesu thavaresu ca,
yo na hantl na ghéateti, tam ahan briimi brah-
manay. '

406, Aviruddhar viruddhesu ﬁ%?j;dapdesu nibbuta
sidanesu anddanay, tam ahay briimi brihmanay.

405, Cf. 142, 40862, Mvst. 1, 383, 406, Of 8. i, 286,
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.

‘%99 He who unangered bears reproach and stripes
and jail, in patience strong, arrayed in strength:
that man I call a brahman, man of worth.

= 400. Unangered, dutiful, and virtuous,

unspotted, trained, in (earth's) last body garbed:
that man I call a brahman, man of worth.

401. As water clings not to a lotus leai,
nor grain of mustard plant to point of awl,
so he who clings not to desires of sense:
that man I call & brahman, man of worth.

402. WED for the self, e’en here, knows wane of ill,
him of the fallen burden, him detached,
that man I call & brahman, man of worth,

“.-403. Him of deep wisdom and sagacity,

versed in e Way and in the not-Way versed,
him who has come tc win weel uttermost :
that man I eall 3 hrahman, man of worth *

404. Not with lay-folk associate, or with
the houseless people, or with both of these;
faring without & house, with wishes few:
that man I call a brahman, man of worth.

405. Whoso has laid aside the rod {of force),
concerning creatures cowed or truculent,
whoso smites not, nor makes (another) slay:
that man I call a brahman, man of worth.

406. Whoso among withstanders withstands not,
is passive ‘mong uplifters of the rod,

who among them who take no taker 1s:
that man I call & brahman, man of worth.

¥ Ground 15,
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407.

408,

409.

410.

411,

412,

413,

Yassa 13go ca doso ca mano makkho ea pitito,
sAsapo-r-1va araggd, tam ahay briimi brihmanay.

Alakkasan vififiipinin giray sacean udiraye,
yiya nabhisaje kafici, tam ahay brami brihmanax).

Yo ’dha dighay va rassan va anuy thilay subha-
subhar

loke adinnay nadiyati, tam ahay briimi brahmanay.

Asd yassa na vijjanti asmiy loke parambhi ca,
nirasayay visajyyuttay, tam ahay brimi brihmanary.

Yass® dlaya na vijjanti afifidya akathankathi,

amatogadhay anuppattan, tam ahay brimi brah- :

manai.

Yo 'dha pufifiafi ca pépafl ca ubho sangan upaceaga,
asokan virajay suddhay, tam ahap briimi hrahmanay.

Candan va vimalag suddhay vippesannam anavilay,
Nandibhavaparikkhipan,! tam ahan briimi brahmanay.

! Com. tisu bhavesu . .. tanhax.

108.

400,

410,

411.

412,

413,

XXVI. THE BRAHMIANA. 133

. The man in whom passion and hate and pride

and cant (all) have been made to fall,
ag falls the mustard-seed from point of awl:
that man I call a brahman, man of worth.

‘Who with & voice not harsh, informative.
may teach the true, and no one vilify:

that man I call & brahman, man of worth.

Who, in this world naught takes that is not given,
or long or shart, fine, coarse, or fair or foul:

“that man I call & brahman, man of worth.

The men in whom longings can find no place
as to this warld or as to other worlds,

him of no longings, utterly detached:

that man I call & brahman, man of worth.*

For whom the wonted grooves exist not, he who
]{HO“TS,

who asks not how is this and how is that,

the plunge into the deathless has attained:

that man I call & brahman, man of worth.

Whoso hath here the merit and the evil, yea,
who hath transcended both of them as bonds,
the man griefless, dye-faded, purified:

that man I call & brahman, man of worth.t

Whoso as moor. unspotted, pure, screac,
stainless, for whom bliss and becoming have gone out:
that man I call a brahman, man of worth.t

* Ground 5. 1 Grounds 15, 7.
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414. Yo ’man® palipathary duggan ségséraq moham ac-

415.

416

417

418

419.

420,

caga,
tinno paragato jhayl anejo akathankathi,
anupidaya nibbuto, tam ahay brfimi brahmanan.

Yo 'dha kame pahatvana anagaro paribbaje,
kama?2-bhavaparikkhinay, tam ahay brumi brahmanay.

Yo 'dhs tanhap pahatvana anagaro paribbaje,
tanha-bhavaparikkhinay, tam ahan brami brahmanay,

Hitva manusakay yogay dibbarn yogan upaccagé,
Sabbayogavisayyuttay, tam aharn briimi brahmanay.

Hitva ratifi ca aratifi ca sitibhiitan nirGipadhiy,
sabbalokabhibhuy viray, tam ahay briimi brahmanar.

Cutiy yo vedi sattinan upapattiii ca sabbaso,
asattan sugatay buddhay, tam ahay brimi brah-
manat), -

Yassa gatiy na jananti devi gandhabbaménuss,
khindsavay arahantan, tam ahay briimi brahmanaz.

L K. imar. ¢ F. kima.

414, Cf. A. iv, 290.
420. Cf. Mbh, xiii, 113, 7.

415.

4186.

417.

418,

419,

420,

* Gx.out.zd 16 .
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414, Him who has fared past quagmire and bad road,

world-faring, and the baffling in ’t has crossed.
has traversed, gone beyond, a muser is,
unmoved and grasping naught, has waned away:*
that man I call 2 brahman, man of worth.

Whoso here getting rid of sense-desires,
houseless should wander, with desires of sense,
and with becoming wandd utterly:

that man T eall & brahman, man of worth.

The man who here of craving getting rid,
houseless should wander, with (all) cravings waned,
and with beocoming wonéd utterly :f

that man I eall & brahman, man of worth.

The man who has discarded human ties,
and has transcended ties of deva-world,
from cvery tic lives utterly detached:

that man I call & brahman, man of worth.}

Whoso, of fondness and aversion rid,

has cool become, and void of life’s substrate,
hero who every world has overeome;

that man I call & brahman, man of worth.}

Whoso has come o know in every way
decease of beings and their going on to be,
without attachment, well-farer, awake:
that man I call a brahman, man of worth.

He of whose bourn nor devas know, nor they
expert in deva-mugic, nor the men

of earth, quenched as to asava, ar’han:

that man I eall 2 brahman, man of worth,

t Ground 7. 1 Grounds5, 2; of. p. xxvii, L. 24,

12
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421. Yasse pure ca pacchd ca majjhe ca n’ atthi kificanan,
akificanap anidanay, tam shay brimi brahmanaz.

422, Usabham pavarsy viran mahesiy vijitivina
anejay nahatakan buddhany, tam ahay brimi brihmanay,

423. Pubbe-nivisan yo vedi saggipayafi ca passati,
atho jitikkhayam patte, abhififia, vosito, muni,
sabbavositavosinay, tam ahar briimi brahmanarn.

XXVI. BRAHMANAVAGOD CHARRISATIMO.

.. Yamakay Appomadey Citiay
Pupphay Bilenw Pandilay
Arahantay Swhussena
Papay Dandena, te dasa ;
2. Jard Atia ca Loko co Buddhay Sukhay Piyena ca
Kodhay Maladi co Dhammatthay Maggavaggena vi-
S
3. Pakinpakay Nirayay Nago
Tanhay Bhikkhu co Brihmano :

ete chabbisatt vagga
desutddiccabandhuni.

DHAMMAPADAN NITTHITAN.

421%. Cf. Tha. 537,
423. Cf. M. i1, 144; 8.1, 167; A.i, 185; Ttv., § 99.
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491, The man for whom the past and present things
and things in midst (of us) are (as twere) naught,
who nothing has, and who takes nothing up:
that man I call 2 brahman, man of worth.

429, The bull-like man, the man elect, hero,
great seer and conqueror, unmoved,
hather regenerate, the man awake:
that man I call & brahman, man of worth.

423, Whoso has come to know where erst he lived,
and sees the lucky world, the world of doom,
now that the waning out of birth he’s won,

a super-knower, finished, valuer,
him who has finished every [inishing :*
that man I call a brahman, man of worth.!

* Ground 15.

' T here suggest a pada has been dropped and three padas of later
values interpolated. Cf vu.ll. in Iti-vuttaka. The dropped pada
may possibly have been identical with that in verse 166: _

eitedatthena abhifhalya)
(who weal o’ the self has come to know),




