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X

Thus have I heard: On a certain occasion the Exalted
One was staying near Savatthi, at Jeta Grove in Anatha-
pindika’s Park.

Then the Exalted One called to the monks, saying,
‘ Monks !’

‘ Yes, sir,” replied those monks to the Exalted One.
The Exalted One said this: ¢ Monks, when Dabba of the
Mallas rose into the air (as in previous sutta) . . . not
an atom of ash or soot was to he seen. Just as, for
instance, when ghee or oil is consumed, utterly burned
up . . . sowasitin the case of Dabba of the Mallas.’

Thereupon the Exalted One st that time, seeing the
meaning of it, gave utterance to this verse of uplift:

Just as the bourn of o blazing spark of fire

Struck from the anvil, gradually fading,

Cannct be known,—so mn the case of those

Who've rightly won release and crossed the flood
Of lusts that bind, and reached the bliss unshaken,
The bourn they’ve won cannot be pointed to.!

1 Comy.. na upalabbhati: oppafifialike-bidvay so gato.

¢ VERSES OF UPLIFT ' IS FINISHED

AS IT WAS SAID
I.—THE ONES

CuapreER [.—SURETY.
1
THis was said by the Exalted One, said by the Arahant;
so I have heard:

‘Monks, do ye give up one thing. I am your surety
for not returning (to birth). What one thing ? Lust,
monks, is the one thing ye must give up. I am your
surety for not returning.’

This is the meaning of what the Exalted One said.
Herein® this meaning is thus® spoken.

By whatsoever lust inflamed®
Beings to the ill-bourn go,

Thai lust, completely knowing i,
Those who have insight do reject.
Rejecting it, no more again
They come unto this world at all.

This meaning also was spoken by the Exalted One;
so I have heard.
1l
This was sald by the Exalted One, said by the Arahant;
so I have heard: '
‘ Monks, do ye give up one thing. 1am your surety

L Comy. ‘in that sutta.’

_* “Is again thus spoken. By the HExalted One and by the com-
pilers also on sugh cccasions verses are added. Here, however,
the verses were composed by the Exalted One himself to suit the
inclinations of those persons who are fond of verses” As I have

ﬁ;dtin the Preface, many of these verses cannot be aseribed to the
ster.

A Luddhdse,
IIS
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for not returning. What one thing ? Tll-will, monks,
is the one thing ye must give up. [2] I am your surety
for not returning.’

This is the meaning of what the Exalted One said.
Herein this meaning is thus spoken.

By whatso’er ill-unll corrupt!
Beings to the ill-bourn go,

That tll-will, fully knowing ,
Those who have insight do reject.
Rejecting it, no more again

They come unio ihis world at all.

This meaning also was spoken by the Exalted One;
so I have heard.

11

This was said by the Exalted One, said by the Arahant;
g0 | have heard:

‘ Monks, do ye give up one thing. I am your surety
for not returnimg. What one thing ? Delusion, monks,
is the one thing ye must give up. I am your surety for
not returning.’

This is the meaning of what the Exalted One said.
Herein this meaning is thus spoken.

Confused? by whatso’er delusion
Beings to the ill-bourn go,
That same delusion. comprehending,
Those who have insight do reject.
Rejecting 1, no more again
They come unto this world at all.
This meaning also was spoken by the lixalted One ;
s0 I have heard.
v
This was said by the Exalted One, said by the Arahant;
so I have heard:

‘ Monks, do ye give up one thing. T am your surety
for not returning. What one thing? Wrath, monks,

' Dutthdse, fr. dussats,

3 Malhase ; malha fr. muyhati,
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is the one thing ye must give up. I am your surety
for not returning.’

This is the meaning of what the Exalted One said.
Herein this meaning i3 thus spoken.

Angered' by whatsoever wrath
Beings to the ill-bourn go,

That wrath, completely knowing s,
Those who have insight do reject.
Rejecting it, no more again

They come unto this world at all.

This meaning also was spoken by the Exalted One;
so I have heard. ’

‘.’

[3] This was said by the Exalted One, said by the
Arahant; so I have heard: ’

‘ Monks, do ye give up one thing. I am your surety
for not returnmg. What one thing? Spite,? monks,
is the one thing ye must give up. I am your surety
for not returning.’

Thjs is -the meaning of what the Exalted Onc said.
Herein this meaning is thus spoken.

Spateful® with whatsoever spite
Beings to the ill-bourn go,

That spite, completely knowing .
Those who have wnsight do reject.
Regecting @t no more again

They come unto this world at all.

This meaning also was spoken by the Exalted One:
so [ have heard.

vi
:I‘his was said by the Exalted One . . .
Monks, do ye give up one thing. 1 am your surety
for not returning. What one thing ? Pride, monks,
' Kuddhise, fr. kujihati. For kodha cf. G.S. i, 54.
* Makkha, Cf.G.S.ii, 55. Generally trans. ‘ hypocrisy.” Comy.

"smearing over (depreciating) the virtues of anothar.’
* Makkhase, fr. makkhati (to Smear).
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is the one thing ye must give up. I am your surety

for not returning.” ] _
This is the meening of what the Exalted One said.

Herein this meaning is thus spoken.

With whatsoever pride elate'
Beings to the tll-bourn go, -
Thait pride, comypletely knowing &,
Those who have insight do reject.
Rejecting it, no more agawn

They come unito this world at all.

This meaning also . . .

vii

This was said by the Exalted One . . .

‘Monks, the man who does not understand and
comprehend the all? who has not detached his mind®
therefrom, who has not abandoned the all, can make
no growth* in extinguishing Ill. But, monks, he who
does understand and comprehend the all, [4] who has
detached his mind therefrom, who has abandoned the
all, he makes growth in extinguishing Ill.’

This is the meaning . . .

Who, knowing the all wn all uts parts,
For all its phases hath no lust,®

By comprehension of the all

He truly hath escaped all-11l.

This meaning also . . .

' Mattdse, fr. majjati (/ mad), )

2 Sabbay. &.iv, 15; K.8.iv, 8 n. Our sutta is almost the same
as that at 8.iv, 17. CJ. Pts. of Controv. 117 1,

: Cf. 8. iv, 205, tattha virajjati. Comy. takes “the all’ to be
sakkaya-ihamma (the sense-organs, objects and mind). Cf. Pts. of
Conir. 85 n. ‘All, in the Nikayas, stands for everything accessible
to sentient experience.’

+ Bhabba, ‘ become-able.” Cf. Sekya 310,324, Supra, pp. 38, 96.

s Elaborated in verse atS.iv, T4, na so rajjati ripesu . . . saddesu
. .. gandhesu . . . phassesu . . . dhammesu.

s
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viil

This was said by the Exzalted One . .

‘ Monks, the man who does not understand and com-
prehend pride, who has not detached his mind therefrom,
who has not abandoned pride, can make no growth in
extinguishing Ill. But, monks, he who does under-
stand and comprehend pride, who has detached his
mind therefrom, who has abandoned pride, can make
growth in extinguishing IIl.’

This is the meaning . . .

ix

This was said by the Exalted One . . .

‘Monks, the man who does not understand and
comprehend lust, who has not detached his mind there-
from, who has not abandoned lust, can make no growth
in extinguishing Ill. But, monks, he who does under-
stand and comprehend lust, who has detached his mind
therefrom, who has abandoned lust, can make growth
n extinguishing Il

This is the meaning . . .

(The verses are the same as in No 1.)

X

This was said by the Exalted One . . .

‘ Monks, the man who does not understand and com-
prehend ill-will . . .
(The rest as wn No. 1.)

CaaptEr II.—THE ONES
1
[6] This was said by the Exalted One . . .

‘ Monks, the man who does not understand and com-
prehend delusion . . .’
(Verses as at No. iii.)
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1
[7] This was said by the Exalted One. . . .
¢ Monks, the man who does not understand and
comprehend wrath . .
(Verses as at No. 1v.)

i
This was said by the Exalted One . .
* Monks, the man who does not understand and

comprehend spite . .
(Verses as at No. v.)

iv

This was said by the Exalted One . . .

[8] ‘Monks, I see not any other single obstacle,
hindered by which humankind for a long, long time fare
up and down and wander on, lke this obstacle of
ignorance. Indeed, monks, it is throu h this obs‘gacle of
ignorance that humankind, being hin ered, do fare up
and down and wander on for a long, long time.’ ‘

This is the meaning of what the Exalted One said.
Herein this meaning is thus spoken.

There 1s no other single thing
Hindered by which the human race
For days and nights doth wander on,
Which leke delusion hinderdth.

They who, delusion giving uf,

Have pierced right through the mass of gloom,
No more again do wander on :

In them no cause for that is seen.

This meaning also was spoken by the Exalted One;
so I have heard.

\Y

This was said by the Exalted One . . .
‘Monks, T see not any other single fetter, bound by
which beings for a long, long time fare up and down and
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wander on, like thisfetter of craving. Indeed, monks, it is
by the fetter of craving that beings thus fettered do fare
up and down and wander on for a long, long time.’

This 1s the meaning . . .

(9] Fhe man with craving as his mate
And bound to agelong wandering,
Cannot o'erpass saysara’s stream,
Existence thus or otherwise.

Knounng the danger of it all,
Knowing how craving beareth woe,
Freed from all craving let the monk
Ungrasping, mindful, wander forth.

This meaning also . . .

vi

This was said by the Exalted One . . .

‘ Monks, for the monk who is a learner not yet come
to mastery of mind,2 but who dwells aspiring for peace
from the bond,® making it a matter concerning the self *
I see no other factor so helpful as giving close attention
of mind. Monks, the monk who gives close attention
of the mind abandons the unprofitable and makes the
profitable to become.’

This is the meaning . . .

[10] For the monk who s a learner there’s a thing :—
"T'vs guving close attention of the mind ;
Than which there can be naught so helpful for
The winning of the welfare unsurpuassed.
By throughly striving he may reach Ill's end.
This meaning also . . .

! These verses sreat 4.1, 10=G.8S. I1, i1, and below IV, vi.

3 * dpaita-manaso=he who has not won arahantship, Comy. Cf.
. 11, 229,

¥ Yoga-kkhema.

¢ Ajjhattrikamangantikarited, Cf.8.v,101=K.S.v, 84; 4.1,16=
G.S.1, 12, where Comy. angan (the personal factor)==karanay. Our
Comy, has niyakajjhatta-sankhate ajjhatte bhavay (sic)=ajjhattikay.
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vii

This was said by the Exalted One . . .

‘ Monks, for the monk who is a learner not yet come
to mastery of mind, but who dwells aspiring for peace
from the bond, making it a matter concerning what 18
outside the self* I see no other single factor so hel_pful
as friendship with the lovely. Monks, one who is a
friend of the lovely abandons the unprofitable and
makes the profitable to become.™

This is the meaning . . .

The monk who has a lovely friend, who pays
Deference and reverence to him, who does

What friends advise, —if mandful and composed
Such in due course shall win all fetters’ end.

This meaning also . . .

viii

This was'said by the Exalted One ... .

‘ One'thing, monks, when it comes to passin the world,
[11].does so to the loss, t6 the unhappiness of many folk,
comes to pass to theswee of many folk, to the misery
of devas and mankind. " What is that one thing?
Schism in the order of monks? Now, monks, when
the order is broken there are mutual quarrels, mutual
abuse, mutual exclusiveness® and mutual betrayals.
Thereupon those who are at variance are not reconciled,
and between certain of those who are at one there arises
some difference:’

\ Bghiray angan ti karitvd. Comy. has @jjhatia-samdnato Eu‘?u:
bhavay. In ‘friendship with the lovely’ (kalyana-mat tata), ‘lovely
seems equal to the Greek kalos, kagathos. )

2 Agat A.1, 16=6.8.1,12. Cf. D.iii, 212 (one of Fhe mmtph
forwelfare). Bahiray=the outside, other than self—i.e., regarding

her persons.

DtaeCcm . recounts the wickedness of Devadatta. )
¢ Pariikhe?(E:walling round. ‘Owing to caste, etc.” Comy.
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This i8 the meaning . . .

Doomed to the Waste, o purgatorial woe
For age-long' penallies, provoking schism,
Of discord fain, fized in unrighteousness,
From peace from bondage doth ke fall away,
Breaking the concord of the Company,—
Age-long 1 purgat’ry he wazeth ripe.?

This meaning also—

ix

This was said by the Exalted One . . .

‘One thing, monks, when it comes to pass in the
world, does so to the profit, to the happiness of many
folk, comes to pass to the welfare, the profit, to the
happiness of devas and mankind. What one thing?
[12] Concord in the order. Indeed, monks, when the
order is harmonious, there are not mutual quarrels,
mutual abuse, mutual exclusiveness and mutual be-
trayals. Thereupon those who are at variance are
reconciled, and between those who are at one there is
further growth of unity."

This is the meaning . . .

A blessed thing 1s concord in the order.

The friend of those who are in harmony,

Of concord fain and fized in righteousness,

From peace from bondage he falls not away.

Malking the concord of the Company

Age-long doth he rejorice v the heaven world,
This meaning also .

X

This was said by the Exalted One . . .
“ Here, monks, I discern a certain person of corrupt
mind to be such because I compass his thoughts with

! Ea;upa-_z;?m.

! The verses are quoted KV. 477=Pts. of Controv. 273, whence
T borrow them.

* Bhiyobhdvo=" more-becoming.’
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my mind!; and, if at this moment this person were
to make an end, he would be put just so into purgatory
according to his deserts.? What is the reason for that ?
His corrupt mind, monks. Indeed it is because of a
corrupt mind, monks, that in this way certain beings,
when body breaks up, after death arise again in the
Waste, the Ill-bourn, the Downfall, in Purgatory.’
This is the meaning . . .

[13] Here seeing a certain one corrupt of mind,
The Teacher® *mid the monks set forth this meaning - —
* If at this time this person were to die
He would in purgatory rise again
Because of the corruption of his mind.’

Beings to th’ ill-bourn go thro’ mind corrupt?
As one lays down what he has taken up,

So such an one, when body breaks up, weak
In wisdom rises up n purgatory.

This meaning also was spoken by the Exalted One;
so T have heard.

! Of. cetasii ceto-paricea (ger. of pari-y-ets, to compass). In the
common phrase parasalidnay parapuggalinay c.c. pajanihi—e..,
at M. i, 19 to denote thought-reading or psychometrizing. Net,
pp. 130-1 (and in & similar passage without gaihds at M. i, 74, dealing
with the five gatis or bourns), inserts buddha-caklkhund.

2 Cf A.1i, 105; ii, 19, which reads yathdbhatay. Our text yatha
bhatay (?). Abhatay=brought; @hatan=afllicted; ahatay, halay=
brought or carried.  Stnh. text has yathdhatay. Sink. Comy. yathd-
thatay, thus expl. yatha abhatay kifici ghariteG thapitay, evay aiiune
kammuna nikklitto, niraye thapiio; thus ‘acc. to descrts ’ or ‘acec.
to what he has brought with him.” In all these cases there is no
verb with nikkhitto; supply bhaveyya.

3 Satthd here and in next sutta, as at Netts, loc. cit. Qur text,
doubtless altered, has Buddho (a term which the Teacher would not
use of himself).

¢ T trans. this latter part and in nextsutta acc. to Neiti’s probably
moare correct version [in our version a line has been lost and iatha-
vidho has no verb]—viz.:

Citiappadosa-heli hu satld gacchanti duggaliy.
Yathdbhatany nikkhipeyya, evam eva tathavidho
Kayassa bhedd duppodisio nirayay sc’papajjafi ti.
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CHaPTER III.—THE ONES .
1

This was said by the Exalted One, said by the
Arahant; so I have heard:

‘ Here, monks, 1 discern a certain person with mind
at peace to be such because I compass his thoughts with
my mind; and [14], if at this moment this person were
to make an end, he would be put just so into the heaven-
world according to his deserts. What 1s the reason for
that ? His mind at peace. Indeed it 18 because of a
mind at peace, monks, that in this way certain beings,
when body breaks up, after death arise again in the
happy bourn, in the heaven world.’

This is the meaning of what the Exalted One said.
Herein this meaning is thus spoken.

I ere sezing a certarn one with mind at peace,
The Teacher ‘mid the monks set forth this saying :
“ If at this tume this person were to die,

In the happy bourn he would arise again.

Indeed the mind of him has come to peace.'

Thro’ peace of mind men reack the happy bowrn.
As one lays down whai he has taken up,

So such an one, when body breaks up, strong

In wisdom rises up in the heaven-world.’

This meaning also was spoken by the Exalted One;
so I have heard.
11
This was said by the Exalted One . . .
‘ Be not afraid of good things,? monks. [18] This ir
a name for happiness, monks, for what is pleasant,

L Netti 139 has pasadita, and reads:
Cittapdsadaheti hi satta gacchanit sugatiy.
Yathibhatay nikkhipeyya evam eva tathiavidho
Kayassa bheda sappafifio saggay so upapajjali ti.
' Pufiidm, deeds bringing meritorious fruit in later lives, This
sutta is not in the Chinese Itivuitaka, as Edmunds points out. The
statement about practising metld occurs at A, iv, 104 in the sevens,
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charming, dear and delightful, —this word *“ good things.”
I myself, monks, am conscious of personslly enjoying the
fruit of good things done for many a long day, & fruit
that is pleasant, charming, dear and delightful. After
developing for seven years, monks, a heart of goodwill,
for seven scons of rolling up and rolling out again' I came
not back to this world. When the sson rolled up, monks,
I was onc of the company of Radiant Devas? When the
mon rolled out again, monks, I rose up again in the
empty palace of a Brahmas? There, indeed, monks,
I was a Brahma, a Great Brahma, Conqueror, Uncon-
quered One, All-Seeing,* All-controller was 1. Thirty-
six times, monks, 1 was Sakka, Lord of the Devas.
Countless hundreds of times, monks, I was a rijah, a
wheel-rolling righteous dhamma-rajah, victorious over
the four quarters, one who wins security in his kingdom,
with the seven treasures endowed. Such was I, not
to speak of the times when I was ruler over a district
only. Then it was to me, monks, that this thought
occurred: Of what deed, I wonder, is this the fruit, of
what deed is it the ripening, that I am now of such mighty
power and majesty ?

and there it is ascribed not to the Buddha but to Sunetta, the Jain
teacher (titthakara). In Jataka 169 similar words are ascribed to
the Bodhisattva when he was the teacher Araka (of. Dialog. 1, 318;
D.i, 251; 8. iv, 322), and referred to againin Jat.220. A.J.Edmunds
translates our sutta and that of 4. iv in his Buddbist and Christian
Gospels, pp. 86, 164, ard gives reasons for suppesing that it has
been interpolated later.

1 Sayvaiic-vivatiu-kappe (involution and evolution).

2 Abhassarapaya.

s Sudfiay Brahma-vimanay upapajjami. Cf. D.i, 1T=Dial.1, 31.
‘This world-system begins to re-evolve. When this happens, the
Palace of Brahma appears, but it isempty. And some being or other,
either because his span of years has passed or his merit is exhausted,
falls from that palace of radiance and comes to life in the Palace
of Brahma.” Comy. remarks ‘ empty, owing to the absence of some
being or other who had passed away from it.” The vimana, palace
(see Vimana-vatthu, passim), seems to be a celestial * shell ’ or ‘aura,’
occupied or not, snd spresding in some cases to several leagues in
extent.

s Ammadatthu-dasa, lit. *let-be-what-will’ or ‘ never-mind-what-
beholding.’

I, 111, i) THE ONES 127

Thereupon, monks, I had this thought: * Why, this is
the fruit of three deeds, the ripening ogf three degc’ls, that
I am now of such mighty power and majesty: to wit,
deeds_ of charity, self-control and abstinence.’ ‘

This was the meaning . . .

Let that man train himself 1n doing good
That lasts for long and ends in hangp%ness.l
[16] Let him make grow charity, the life of calm.
4 heart of goodunll let him make to grow.
Making these three things grow that end in bliss®
The unse man surely doth arise again
' In the happy world wherein no trouble 1s.
This meaning also . .

11

‘TIJIS was sald by the Exalted One . . .

" One thing, monks, if practised and made much of,
wins both kinds of welfare and abides both for this present
life and in that to come.* What one thing ? Diligence
in good things. Indeed, monks, this one thing, if prac-
tised and made much of, wins both kinds of welfare

and abides both for this present life and for that to come.’
This was the meaning . . .

The wise praise diligence in virtuous deeds.

He that is wise and diligent doth win

Twofold advantage ; wins that which 1s good
[17] I'n this life and wins good in life to come.

Because he grasps wherein his "vantage lies,®

The man inspired® doth win the name of wise.
This meaning also . . .

! Text sukhindriyay (apparently a misreading for sukhud.
) rayay of
Sl!:h'i‘tex;f anifgymy. a;f}lelow at §60, where Comf. has mk?mr-m:y" 7.
ext'R su - i
a.b:\:;;;y o f : :1;;1; ayeshould be s-samudraye (like sukhudrayay
apajjhay=niddukkhay., Cf. 8.1 -viha
TIJ:E- '}%ie o7 a.tjA.yii, i 9. Cf. 8.iv,296 (on Brahma-vikdras).
-he words are attributed by the rijah Pasenadi to the Buddh
&tBS- 1, 86=K.8.1, 111, whence I borrow part of the verses hcr]ol:. *
Atthdbhisamayd.

[ = : .
" ufh;go Cf. refs. in Verses of Uplift. The latter verses are at
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v

This was said by the Exalted One . . .

‘ Monks, the bones of a single person running on, faring
on for an @on, would make a cairn, a pile, a heap as great
as Mount Vepulla, were there a collector of those bones
and if the collection were not destroyed.’

This is the meaning . . .

The pile of bones of (all the bodies of) one man
Wko has alone one @on lived,
Would make a mountain’s height—so said the mighly

seer—
Yea, reckoned high as Vipula
To north of Vulture’s Peak, crag-fort of Magadha.

When he with perfect insight sees
The Ariyan truths: What suffering is and how it
comes

And how 1t may be overpassed,’
[18] The Ariyan Eightfold Way, the way all 11 U abate,
Seven times at most reborn, a man
Yet running on, through breaking every fetter down,
End-maker doth become of Ill.*

This meaning also was spoken by the Exalted One;
so I have heard.

v

This was said by the Exalted One . . .

‘Monks, I say there is no wicked deed that may not
be committed by the man, the human being,* who has
transgressed in one thing. What one thing? [ mean
the intentional uttering of falsehood .’

! Parable and versesare at S.ii, 185= K .8.ii, 125 (whence [ horrow
th%iranslation with slight alteration). Cf. Sisters 66, 172; Brethren
v, 545.

2 At Dhp. 190-1.

* Edmunds notes that this Sanyutta-sutta was trans. into Chinese
in the third century a.p. as the real or inner self.

+ Purisa-puggala. For purisa see Mrs. Rhys Davids’ Sakye 51,
71, 206; puggale, 310; for both, Winternitz-Festgabe.
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This is the meaning . . .

By him who hath one single thing transgressed,'
By that same living man® who speaketh lies
And for another world® hath no regard

There 1s no wicked deed but may be done.

This meaning also was spoken by the Exalted One;
so I have heard.

vl

This was said by the Exalted One . . .

‘ Monks, if beings knew, as I know, the ripening of
sharing gifts,* they would not enjoy their use without
sharing them, nor would the taint of stinginess obsess
the heart and stay there. Even if it were their last bit,
their last morsel of food, they would not enjoy its use
without sharing it, if there were anyone to receive it.
But inasmuch, monks, as [19] beings do not know,
as I know, the ripening of sharing gifts, therefore they
enjoy their use without sharing them, and the taint of
stinginess obsesses their heart and stays there.’

This is the meaning . . .

If only beings knew—as said the mighty sage’—

The ripening of sharing gifts, how great the fruit thereof,

Putting awayP the taint of stinginess, with heart

Made pure within, they would bestow in season due

When great the fruit o}ycharity on Ariyans.”

And giving food as gift to those deserving much®

From man-state falling hence givers to heaven go.

And they, to heaven gone, rejoice and there enjoy

In the fullness of their hearts’ desire® the ripening

Of sharing gifts, the fruit of their unselfishness.

This meaning also . . .

1 The verses form v. 176 of Dhp.

* Jantu—nara, saita, puggala, Comny. 3 Vitipna-paralokassa.

\ Dana-sagvibhage. Cf. IIL, V, ix; ITI, VI i

5 This phrase, as in last sutta, would show that the verses are not
by the Buddha,

® Text and Comy. vineyya (here ger, of vinett) as at A.1i, 63; Sink.
text vineyyuy. [verses).

" Cf. yattha ca dinnay mahepphalam dhu of Vimana-vatthu (Citta’s

¥ Text bahuno (gen. or dat. of baku), v.l. pahuno. Itakeitas gov.
by dakkhineyyesu. ¥ Kama-kamano. Cf. 4.1, 1583; ii, 62.

9
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Vil

This was said by the Exalted One . . .

‘ Monks, whatsoever grounds there be for good works
undertaken with a view to rebirth,* all of them are not
worth one sixteenth part of that goodwill which is the
heart’s release; goodwill alone, which is the heart’s
release, shines and burns and flashes forth in surpassing
them. Just as, monks, the radiance of all the starry
bodies [20] is not worth one sixteenth part of the
moon’s radiance,? but the moon’s radiance shines and
burns and flashes forth in surpassing them, even so,
monks, goodwill . . . flashes forth in surpassing good
works undertaken with a view to rebirth.

Just as, monks, in the last month of the rains, in
autumn time, when the sky is opened up and cleared of
clouds, the sun, leaping up into the firmament, drives
away all darkness from the heavens and shines and burns
and flashes forth,—even so, monks, whatsoever grounds
there be for good works . . . goodwill . . . flashes forth
in surpassing them.

Just as, monks, in the night at time of daybreak the
star of healing® shines and burns and flashes forth, even
s0, whatsoever grounds there be for good works under-
taken with a view to rebirth, all of them are not worth
one sixteenth part of that goodwill which is the heart's
release. [21] Goodwill, which is the heart’s release,
alone shines and burns and flashes forth in surpassing
them.’

This is the meaning . . .

Whoso doth make goodunll to grow
Boundless and thereto sets his mand,
Seeing the end of birth’s subsirate,
In ham the fetters are worn thin.

t (f. 8.1, 283 punfte-pekhana-paninay karotay opadhikay pufifiay=
K.8.1, 298, ‘ who work good deeds for hife renewed.” Cf. 111, IV, iv,
opadhikan pufifiay katvd. Our Comy. is as that at Vvd. 154,

2 Of. 8.1, 63; iu1, 156; A. v, 22, for the simile below.

3 QOsadhi-tarakd, ' medicine star,” doubtless Venus (Sukra, Shukra).
Cf. Manual of a Mystic, p. 8 n,; D. ii, 111.
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If with o heart unsoiled one feel
Goodunll towards a single bewng,
He is a good man (just) by that.
Compassionate of heart to all

The Ariyan worketh boundless weal.

Those royal seers' who, congquering

The creature-teeming earth, have ranged*
Round and about with sacrifice

(The sacrifice of Horse and Man, '
The Peg-thrown Sile, that called the Drink
Of Victory, the Bolis Withdrawn)*—
Such do not share one sixteenth part

Of the heart of goodunll made to grow,
Just as the radwance of the moon
Outshineth all the starry host.

Who smites not nor makes others slay,*
Robs not nor makes others to rob,
Sharing goodwill®> with all that lives,

He hath no hate for any one.

''his meaning also was spoken by the Exalted One;
so I have heard.

(Here ends the collection of twenty-seven suttas of The
Ones.)

' Rajisayo, ? royal ascetics like Rams. Comy. ¢ righteous rulers
like geers.’ ) . ) .

* Ye... -anupariyaiﬁ (a1l MS8.) is aor. sing. of anuparigacchats;
but a plural is required like -gu or -guy. Sinh.text has yo. So also
atS.1, 124=45n. 447, Comy. merely says vicariysu. )

3 Probably an interpolation from 8. i,76=K.8. 1, 102, and similar
verses at A. ii, 49=G.S. ii, 50, where see notes and Comy. B

¢ Cf. 8.1, 116, sakka nu kho rajjay kiretuy ahanay aghatayay ajinay
ajépayay asocay asocayay dhammena? _

5 Here japaye is causal of jayati. The vemes are at J4. iv, 71,
the lust line at 8.1, 208 (text, metiay so). Here Comy. as J A. mettayso
—mettamaya-kotthasa, metta-citto. The next sutta has dukkhay s0
as separate words,
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Crartsr 1
1
THIs was said by the Exalted One, said by the Araliant;
so I have heard:

‘ Monks, possessed of two things a monk in this very
life lives painfully, [23] harassed and tormented, and,
when body breaks up, after death the ill-bourn for him
may be looked for.! What two things ? Not guarding
the door of the sense-faculties and lack of restraint in
eating. Possessed of these two things . . . the ill-bourn
for him may be looked for.’

This is the meaning of what the Exalted One said.
Herein this meaning is thus spoken. .

Eye, ear, nose, tongue and body, therewith mind—
These doorways if a monk neglect to guard,

In eating unrestrained and unconirolled

I'n the faculties of sense, ke meets with pain,

With pain of body, pain of mind. Tormented
By body that burns and mand that burns, alike
By day and night such liveth painfully.

This meaning also was spoken by the Exalted One;
so I have heard.

1
This was said by she Exalted One .
‘ Monks, possessed of two things a monk in this very
life lives happily, unharassed, free from torment, and,
when body breaks up, after death [24] the happy bourn

for him may be looked for. What two things ? The
guarding of the door of the sense-faculties and modera-

' Gf AL, 203
132
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tion in eating. Possessed of these two things . . . the
happy bourn for him may be looked for.’
This is the meaning . . .

Eye, car, nose, tongue and body, therewith mind—
These doorways if a monk keep guarded well,

I'n eating well restrained and well controlled

I'n the faculties of sense, he meets with ease,

With ease of body, ease of mind. With body
That burneth not, with mind that burneth not,

By day and night such Liveth happily.

This meaning also . . .

1i1

This was said by the Exalted One . . .

‘ Monks, these two things sear (the conscience).? [25]
What two things ? Herein, monks, a certain one has
done no lovely deed, has done no profitable deed, has
given no shelter to the timid?; he has done evil, cruel,®
wrongful deeds. At the thought: I have done no lovely
deed, he is tormented. At the thought: I have done
avil, he is tormented. These are the two things which
sear (the conscience).’ -

This is the meaning . . .

Guilty of doing wrong with body or speech

Or thought or whate’er else vs reckoned sin ;
Not having done a profitable deed,

But having done full many an evil one,

When body breaks up, he, the weak in wisdom,
In purgatory rises up again.

This meaning also . . .

' Tapaniyd. Cf. A.1, 49=@.5. i, 44.
? Akua-bhiruttano. Cf. A. ii, 174=G.8. ii, 180.

. "’lg;ext and Sink. text kata-tthaddho. Comy. kata-luddo as at A.
11, .
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v

This was said by the Fxalted One . . .

‘ Monks, these two things sear not (the conscience).
What two things? Herein, monks, a certain one has
done a lovely deed, has done a profitable deed, has given
shelter to the timid: he has done no evil, cruel, wrongful
deeds. At the thought: T have done a lovely deed, he
18 not tormented. At the thought: T have done no evil,
he 1s not tormented. These are the two [26] things,
monks, which sear not (the conscience).’

This is the meaning . . .

Gwing up doing wrong with body or speech
Or thought or whate’er else is reckoned sin,

/ol having done unprofitable deeds,
Bui having done full many a goodly deed,
When body breaks up, being strong in wisdom,
He wn the heaven-world doth rise again.

This meaning also . .

v

This was said by the Exalted One . . .

‘ Monks, possessed of two things a person is cast into
purgatory according to his deserts.? What two things ?
Wrongful habit? and wrongful view. Possessed of these
two things a person . . .’

This is the meaning . . .

A mortal having these two things,
Wrongful habit and wreng view,

When body breaks up, weak in wisdom,
In purgatory rises up.

This meaning also . . .

1 See above I, 11, 10 and notes.
2 Sila is not virtue but habit or practice, good or bad; of. go-sila,
ete.
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vi
This was said by the Exalted One . . . .
‘ Monks, possessed of two things a person 1s put into
heaven according to his deserts. [27] What two things ?
Good! habit and good view. Possessed of these two
things a person . . .’
This is the meaning . . .
A mortal having these two things,
Habkit that's good and wview that's good,
When body breaks up, strong in wisdom,
Dotk rise up in the heaven world.

This meaning also . . .

vii

This wes said by the Exalted One . . .

‘ Monks, a monk who is void of zeal and unscrupulous
cannot grow to perfect insight, cannot grow to nibbana,
cannot grow to win? the unsurpassed freedom from the
bond. But a monk who is zcalous and scrupulous can
grow to perfect insight, can grow to nibbéna, can grow
to win the unsurpassed freedom from the bond.’

This is the meaning . . .

Void of zeal, unscrupulous,
Sluggish, lacking energy—*
Who s full of sloth and torpor,
Shameless and rreverent—
Such @ monk cannot become
Fit to reach supreme insight.

(28] But heedful, tn his musing shrewd,*

Ardent, scrupulous and zealous,
Cutting the bond of birth-and-eld,
In this very life (on earth)
One may reach insight supreme.

This 1s the meaning also . . .

! Bhaddaka, gen. * good luck.” Cf. Dhp. 119-20.

1 Abkabbo. 3 Kusito hinaviriya. Cf. Dhp. 112.

i  Nipako jhayi, as at 4. i, 150, 1656=@.8S. i. 133, 149 (one who in

i hie musing discriminates shrewdly). The considerations one under-
gues on entering sumadhi (concentration) areat 4. 1ii, 2¢=G.8.1ii, 17.
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V11l

This was said by the Exalted One . .

‘ Monks, this Brahma-life is not lived* for the sake
of deception, for the sake of cajoling folk, for the sake
of gain, honour, reputation and profit,> with the idea
of “let folk know me as such and such.” No, monks,
this Brahma-life is lived for the sake of self-restraint and
abandoning.'

This is the meaning . . .

For self-restraint and for abandoning,
Heedless of what men say,® this Brahma-life
Dnd that Exalted One proclaim as going
Unto the plunge into nibbana (s stream).

T'has s the way whereon great souls* great seers
(29] Have fared ; and they who, as the Buddha taughi,

Attaan to that will make an end of 11,

Len they who what the Teacher taught perform.

This meaning also .

1X

This was said by the Exalted One . . .

‘ Monks, this Brahma-life is not lived for the sake of
deception, for the sake of cajoling folk, for the sake of
gain, honour, reputation and profit, with the idea of
“let folk know me as such and such.” No, monks, this
Brahma-life is lived for the sake of seeing into things
and understanding them.’

This 18 the meaning . . .

For seeing into things and understanding,
Heedless of what men say, this Brahma-life
Did that Exalted One proclaim as going
Unto the plunge into nibbana (s stream).

! At A.11,26=F.8.ii, 2R which gives four reazons for living it, cf.

* Cf. 8. i, 226, [M. 1, 465

¢ For anittha see J.P.T.S., 1886 (Morris) 111. Cf. Sn. 934 [self-
taught or not hearing it from others]. Comy. quotes paccatiay
veditabbo vififuahi is. ¢ Moahattelii (maliatmas),
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This s the way whereon great souls, great seers
Have fared ; and they who, as the Buddha taught,
Attain to that will make an end of I,

E’en they who what the Teacher taught perform.

This meaning also . .

X

This was said by the Exalted One . . . _

‘ Monks, possessed of two things [30] in this very life
2 monk lives much at ease, nay, much in happiness,*
is stoutly bent? on the ending of the cankers. What
two things ? Strong emotion on occasions for emotion®
and, being thrilled thereby, the making of a strong effort.
Possessed of these two things a monk lives much at
ease . ..’

This is the meaning . . .

One who hath wisdom should be strongly thrilled
At thrilling times. A monk discreet and ardent
Should thoroughly examine things by wisdom.
So dwelling ardent, living a life of peace,?

And not elated, bui to calmness given,

He should attain the ending of the cankers.

This meaning also .

L Qukha-somanassa, Cf. D, ii, 214, where the latter is reckoned
the higher—e.g., uppajjats sukhay, sukha bhiyyo somanasgsay. Comy.
takes it as mental. )

2 Yoniso, and in next sentence yoniso padhanena. Cf. 8. 1v, 17.5
(yoni ¢'assa draddha)=K.S.iv,110 n., and 4.1, 113.  Comy. takes it
as eq, to kdranay. Araddho is in Comy. Gradha=thapitay. _

3 Sayvega=thrill. Cj. K.S. v, 111. Here Comy. reads sayvig-
gassa (p.p. of seyvijjets), with v.l. seyvejitvd (which I follow).

4 Sania-vuiii, the same phrase is below at last but one sutta.
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Cuarrer I1
i

[31] This was said by the Exalted Onec. said by the
Arahant;so I have heard:

‘ Monks, two trains of thought much occupy the Way-
farer, the arahant who isrightly awakened,—the thought
of serenity and the thought of seclusion. Monks, the
Wayfarer delights in and enjoys doing harm to none.
This same Wayfarer, monks, is much occupied by such
a train of thought as this: By this way of living I do
no harm to anything at all, be it movable or fixed.’
Monks, the Wayfarer delights in and enjoys seclusion.
This same Wayfarer, monks, who delights in and enjoys
seclusion, is much occupied by such a train of thought
as this: Whatsoever is unprofitable has been left behind.
_ [32] Wherefore, monks, do ye also dwell delighting
in and enjoying doing harm to none. If ye dwell so
delighting, so enjoying . . . this same train of thought
will much occupy you: By this way of living we do no
harm to anything, be it movable or fixed. Monks, do
ye also delight in and enjoy seclusion. If yesodwell . . .
this same train of thought will much occupy you: What
18 unprofitable ? What has not been left behind ?
What have we left behind?’

This is the meaning of what the Exalted One said.
Herein this meaning is thus spoken.

Two trains of thought do occupy the mind

Of the Wayfarer, the Awakened One,

g’ko beareth things that others cannot bear,—?
evenity (the thought he spake of first),

Thereafter was seclusion witered newt.®

! Tasay va thaveray vd- .., animal, or things animate, or
vegetable.

¥ Asayha-sghin. Comy. refers it to the unique incommunicable
duties of 2 Buddha.

* The verses following here have no bearing on the sutta, and seem
added. They are a panegyric oceurring in part at Sapyutta, i.
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Duspeller of the darkness, gone beyond,

That mighty seer who hath won mastery,

Freed of the cankers, even he who was

Vessantara,* set free by slaying craving,

That sage, I say, here wearing his last body,—
[33] By conquering Mara® eld hath conqueréd.

As on a crag on crest of mountain standing

A man might watch the people far below,

E’en so doth he, in wrsdom fair.® ascending,

The seer of all, the terraced heights of truth,*
Look dowm.® from grief released, upon the nations
Sunken in grief, oppressed uwnth birth and age.

This meaning also was spoken by the Exslted One;
80 I have heard.

ii

This was said by the Exalted One . . .

‘Monks, two dhamma-teachings of the Wayfarer
Arahant, a rightly awakened one, take place one after
the othar.? What two ? ‘“ Look at evil as evil” is the
first dhamma-teaching. “ Seeing evil as evil, be dis-
gusted therewith, be cleansed of it, be freed of it ” is
the second dhamma-teaching.’

! Vessantara (text, Viss.) the grest rijah believed to be the Bodhi-
sattva in his life on earth previous to the last, the subject of the
last and longest Jitaka. Comy. without any reference to this
attempts to derive the word from visama and wisa, and tarati ; but
the word in JA4. vi, 485 is explained as Vessa-vithiyay jaiattd (jato
"mhi vessavithiyay, tasma Vessaniaro ahuy)., If we read with texts
vissantaray, this would be vissa (all) and antaray, ‘among all beings,”
as suggested by Pali Dict.

? Both texts manay, which seems out of place here as a climax.
Comy., Maren=kilesa-mdray. The lines occur below at II, ix.

® Sumedho=sundara-paific. Comy. Also the name of the Bodhi-
sattva (see JA. Introd.) when he first took the vow to become
Buddha under Dipankara Buddha.

4 Cf. Dhp. 28. These last six lines are at 8. i; 137=K.8. 1, 173,
whence I borrow with slight changes, these verses being addressed
to the Buddha there,

® S. has svekkhassu.

® Pariydyena, in succession, in turn, by a method; Comy. varena:
expl. by next sutta; of. pubbangama and K.8.1, 320 (4dpp.)
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These two dhamma-teachings of the Wayfarer take
place one after the other.
This 1s the meaning . . .

Of the Wayfarer, the awakened one.

Who hath compassion on all things that be,

Behold the way of speech! and teachings twain :
(34] ¢ Ewl behold for what it is, and then

Conceive disgust for it : with heart made clean

Of evil, ye shall make an end of I11.’

This meaning also . . .

iii

This was said by the Exalted One . . .

“Monks, ignorance leads the way to the attainment
of unprofitable things; shamelessness and disregard of
blame follow after.?2 But, monks, knowledge leads the
way to the attainment of profitable things, shrinking
and fear of blame® follow after.’

This is the meaning . . .

Whatso be these ill-bourns in this world and the next,
All rooted are in ignorance, of lust compounded.

And since the wicked man is void of shame, and hath
No reverence, therefore he worketh wickedness,

And through that wickedness he to the Downfall goes.
Wherefore forsaking longing, lust and ignorance

And causing knowledge to arise in him, a monk
Should give wp, leave behind, the ill-bourns one and all.

This meaning also . . .
iv
This was said by the Exalted One . . .

" Monks, those beings have indeed fallen away who
have fallen away from the Ariyan insight. Not only

! Paniyaya-.vacanay. Comy. pariydyena kathanay, desanay,

* Anvad-eva, sometimes spelt anud-eva.

2 For hiri-ottappay see Mrs. Rhys Davids' trane. of Dhammasanga-
%4, pp. 20, 21, nn., and sutta v below. (The former is established on
shame; the latter on dread.)
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in this life do they live painfully, in vexation, trouble
and distress, but, when hody breaks up, after death the
ill-bourn may be looked for for them. Monks, those
beings who have not fallen away from the Ariyan
insight “indeed have not fallen away. They both in
this life live happily without vexation, trouble and
distress, and, when body breaks up, after death for them
the happy bourn may be looked for.’
This 1s the meaning . . .

Thro’ falling from the insight lo ! the world
With deva world on name and shape vs bent
In the belief that this thing s the truth.

But best of all things in the world 1s insight
By which one to mibbana goes, and knows
Rughtly the utter end of birth-and-death.'

[36] Those thoughiful ones who fully are awake,
Wko insight have and their last body wear,
Both devas and mankind long to behold.?

This meaning also .

v

This was said by the Exalted One . . .

‘ Monks, these two bright things guard the world.
What two ? Shrinking and fear of blame. Monks, if
these two bright things did not guard the world, there
would be here no distinguishing between mother and
mother’s sister and mother’s brother's wife, between
one’s teacher’s wife and those of men revered; but the
world would fall into promiscuity, as is the case with
goats, sheep, poultry, pigs, dogs and jackals. But,

1 1 follow the readings of Neiti, 166, where this second stanza is
quoted:
Pafing hi seithd lokasmiy
Yaya nibbana-gamini
Ydya sammappajindti
Jati-marana-sonkhayay.
? Sinh. text and Comy. pihanti hasa-painanay. Cf. Dhp. 94,
tlevdpt tassa pikayanti tadino.
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monks, since these two bright things do guard the world,
therefore there is distinguishing between these.”
This is the meaning . . .

In whom no shame and fear of blame extsts
Ever® and always, they (to the womb) descending
Grounded on seed,* to birth-and-death go on.

But they vn whom are shame und fear of blame
[37] Ever established firmly, in the Brahma-life
Growing, those good men-more-becoming.end.

This meaning-also . . .

vl r

This was said by the Exalted One . . .° )

- “ Monks, there is an unborn, a not-become, & not-made,
anot-compounded. Monks, if that unborn, not-become,
not-made, not-compounded were not, there would be
apparent no esca({)e from this that here is born, become,
made, compounded. But, monks, since there is an
unborn . . . therefore the escape from this that here is
born . . .compounded 18 apparent.’

This is the meaning . . . _

The born, become, produced, compounded, made,’
And thus not lasting, but of birth-and-death

\ An aggregate, a nest. of sickness?® brittle,

A thing by food supported, come to be,—
"Twere no fit thing to take delight in_such.

1 Gf, Ezpositor 111, —

* Sabbadd. cding vigjati: Comy. sabbadd ea=—sabbakilam eva.
Text has sebbadacana (also P. Dict.!) as eq. to semper, not seeing that
the first stanza refers to those who have not shame, ete.

3 Okkania. :

¢ Sukka-mila (rooted in semen)= jayana-miyana-sabhavaiid, Comy.

5 At Verses of Uplifi viii, 3; Netti 63, without gathas.

¢ Text should read pafifigyati.

7 Had these githas been spoken by the Buddha himself (as Text
and Comy. claim}, surely they would appear alsoin the Udgna viii. 3,
the only other place in the Canon where tLe sutta occurs, the topic
being one of supreme importance, and the statement unique in the
Collections. They seem based on Dkp. 147-8 (spoken by Ratthapala
at M. ii, 67), while the last line is at Dhp. 358.

® Roga-malay, Text; Comy. -niddhay as at Dhp. 1483,
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Th'escape therefrom, the real, beyond the sphere
Of reason, lasting, unborn, unproduced,

[38] I'he sorrowless, the stainless path that ends
The things of woe, the peace from worries,'—bliss.

This was said by the Exalted One . . .

‘ Monks, there are these two conditions? of nibbana.
What two? The condition of nibbina with the basis
still remaining and that without basis. Of what sort,
monks, is the condition of nibbana which has the hasis
gtill remaining ¢ Herein, monks, a monk is arahant,
one who has destroyed the cankers, who has lived the
life, done what was to be done, laid down the burden,?
won the goal,* worn out the fetter of hecoming, one
released by perfect knowledge. Tn him the five sense-
faculties still remain, through which, as they have not
yet departed® he experiences sensations pleasant and
unpleasant, undergoes pleasure-and-pain. In him the
end of lust, malice and delusion, monks, is called “‘ the
condition of nibbana with the basis still remaining.”

And of what sort, monks, is the condition of nibhana
that is without basis ?

Herein a monk is arahant . . . released by perfect
knowledge, but in him in this very life all things that
are sensed have no delight for him, they have become
cnol.® This is called ¢ the condition of nibbana without
basis.” 8o, monks, these are the two conditions of
nibbina.’

! Sankhdr’dpasamo, 1 horrow the phrage from Mrs. Rhys Dawids’
trans, of Dhp. v, 368, I take santay to be from Sat,

? Dhatu. Cf. Compendium, 154: ‘That which bears its own
intrinsic nature.” The sutta does not appear elsewhere; for refs. see
Vin.ii, 239; D. iii, 185; Pts. i, 101.

® Ohitn-bhdro. Comy. gives three ‘burdens’: khandha-, kilesa-,
abhisankhdra-b.; and three ‘layings down,’ oropita, nikkhitta, patila
(laid aside, thrown down, knocked down).

* Sadattha may be sa-d-attha, his own profit.

* Comy. reads avigatattd. Texts, avighatatia.

5 Of. 8.1, 83:iii, 126; iv, 213; v, 319, for the phrase.
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This is the meaning . . .

These two nibbana-states are shown by him
Who seeth, who is such' and unaltached.
One state 1s that in this same life possessed

[39] With base remaining, tho' becoming's stream®
Be cut off. While the state without a base
Belongeth to the future, wherein all
Becomings uiterly do come to cease.
They who, by knowing this state® uncompounded
Have heart’s release, by cutting off the stream,
They who have reached the core of dhamma,’* glad
To end,—such have abandoned all becomings.

This meaning also . .

viii

This was said by the Exalted One . _

‘ Monks, do ye delight in solitary communing; de-
lighted by solitary communing, given to mental calm in
the inner self, not neglecting® musing, possessed of
insight, do ye foster resort to empty p aces?® One of
two fruits is to be looked for in those who (do these
things), namely, gnosis’ in this very life or, if there be
still a basis, not-return to this world.’®

This is the meaning . . . o

They who with heart at peace discriminate,

Thoughtful and musing, righily dkm:m.nagsee,
[40] Their passions they do closely scrutunze.

For being fain for sertousness and scewng

Peril in wanlonness, they are not the sort

To fail, bui to nebbana they are close.'’

This meaning also . . .

' Tadin is an epithet applied to the Wayfarer.
2 ga}jwa-mcti: sge last s}:f;.ta. 3 Paday asankhaiay,
+ Dhamma-sara. Cf. Dhp. v, 12.
Anirékata-jphand (fr. nirdkarotr). ) P
& Cf. Dhp. 371, jhaya, bhikkhu, ma ca pamado . . . ; 378, suiiid-
girey pavidhassa, saniaciliesse bhkk}mﬂo_ e 285_, santi-maggem
eva bruhaya. . . . Here text has brihetd, Comy. brihetdro.
7 A#fia (declaration of enlightenment). .
o Anagamita: see first sutta. ¢ dna(or anu)-pekkhino.
10 The last stanza is almost the same as Dhp. 32; whence I partly
borrow Mrs. Rhys Davids’ trans.
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1X

This was said by the Exalted One . . .

‘ Monks, do ye dwell for the profit of the training, for
the sake of further wisdom, of the essence of release, of
the mastery of mindfulness.! Monks, of those who
dwell for the sake of (these things) . . . one of two
fruits is to be expected, gnosis in this very life, or, if there
be still a basis, not-returning (to this world).’

This is the meaning . . .

Perfected pupil * who hath surety won?

Awnd won the higher wisdom, seen births end,
That sage. I say, here wearing his last body,
By conquering Mara® eld hath conqueréd.

Wherefore for musing fuin, of mind composed,
[41] Ardent and seevng the end of births, O monks,

By overwhelming Mdra with hes hest,

Become ye those who birth-and-dealh transcend.

This meaning also . . .

X

This was said by the Exalted One, said by the Arahant;
so I have heard: .

‘Monks, a monk should be wakeful, he should dwell
mindful, composed, peaceful, happy, serene, and in such
states he should see the proper time for things that are
profitable. Tfamonk be wakeful and dwell mindful . . .
one of two fruits is to be looked for, either gnosis in this
very life, or, if there be yet a basis. not-returning (to
this world).’

This is the meaning of what was said by the Exalted
One. Herein this meaning is thus spoken.

! These topics are explained at . ii, 243=@.5. ii, 248.
! Parnpunna-sekha=asekha, Cony.
> Apahana-dhamma (of the nature of not failing)=akuppa, Comy.
¢ Texts, mana-jahan, At 1L 11, 1 Comy, 'rm'iru-ja?m:r.
10
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Ye watchers, hear ye this. Sleepers, awake !

Betier than sleep 1s watchfulness. There is

No fear for him that watcheth. [42] Whoso watches,
Mindful, composed, peaceful, serene and happy,

He dhamma searching throughly in due season
Rising to oneness* drives away the gloom.

Wherefore rouse ye and practise wakefulness.

The ardent monk, discriminating, wins

The musing, cuts the bond of birth-and-eld.

In this same life he unns wisdom supreme.

This meaning also was spoken by the Exalted One;
so I have heard.

xi

This was said by the Exalted One, said by the Ara-
hant: so I have heard:

‘ Monks, these two are doomed to the Downfall, to
Purgatory, if they sbandon not their fault. What
two? He who being no liver of the Brahma-life
claims to be such, and he who harasses the one who
lives the Brahma-life completely and purely (by charging
him) baselessly with lapse therefrom.?> These are the
two . . .’

This is the meaning of what the Exalted One said.
Herein this meaning is thus spoken.

The liar reaches hell® and he who says
He did not what he did :
[43] Both are the same hereafter, men of crooked ways.

And many a one the yellow gown who wears,
Wicked and uncontrolled,
By reason of his el deeds in hell® appears.

\ Ekodi-bhuto. Cf. Dhamma-sangani, Mrs, Rhys Davids’ trans.,
§ 161 and notes; there trans. ‘dwelling on high.” J.P.T.8. 1885,
392, Morris. Comy. has eko udeti ts ekodi; a8 a term for samddhi.
Sometimes trans. ‘ ome-pointed ’ ekagga-citte. Cf. SnA. 574 or
Sn. 975, where the phrase occurs ekodibhilo vihane tamay so.

z Comy. parajika-vauhund dhayseti—i.e., with committing offences
which demand expulsion from the Order.

3 (athas at Dhp. 306-8. Cf Sn. 661. ‘Hell’ (for ‘ purgatory )
is purely melri causd.
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Better for him o red-hot 1ron ball,
One mass of fire, lo swallow,
Than wicked, uncontrolled, to eal the country’s food.

This mearing also was spoken by the Exalted One;
so I have heard. ’

xii

This was said by the Exalted One . . .

‘ Monks, hindered by two views to which they resort,!
both devas and mankind stick fast,> while some go to
excess, and some who have sight see aright. And how
monks, do some stick fast ? ,

Monks, devas_ and mankind delight in becoming,
rejoice in becoming, take pleasure in becoming. When
teaching 1s proclaimed for making becoming to cease,
their heart springs not up thereat, it is not calmed, is
fr.n::t settled, is not drawn toit. Thus, monks, some Stin

ast.

And how, monks, do some go't-o excess ?

On the other hand some are afflicted by becoming,
humiliated thereby, and loathing becoming they take
pleasure in not-becoming.¢ They say: ‘My good sir
[44] inasmuch as, when body breaks up, after death
this self® 1s annihilated, destroyed, it exists not after
death. This view is the real one, the excellent, the
true view.”® Thus, monks, some go to excess. ;

And how, monks, do some who have sight see aright ?

Herein, monks.'_, one secs what has become as having
become. So seeing he is set on revulsion, on passion-
lessness, on making an end. That, monks, is how they
who have sight do see aright.’

. e, ? . s
Comf_‘”h-gateh pariyulthitd, such as ‘the world is cternal,’ etec.

* Oliyanty, are in a fix or ho icted vi dha
i, The oherse st e V].lté‘restrlrted views, as opp. to alidhd-

G‘A_t_idkémmi. C/. 8.ii1, 108=K.8S. iii., 88, and Ud. VI, &

* Vibhava, the annihilationist view. C£. 8. v, 320—K.8. v. 284
(re suicide) prob. referred to here. T

* Text attho; Sinh. text, satto; Comy. alla.

¢ Yothdvay. '
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This is the meaning . . .

He who,! beholding what has become as such,

And how to pass beyond what has become,

By the uiter end of craving is released

In that which really is,*—he comprehending

What has become,—that monk from craving freed

For births or high or low,” by ending

What has become, goes no more to becoming.

This meaning also was spoken by the Exalted One;
so I have heard.

(Here ends the collection of twenty-two sultus of The
T'wos.)

] 0 MSS hich I read with
t Text, ye . . . vimucconti: MSS. yo ... W 1 read with
) , for the second stanza with so refers to yo. iace may
:.u:n.t;:i::;ii?; of have, ss I have noted elsewhere. Comy. mipdta-
"m’ualgt;ﬂm"-bhmz=nibbﬁﬂe, Comy. Cf.§ ii, nirodhe ye vimucr,:am__i.
s Bhavibhave, again in this sense at viil. Comy. khuddake c’eva
mahante ca. Snd. ii, 877, punappuna-uppattiyo (not becoming
and non-becoming ).

IIT-THE THREES

CHAPTER T
i
Tr1s was said by the Exalted One, said by the Arahant:

so ] have heard:

(45] * Monks, there are these three roots of evil
What three ?

Lust 1s a root of evil, hate is a root of evil * delusion
is a root of evil. These are the three roots of evil’

This is the meaning of what the Exalted One said.
Herein this meaning is thus spoken.

Lust, hatred and delusion

Ruin the man of wicked heart ;

They are begotten in himself: *

Lake the lush growth of pith-and-stem.?

This meaning also was spoken by the Exalted One;
so I have heard.

I
This was said by the Exalted One . . .
‘ Monks, there are these three elements.® What three ?

The element of form, that of the formless, and the
element of ending. These are the three elements.’

* Verses at 8. i, T0=K.5. i, 96; see note. dtta-sambhiita, * self-
begotten.” Comy. attani jata, ss st Snd. on Sn. 272, & similar
passage.

? Taca-sdra=husk-pith. Comy. velun ti attho.

° At D. iii, 215 (Sangits-S.), five sets of three dhitus are given,

of which this is one. Cf. Neii, 97—e.g., the * element of bo y'is
sensation by contact,

149
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This is the meaning . . .
Who Ripa-world-conditions comprehend,! |
In the Arapa-worlds well stablished in the formless [46]

they who are released .
Who are released by making (things) to cease,
Those folk are they who have left death behind.
With his own person? reaching the deathless clement,
That element that hath no base, and of himself
Discovering renunciation of the base,
He, canker-free, the perfectly awakened one,
Doth thus proclaim the sorrowless, the stainless way.
This meaning also . . .

iii
This was said by the Exalted One . . .
‘ Monks, there are these three feelings.? What three ¢
Pleassnt feeling, painful feeling, and feeling that is
neither painful nor pleasant. Thesearcthethree feelings.

This 1s the meaning . . .

Collected, *ware, the mindful follower

Of the awakened one well understands

Feelings and how they come to be, and where

They cease, and what the way to feelings’ end.

The monk who hath an end of feelings made

No longer hungereth. He 1s set free.
This meaning also . . .

iv

[47] This was said by the Exalted One . . .
‘ Monks, there are these three feelings. What three %

I This verse=Sn. 754, with which I read susamihit@ for text's
asanthitd. _ ) ) _

: Kayena acc. to Comy. is nama-kdyena (n@ma rdpa)=magga-
phalehi. Ndma-ripa is the mental and physical compound or
individuality. )

3 This sutts is at S. iv, 204 (Vedand-sayyutta)=K.8. iv, 136.
(Gathis again at v, vi, below. _

: Aaa.th. iv.20T=K.5.1v, 139, Verses differ. Alsoc/. 8. v, 57=
K.S. v, 46. It is noteworthy that these threes in Sayyutta-N. have
added to them the way out, Ariyan Eightiold Way, which, as far
as I remember, is mentioned only once in Itiuttaka, once in Udana.

T
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Pleasant feeling, painful feeling and feeling that is
neither painful nor pleasant. Pleasant feeling, monks,
should be looked upon as pain, painful feeling should
be looked upon as a barb, feeling that is neither painful
nor pleasant should be looked upon as impermanent.

Monks, when these three feelings are looked upon
(in these three ways) bgr a monk, that monk is called
““ rightly seeing.” He has cut off craving, broken the

bond, by perfect comprehension of conceit he has made
an end of IIl’

This is the meaning . . .

Who looks on pleasure as an ill, and pain

As a barb, the neutral as impermanent,

That monk indeed sees rightly. When released
. Thereby, master of supernormal lore,'

Calmed sage is he who hath escaped the yoke.

This meaning also .

v

(48] This was said by the Exalted One . . .

" Mounks, there are these three longings.® What
three? '

The longing for sensual delights, the longing for

becoming and the longing for the Brahma-life. These
are the three longings.’

This is the meaning . . .

Collected, "ware, the mindful follower

Of the Awakened One well understands
Longings, and how they came to be, and where
They cease, and what the way to longings’ end.
The monk who hath an end of longings made
No longer hungereth. He is set free.

This meaning also . . .

! Abhififid-vorite. Cf 8.1,167,175. Comy. chalabhiAfiaya -
yosito katakicco, Y ve pan

* Yogdiigo. Verses again at III, III, iii.
* Esand, at S. v, b4,
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vi
This was said by the Kxalted One . . .
¢ Monks, there are these three longings . . .” (as tn

previous sulla).
This is the meaning . . .

The longing for delights of sense, becoming,'
The longing for to lwve the Brahma-life—
These three accumulations of wrong view
[49] Become perversion of the truth. In him
Who from all sensual lust is purified,
Who by destroying craving s set free,
Longings are left, wrong views ure rooted out.
A monk who hath of longings made an end
I's void of yearning, no more questioneth.”

This meaning also .

Vil

This was said by the Exalted One . .

“ Monks, there are these three cankers. What three ?
The canker of lust, the canker of becoming, the canker
of ignorance. These are the three cankers.”

This is the meaning . . .

Collected, "ware, the mandful follower

Of the Awakened One well understands
Cankers and how they come to be, and where
They cease and what the way to cankers’ end.
The monk who hath an end of cankers made
No longer hungereth. He 1s set free.

This meaning also . . .

viil

This was said by the Exalted One . . .

‘ Monks, there are these three cankers . . .” (as above).

1 Verses at A. ii, 42=G.8. ii, 48. The last two lines differ.
2 Akathay-kathi. Cf. Sn. 3. vigata-kuthay-katho.
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This 1s the meaning . . .

[60] He who hath slain lust's canker and discarded
Ignorance, and the canker of becoming
Ended, 1without attachment 15 released.

He weareth his last body (in the world)
For he hath routed Mara and his mount.

This meaning also . . .

X

This was sald by the Exalted One .

‘ Monks, there are these three cravings.2 What
three ?

T}}e craving for lust, the craving for becoming, and the
craving for ending becoming. These are the three
cravings.’ :

This is the meaning . . .

Feltered with craving’s feiter, with hearts that lust
For becoming of dll sorts,* in Mard’s bondage,
Those folk, those beings, not freed from the bond,
Going to birth-and-death go faring on.

But who abandon craving, freed from craving
For becoming of all sorts, who in the world

Have gone beyond, have reached the cankers' end.

This meanimg also . . .

X

This was said by the Exalted One, said by the Arahant:
so I have heard: | e Aralants
' Monks, possessed of three things [51] & monk passin
beyond the realm of Mara shines like the sun. P“a?;ha%

three things ?
Herein a monk 1s possessed of a master’s group of
virtues, of a master's group of concentration, of a

' Se-vahanay. Cf. S. 11, 278=K .8, ii, 188; Dip. 175 ara i
m(juuiud on an elephant.  Okp- 170 Xara s
Cf 8 v, 51=K.8. v, 16, ¥ Bhavébhkava, Cf. supr. I, xii.
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master’s group of wisdom.! Possessed of these three
things a monk, passing beyond the realm of Maira,
shines like the sun.’ )

This is the meaning of what was said by the Exalted
One. Herein this meaning is thus spoken.

Virtue and concentration, wisdom too—
In whom these (three) are throughly made to grow,
He, passing Mara’s realm, shines like the sun.

This meaning also was spoken by the Exalted One;
so I have heard.

CHAPTER II
i

This was said by the Exalted One, said by the Ara-
hant;soI have heard:

‘ Monks, there are these three grounds for good works.”
What three ? _ ‘

The ground for good works consisting of chamty,
that consisting of virtue and the ground for good works:
consisting of making-to-grow.* These are the three.

This is the meaning of what was said by the Exalted
One. Herein this meaning is thus spoken.

[62] Let that man train himself in doing good
That lasts for long and ends in happiness,*
Let him make grow charity, the life of calm,
A heart of goodwrll let kim make to grow.
Making these three things grow that end in bliss
The unse man surely doth arise agan
In the happy world wherein no trouble s.

This meaning also was spoken by the Exalted One;
so I have heard.

t Sila-samadhi-paiiid-kkhandha, of asekha.

3 Cf. T, II1, vi1. _

s Bhavand is not ‘ meditation,” but causing to become or grow
th ood qualitiea not yet attsined. _

fﬁ%fraes Et T. II1. ii. Here also sukhindriyey of Text should be
sukhudrayay.
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ii
This was said by the Exalted One . . .
‘ Monks, there are these three eyes, What three ?

The eye of flesh, the deva eye and the wisdom eye.?
These are the three.’

This is the meaning . . .
The eye of flesh, the deva eye

And wisdom's eye, vision supreme—
These are the eyes, the visions three
Revealéd by the Man supreme.

The genesis of fleshly eye,

The way of eye in deva-sight,

And whence (our) knowledge took its rise ;—
The eye of insight unsurpassed

Whoso doth come that eye to know

Is from all 2l and sorrow freed *

This meaning also . . .

m
This was said by the Exalted One . . .
[53] ¢ Monks, there are these three controlling facul-
ties® What three ?
The consciousness: I shall know the unknown, the
consciousness of gne~s, the consciousness of one who

has realized gnosis. These are the three controlling
faculties.’

! Elsewhere we have also dhamma-, buddha-, samamta-cakkhu.
Cf. Dial.1,95n. The order of excellence is maysa-, dibba-, dhamma-,
pafifidg-cakkhu.

? Quoted at Hathd-vatthu iii, T=Pts. of Controv, 150.

¢ Indriyani, ‘in the sense of ddhipateyya (power),” Comy. At
5. v, 2083=K.8. v, 179, they are under the heading of ‘ method ’
(faya). Here they seem associated with the idea of future, present
and past (of next sutta). The last-named is described by Comy.
‘ The faculty of the esndidvin (holder of things known), of him who,

LE the philosophy of the Four Truths, has completed what was to be
one,’
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This is the meaning . . .
To the pupil trawning, in the straaght way walking,'
By ending (of his sins) first cometh knowledge ;
Straight* follows gnosis ; by that gnosis freed
He knows in very truth : Sure is my freedom,
By wearing out the fetier of becoming.
He truly with the faculties endowed
Is calm, and in the abode of calm delighting
He weareth his last body (vn the world),
For he hath routed Mara and his mount.

This meaningalso . . .

iv
This was said by the Exalted One . . .
“ Monks, there are these three times. What three! Past
time, future time and presens time. These are the three.’
This i3 the meaning . . .
Men, "ware alone of what is told by names,’
Take up their stand on what is so expressed.
[54] If this they have not rightly understood,
They go their ways under the yoke of death.
He who hath understood what 1s expressed*
Concerning him-who-speaks no fancies bwilds ;
For by his mind he hath aftained release ;
Waon us th’abode of ‘peace incomparable.
He truly with this gift of knowing names
Is calm, and in the abode of calm delighting
With calm deliberation lives the life®
Standing on dhamma ; such an one goes not
By any name :° perfect in lore 1s he.
This meaning also . . .

U Cf IV, iv. The first two verses are &t 4. 1, 251=@.8. 1, 211.

2 dnantard (without interval). At IV, vi, Text has anuttara.

2 The firet half of the verses at 8. i, 11=K.8S. i. 16, spoken by the
Buddha in reply to a devata who asked about things involving time
(dhamma is akaliko). Without this reference our verses would be
meaningless. 1 borrow trans. ad loc. for the first six verses. A
similar suttaisat .5.11,80. ¢ d kkheyyani=cxpressible by names.

s Sankkayasevi. the line is at Sn. 749 SnAd. 507 agrees with our
Comy. paccavekkhitva . . . Aidnena sevamano. Cf. also Sn. 3981,
sutvana dhammay Sugaiena desitay; at Sn. 1048, quoted 4. 1, 133.

¢ Sankhay nopeti. T Vedagu.

L=
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v
This was said by the Exalted One . . .

‘ Monks, there are these three evil practices. What

three ? Evil practice of body, speech and mind. These
are the three’

This 1s the meaning . . .

Doing 11l deeds of body, speech and mand,
_ Or whatsoever else is deemed a stn,
[65] Not doing profitable deeds, but doing
Many a deed unprofitable, he, ‘
When body breaks wp, being weak in wisdom,
In purgatory rises up again.

This meaning also . .

vi
:I‘his was said by the Exalted One . . .
Monks. there are these three good practices. What

three ?

Good practice of body, speech and mind. These are

the three . . .

This is the meaning . . .

Leaving 1l deeds of body, speech and mind,
Or whatsoever else 1s deemed a sin,

Leaving unprofitable deeds, but doing
Many a deed that's profitable, when

Body breaks up, being strong in wisdom,
In the heaven world he rises up again.

This meaning also . . .-

Vil
:I‘his was said by the Exalted Onc . . .
Monks, there are these three forms of purity.! What

three ? :

! Soceyyani=suci-bhdva, Comy. At A. 1, 270=GF.8. i, 249; ¢of

8.1, 78, This and next sutta are consecutive i W
i . v utive in 4,
lines are interchanged. bere the last
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_-Purity of body. speech and mind. These are the
three. . . .
This is the meaning . . .

He who is pure in body, speech and mind
Cankerless, clean and blessed with dg:;ntg,—’
[56] They call him ‘ one who hath abandoned all.

This meaning also . . .

viii
This was said by the Exalted One . . .
¢ Monks, there are these three perfections.! What
three ? _
Perfection of body, speech and mind. These are the
three . . . '
This is the meaning . . .

Perfect in body, speech and mind, a sage
Om{keriess, sinless, with sawntly s't:lence b!essed,
¢ Sin-washer *2 is the name they give to him.

This meaning also . . .

1X

This was said by the Exalted One . . .

¢ Monks, in whomsoever lust is not abandoned, hatred
is not abandoned, delusion is not abandoned, of SIIGII an
one it is said, “he is bondman to Mara, Mara’s
noose encompasses him,? he is at the mercy of the Ewvil
One.” But, monks, in whomsoever lust 18 abgmndoned,
hatred iz abandoned, delusion is abandoned, of suc}_x an
one it is said, ““he is freed from Mara’s bondage, Mara’s
noose is loosed from him, he is not at the mercy of
the Evil One.”’

'\ Moneyyani=muni-bhava, Comy. Lit. ‘silences, states of per-
fection of the muni.’ At 4.1, 273. Cf. D. iii, 220; Vin. I, p. xl
(Oldenburg). This may be the Moneyasute of the Asokan Pillar-
edict. Cf. Mrs. Rhys Davids' Manual, pp. 3134. \ o

1 Ninhata-papakay=khindsavey, Comy. Cf. Sn. 521, nighdya
sabba-pdpakani . . . nhatako.

1 0f. 8. iv, 91, where the worda ara applied to cakkhu-viifieyya
rapa. Pagimukko= pavesito, Comy.
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This is the meaning . . .

57] Who lust and hate and ignorance hath left,
Hum they call © one whose self is made to grow,’
‘ One become Brahma,’ ‘ He who hath thus come,’
* Awakened One,’ * who hath passed fear and dread,’
And © one who hath the all abandonéd.’

This meaning also .

X

This was said by the Exalted One . . .

‘ Monks, in whatsoever monk or nun® lust, hatred and
delusion are not abandoned, of such an one it is said,
““he has not crossed the ocean with its waves, its billows,
its whirlpools, its sharks and demons.”* But, monks,
in whatsoever monk or nun lust, hatred and delusion
are abandoned, of such an one it is said, *“ he has crossed
the ocean with its waves, its billows, its whirlpools, sharks
and demons. Crossed over, gone beyond is he; that
brahmin stands upon the shore.”’

This is the meaning . . . Herein this meaning is
thus spoken.

Who lust and sgnorance and hate hath left,

He hath crossed o’er this ocean with its sharks,

Wath ats demons and fearsome waves impassable.
(68] Bond-free, escaped from death and without base,

Transcending sorrow, to become no more,

Bvamished, incomparable one—*

He hath befooled the King of Death, I say.®

This meaning also was spoken by the Exalted One;
so I have heard.

! These gathas and next sutta are mostly at 8. iv, 158 (Samudda-
vagga). In the sutta we have maha, but in the verses avijja (acc.
to the Sapyutta vers.)

‘ Bhavuatt'enifiataray. Cf. IV, x below.
bhavita-kaya-sila-cita.

3 The only mention of a nun in this book.

'8y, 164; 4.1, 123=6.8. ii, 127.

* Text, samanay (equal, like), but Comy. pamdnay as at 8. iv, 168,

* dmohayi maceurdjay. Cf. Sn. 332,

Comy. takes it as
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CuarTer III
1

This was said by the Exalted One . . .

“ Monks, T have seen beings habitually practising evil
practice of body, speech and mind; who upbraid the
Ariyans, who are persons of depraved view, heaping
up action depending thereon.! Such, when body breaks
up, after death rise up again in the Waste, the Ill-bourn,
the Downfall, in Purgatory. These words, monks, [
utter, not hearing them spoken by any other recluse or
brahmin. [59] Therefore, munks, as I myself have
known, myself have seen, mysell have observed this
thing, I say these words, to wit: “ T have seen bemgs
habitually practising evil practice of boedy, speech and
mind . .". Such . . . rise up again in Purgatory.”’

This is the meaning . . .

Wrongly directing mind and uttering*

Speech wrongly, wrongly doing deed wrth body,

A person here of little learning,® who '

Hath done no good deeds here vn his short life,

When body breaks up, being weak in wisdom,

In purgatory rises up again.
This meaning also . . .

i
This was said by the Exalted One . . . .
‘Monks, I have seen beings habitually practising
good practice of body, speech and mind, [60] no upbrai-

ders of the Ariyans, persons of right view, and heaping
up action depending thereon. Such, when body breaks

1 Kamma-samaddni, thesentence is frequent in the description
of the powers of the dibb@-cakkhti=eg., D. i, 212; 8. v, 266, etc.

* Abhdsiye. So Texts; pparcntly an soristic gerund form of
Bhasati (=bhasitnd, Comy.) but P. Dict. suggests that it is an old
misspelling of ca bhdsiya.” Windisch sugg. pabhdsiya : see next sutta.

3 Appa-ssuto. * who has heard little *; there were no books.
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up, after death mse up again in the happy bourn, in the
heaven world. These words, monks, I utter, not hearing
them from any other recluse or brahmin . . .

Therefore, monks, a8 I myself have known, myself
have seen, myself have observed this thing, I say these
words, to wit: ‘I have seen beings . . . who rise up
again in the'happy bourn, in‘the heaven world.” ’

Thig/is the meaning . . . '

Rightly directing mind and uttering =
Speech rightly, rightly doing deed with body, ',
A person here of widespread learning, who |
o« Ias-done deeds-weorthy here in his short life,
. When body breaks up, being strong in wisdons,
Ndrises in the heaven world again. '

This m@nmg also . . .
1i

[61]"This was said by the Exalted One . . .

‘ Monks, there are these three elements of escape.
What three ?

This escape from lusts which is renunciation, this
escape from forms which is the formless existence, and
this escape from whatsoever has become, is compounded,
has arisen by the law of causation,—which is making

to cease. These are the three elements of escape.’
This is the meaning . . .

Knowing th’escape from lusts, o’erpassing forms,
Reaching the calming of all things compounded,
He who in every way dwells ardently,

That monk indeed sees rightly. When released
Thereby, master of supernormal lore,

Calmed sage ts he who hath got past the yoke.®

This meaning also . . .

! Nissarapiyd-dhatuyo. Cf. D.iii, 239; 4. 1ii, 24D, 200=@.5. iii,
179, 209, where there are five.
2 These veraes are at [11, I,iv,

II
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v
[62] This was said by the Exalted One . . .
‘ Monks, things formless are more real' than forms;
making to cease 1s more real than things formless.’
This 1s the meaning . . .

Those beings who have gone to Riipa-world
And those who in Ariipa-world remain,

Not understanding making (things) to cease,
Back to renewed becoming do return.

But they who comprehend the Ripa-world,

In the Aripa-worlds well? stablishéd,

Who are released by making (things) to cease,—
Those folk are they who have left death behind.

Wath body reaching deathless element

That hath no base, and of himself discovering
Renunciation of the base, thal One

Who's canker-free, the Perfectly Awakened,
Proclaims the sorrowless, the stainless Way.

This meaning also . . .

v

This was said by the Exalted One . . .

‘ Monks, there are these three sons to be found existing
in the world. What three ? [63] The superior-bomn,
the like-born, and the base-born.

And of what sort, monks, is the superior-born ?

Herein, monks, a son has parents who have not gone
to a Buddha as resort, not gone to Dhamma as resort,
not gone to the Order as resort; who are not averse from
killing and stealing, from wrong practice in lusts, from
falsehood, from occasions of carelessness in the use of
wine, spirits and strong drink, who are immoral, of an
evil nature. And this son is one who has gone to a

1 Sentatard (fr. sant)) The firat twa lines are at S. i, 131. The
first two stanzas are at Sn, 754-5, the last at I1T, I, ii.

2 T read with Sn. susanthitd, which seems more reasonable, for
asaphitd of I'. Cf. p. 1501,
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Buddha as resort . . . who is averse from killing and
stealing . . . who is virtuous, of a lovely nature. In
this way, monks, a son is superior-born.
And of what sort, monks, 1s the son who is like-born ?
In this case a son has parents who have gone to a
Buddha as resort . . . who are averse from killing and
stealing . . . who are virtuous, of a lovely nature. And
their son is one who has done likewise, is virtuous and of
a lovely nature. In this way, morks, a son is like-born.
And of what sort, monks, is the son who 1s worse-born ?
In this case, monks, a son has parents who have gone
to a Buddha as resort . . . who are averse from killing
and stealing . . . who are virtuous, of a lovely nature.
But they have a son who has not done so (as n the first
instance) . . . but he is one who [64] 1s immoral, of an
evil nature. Inthis way, monks, a son is worse-born. So
these are the three sons to be found existing in the world.’
This is themeaning . . .

Wise men desire a son superior-born

Or like-born, wish not for a son worse-born,

One who will be a burden to the clan.!

But sons like these, who 1n the world become
Lay-followers, with faith and virtue blest,

Pleasant to speak to,? void of stinginess,

Just like the moon released from mass of clouds,—*
Such would be shining lights of companaies.

This meaning slso . . .

vi

This was said by the Exalted One . ‘
‘ Monks, there are these three persons found existing in
theworld. What three ? The one who is like a drought,

i Kula-gandhano, v.l. -ganthane (burden, knot), -dhaysano, Comy.
exiﬁ. as kulacchedeko, -vindsako. P. Dict. suggests the more usual
kulangarako. JA. iv, 3¢ has k.-gandhina, expl. as pacchimaka,
‘meanest.” The word seems unique.

2 Vadaffu, expl. by Comy. as ‘ knowing speech of others,” as at
Sn,, p.87. Cf. 8.1, 43.

3 The line requires va or viya to make sense. Uf. Sn. 498, cando
v Rahugehana pamuud; Thag. 871, abbhd muite va candimd.
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the one who rains locally and the one who pours down
everywhere.

And how, monks, is a person like a drought ¢

Herein, monks, a certain person is not a giver to all
alike, no giver of food and drink, clothing and vehicle,
flowers, scents and unguents, bed, lodging and light to
recluses and brahmins, to wretched and needy beggars.
In this way, monks, a person 1s like a drought.

And how, monks, 18 a person like a local ramnfall ?

In this case a person is a giver to some, but to others
he gives not; be they recluses and brahmins or wretched,
needy beggars, he is no giver of food and drmnk . . .
lodging and lights. In this way & person 1s like a local
rainfall.

And how, monks, does a person rain down everywhere ¢

In this ease a certain person gives to all, be they re-
cluses and brahmins or wretched, needy beggars; he is
a giver of food and drink . .. lodging and lights.
In this way a person rains down everywhere. _

So these are the three sorts of persons found existing
in the world.’

This is the meaning . . .

Not to recluse and brahman, not to the poor and needy.
Does he distribute gains of food, drink, sustenance :
One of the buser sort,' ‘like to a drought’ men call him.

To some he gives not, but with others shares his goods,
Shrewd folk call such a man  like to a local shower.’

The man who roins alms everywhere? and for all
creatures

Cumpassion feels, doth scatter gladly everywhere.

“Give ye! Give ye!” he ories and, like a rain-cloud
thundering

And rumbling, down he rains and fills uplands and

slopes

t Purisddhama. Cf. Dhp. T8.

2 Subhikkhe-vico of Texts would mean, ace. to Comy., ‘ renowned
for generosity,” but it gives another reading, subhikkha-vasss, which
1 follow as agreeing better with the sutta.
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Wath drench of waler. Just like that vs such an one.
Lawfully gathering wealth by effort won, with food
[67] And drink rightly the needy beings he regales.*
This meaning also . . .

Vil

This was said by the Exalted One . . .

‘Monks, aspiring for these three happinesses, the
prudent man should guard virtue. What three?
Aspiring thus: May praise come to me, the prudent man
should guard virtue. Aspiring thus: May wealth
befall me . . . . When body breaks up, after death may
I arise again in the happy bourn, in the heaven world, the
prudent man should guard virtue. Aspiring for these
three happinesses the prudent man should guard virtue.’

This is the meaning . . .

Washing for three happy things,
Let the shrewd man wrtue guard,—
Praise of men and wealih and gain
Afterwards delight in heaven.

If the man who does no 41l
Follow one who ewl does,
He will be suspect of 2l ;
Ill-fame groweth wp for him.
As the man one makes his friend,
[68] As the one ke followeth,
Such doth he himself become
He is like unio his mate.
Follower and following,
Toucher and the touched alike,
As a shaft with poison smeared?
Poisons all the bunch unsmeared,?
Both are fouled. A man inspired*
In the fear of being soiled
Should not company with rogues.
1 These verses resemble those at 8. 1, 100—=K.S. i, 125,
. 2 Reading diddho with Comy. for Text’s duttho.
3 Reading alittay ; Sink. text, alittay. In thisand the nextstanzas

the construction is faulty, the sentences in the Pali not being com-
pleted. * Dhiro,
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If a man string puirid fish

On a blade of kusa grass,

That same grass will puirid smell.

So with kam who follows fools.

If a man wrap frankincense

In a leaf, that leaf smells sweet.

So with those who follow sages.

Mandful of that leaf-basket,!

Knowing what will him befall,?

The prudent man should company

With the good, not with the bad.
[69] To purgatory bad men lead ;

The good bring to the happy bourn.

This meaning also . . .

viii

This was said by the Exalted One . . .

“ Monks, this body is corruptible,® consciousness is
of a nature to fade,’ all substrates are impermanent,
ill, and subject to change and decay.’

This is the meaning . . .

Knowing the body as corruplible,® and knowing

That consciousness 15 bound to fade® in bases seeing
A ground jor fear, and understanding birth-and-death,
He having brought to ‘pass the peace incomparable,
And hawmng made the self to grow” awarts has hour.®
This meaning also . . .

}(Rseadngg patia-putass’eve with Sink. text and Comy. Cf.S.v, 439
=K.5. v, 371.
* Reading with Sink. text and Comy. seampakay (phela-nipphat-
tay) for Text’s sampatay,
3 Sinh.text and Comy. read bhidur’@yay—bhedana-sila. Cf. verses
at 8.1, 131. + Varage-dhammoy= polupana-dh. Comy.
5 Bhindaniay (! bhinn’antay); v.l. bhinnay tay.
¢ Virdqunay (only here); Sink. text, v.l. viragikay. Comy. does
not notice it. " Dhdvitatta, as above, 111, 1T, ix.
8 Kalay kankhati. Cf. 8.1iv, 57. Comy. quotes the lines:
Nébhinandami maranay ndbkinendams jivitay,
Kaladi ca patikankhami nibbisan bhatako yatha.
Thag. 606; MP. 45.
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IX

[70] This was said by the Exalted One . . .

* According to element,’ monks, beings flow together,
meet together with beings, thus: those of low tastes flow
together, meet together with beings of low tastes.
Beings of taste for the lovely flow together, meet together
with beings of a like taste. Both In past time, monks,
according to element have beings flowed together,
met together . . . and in future times they will do
so . .. 8o also in time present according to element
beings flow together, meet together with beings.’

This is the meaning . . .

Lust’s jungle, of association born,
By not associating ts cut down.

[74] 4s one who, mounted on a puny plank,
Is in mid-ocean whelmed beneath the waves,
So even he of blameless life doth sink
When thrown together with the man of sloth.

Wherefore from such let him keep well apart—
The sluggard and the poor in energy.

Let him consort with those who lwe alogf,
With noble, eager, contemplative souls,

With men of constant quickened energies,
Yea, let him hold communion wrth the wise I*

This meaning also . . .

b:4

This was said by the Exalted One . . .

‘Monks, in a pupil monk these three things conduce
to falling away. What three ?

Herein, monks, a pupil monk is fond of business, dg-
lights therein, is given to fondness for business; he is

1 This sutta occursat S, ii, 158=K.8. ii, 109, but omits tha similes
of milk, etc. Dhdtuso, ‘acc. to tendency '=dhatuto. Ajhasaya-
dhatu-sabhava, Comy. Cf. S.iii, 65,

2 I borrow the verses at K.S. ii, the middle part of which is at
Thug. 146=Brethren 147-8,
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fond of gossip, delights therein, is given to fondness for
gossip; he is fond of sleep . . . . These three things in
a pupil monk conduce to f};,lling away.

And these three things, monks, in a pupil monk con-
duce not to falling away. What three ?

Herein a pupil monk is not fond of business . . .
not fond of gossip . . . not fond of sleep [72], delights
not in sleep, is not given to fondness for sleep. ‘These
are the three things . . .~

This is the meanmg . . .

He who delights in business, gossip, sleep,
And 1s of mind unsettled, such a monk
Cannot be one to reach' wisdom supreme.

So let Lim have scant bustness and scant sloth,
Not be of mind unseitled. Such a man

Can become one to reach wisdom supreme.

This meaning also was spoken by the Exalted One;
so I have heard.

Cuaprer IV
i

This was said by the Exalted One, said by the Arahant;
so I have heard:

‘ Monks, there are these three unprofitable ways of
thought. What three ?

Thought that 1s centred on self-esteem,? thought
centred on gains, honours and reputation, and thought

that is centred on worry about® other folk. These are
the three unprofitable ways of thought.’

1 _A4bhabbe.

2 An-avafifiatti. Cf. .1, 254; ii, 40; iv, 1, lit. ‘ not-not-praise.’
desire to be well spoken of. .

3 Pardnuddayaid, not * sympathy with others * (as F. Dict.), which
would be a desirable quality. Comy. expl. as ‘longing for sociely.’
At 8.1, 218 (kulinuddayata) it has the meaning of * consideration.’
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[73] This is the meaning of what the Exalted One
said. Herein this meaning is thus spoken.

He who ts given to self-esteem and sels greal store

On gains and honours, loves the company of friends,—
Far from the ending of the fetters such an one.

But he who gives up sons and callle,! marriage-rites®
And heaping up of riches,—such a monk 1s one

Who can become the man to reach wisdom supreme.

This meaning also was spoken by the Exalted One;
so I have heard.

[From this place the prefatory and concluding phrases
are given only to the first and last sutta of each chapter.
This may signify that they are later additions, or may be
simply an abbreviation. At amy rate these remaining
suttas for the most part are longer and ocour elsewhere in
the Canon.]

1

‘ Monks, I have seen beings® overwhelmed by, with
minds infatuated by, getting favours, when body breaks
up, after death arising again in the Waste, the Ill-bourn,
in the Downfall, in Purgatory. Monks, I have seen
beings overwhelmed by, with minds infatuated by, failing
to get favours, when body breaks up, after death arising
. . . in Purgatory. Monks, I have seen beings over-
whelmed, with minds infatuated both by getting and
not getting favours alike [74] . . . arising again in Pur-
gatory. And this, monks, I say not having heard it
of any other recluse or brahmin ¢ . . . But as I myself
have known, myself have seen, myself have observed

1 Cf. Dhyp. 62, pulta m’althy dhanuy m’aithi; slso v, 84,

2 Textvivdsa(?); Siah. vextand Comy. vivdhe—avdhe (the carrying.
away ceremony of the bride). Comy. expl. as worldly cccupations,
Cf. Vin. iii, 135. Text would take vmvdso and sanga-hdni as adj.
agreeing with yo, ‘independent and abandoning bonds,’

* As at .11, 232 (but in singular)=K.8. 11, 157, whence the verses.

¢ Asat ITL, IIT, 4.
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this thi]}g, I say these words, to wit: I have seen beings
. arising again in Purgatory.’

In whom, when favours fall wpon him, or
When none are shown, the mind, steadfast, intent,
Sways not at all, for earnest is his life,—
Hum, the rapt muser, (of will) unfaltering,
[75] Of fine perception, of the vision seer,
Rejoicing that to grasp is his no more,—
Hum do the people call in truth © Good Man.’
iii

‘Monks, among devas these three utterances® sound
forth from time to time, according to the occasion®.
What three ?

Monks, at such time as an Ariyan disciple, having got
the hair of his beard shaved off, having donned the saffron
robes, thinks about wandering forth from home to the
homeless, at that time among the devas this utterance
sounds forth: “Here is an Ariyan disciple thinking
about battling with Mara ! ** This, monks, is the first
utterance that sounds forth among the devas according
to the occasion.
~ Then again, monks, at such time as an Ariyan disciple
18 dwelling centred on devotion to making the seven
limbs of wisdom to increase, at that time among the
devas this utterance sounds forth according to the occa-
sion: ‘“‘ Here is an Ariyan disciple doing battle with
Mara ! ”

Then again, monks, at such time as an Ariyan disciple,
by dgsﬁroying the cankers, in this very life of himself re-
cognizing it by more-power, attains to the heart’s release
that 1s canker-free, the release by insight, and abides
therein, at that time among the devas this utterance
sounds forth according to the occasion: “ Here is an
Ariyan disciple who has conquered in battle ! Victorious

! Text here and at Sawyutia, appamida-vihirino: but Sinh. text
and Comy. of both have appeména-v. expl. as arahd.

? Deva-sadda= piti-samuddhara, Comy.

* Semeyay upddaya= paticca, Comy.

111, v, iii] THE THREES 171

in the forefront of the fight he now abides ! * This is
the third utterance . . .
So these are the three utterances that sound forth from
time to time among the devas according to the occasion.’
[76] Beholding hvm victorious in the fight,
Disciple of the rightly wakened One,
Even the devas call aloud in honour
Of him the mighty one,? of wisdom ripe
“ We worship thee, O thoroughbred of men !
For thou hast won the battle hard to win,
Routing by thy release (from birth-and-death)
The host of Death that could not hinder more.’
Thus do they praise kim who has won the goal.t
Surely the devas praise in kim that thing
By which one goes to mastery of Death.®

v

‘ Monks, when a deva is destined to fall® from a com-
pany of devas, five signs of warning are shown forth:
his flowers fade, his garments are soiled, sweat exudes
from the armpits, an ill colour pervades the body and
the deva takes no delight in his deva-seat.

Then, monks, the devas observing the destiny of that
deva to fall, cheer him up with three encouragements,
saying: “ Go hence, friend, to the happy bourn! [77]
When you go there, win the gain that 1s good to win.
When you have won it, may you become well established
therein.””’

At these words a certain monk said to the Exalted
One: * Pray, sir, what is that which is reckoned by the
devas a happy bourn, and what, sir, is that which for

! Cf. D. 1, 89, 134,

? At A. ii, 24; mahantay (! mahattay, great soul),

3 At 8. iii, 91, witasdraday=vigata-sarajjay, Comy. but it prob.
means ‘ not inexperienced,” as at P. Dict.s.v. Cf. IV, 13, below.

¢ Patto-mincsay=Fkhindsavay, Comy. Cf. M. i, 4; 8. 1, 229;
v, 327,

8 Maccu-vasay vaje—Sn. 1100; ¢f. Sn. 578,

¢ For cavana-dkamma of. D.1. 18; iii. 31. The five ‘ prognostics ’
are referred to in Divydv. xiv, and Nagarjuna’s Friendly Epistle,
p. 27 (J.P.T.S., 1886).
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devas is reckoned a gain good to win ? Pray, sir, what
for‘ devas 18 reckoned well established ?’

The state of man, monk, is for devas reckoned a going
to the happy bourn. Since ene who has become a man
acquires faith when the dhamma-discipline is set forth
by the Wayfarer, this thing is reckoned a gain good to
win. When falp'n becomes ingrained in him, rooted
and established in him, when it is strong, not to be up-
rooted' by any recluse or brahmin or deva or Mara or
Brahma, or by anyone else in the world,—that is reckoned
well established.’

When a deva falls from o company of devas,
Because hus life 15 rum, three sounds go forth
Of devas gzmmwnfwt % “ Go hence, friend,
To the happy bourn, to fellowship with men !
Becomang man, win faith incomparable
In dhamma true. That faith ingrained in thee
_ Rooted, stabliched, in dhamma well proclaymed,
(78] Shall not be rooted up while life doth last.
Leaving 11l deeds of body, speech and mind,
ﬁ:;c_:l wkmoeg:dsefse 18 deemed a sin,?
ng g of body, speech and mind,
Of boundless mert, unagack};ff:&creto,
Then make the menit for thy future births*
Greater by giving, and settle other mortals®
In very ma, wn the Brahma-life’
Thus, when they know a deva s to fall,
T:? cheer him with these comfortable words,
And say :  Come hither many times again.’

v

‘Monks, these three persons arising in the world
arise for the profit of many folk, for the bliss of many

L Asanhariyd, as at S v, -2-19'=K.S. v, 194,

T Anumodatay=anumodantanay, Comy.

) gﬁagﬂ, 11, vi.

s Opadkikey puiday; of. I, II1, vii.

5 Cf. 8. v, 183; Dhp. 158:
atignam eve pathama {irit 3 s
ath’afifiay mu&&eeyyf .pt.x_ampe e
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folk, out of compassion for the world, for the good, for
the profit, for the bliss of devas and mankind. What
three ? '

Herein, monks, the Wayfarer arises in the world, ara-
hant, a rightly awakened One, perfect in knowledge and
conduct, a wellfarer, world-knower, unsurpassed driver
of men to be driven, teacher of devas and mankind,
awakened one, exalted one. He teaches dhamma that
is lovely in the beginning, lovely in the middle, lovely
at the end (of life), both in the spirit and the letter.
He makes plain the Brahma-life, entirely complete and
fully purified. This, monks, is the first person who,
arising in the world, arises for the profit of many folk,
for the bliss.of many folk, out of compassion for the
world . . .

Next, monks, there is a disciple of that same teacher,
who is arahant, canker-free, one who has lived the life,
done the task, lifted the burden, attained his own
welfare, utterly destroyed the fetter of becoming, who
is perfectly released by knowledge. He also teaches
dhamma that is lovely . . . This, monks, is the second
person who arising in the world . . . arises for the
profit of many folk . . .

Then again, monks, there is a disciple of that same
teacher, who is a pupil, who is faring on the Way,* who
has heard much, who keeps the rules of good conduct.®

He also teaches dhamma that is lovely . . . This,
monks, is the third person who . . . arises in the world.
So these are the three persons who, arising in the world,
arise for the profit of many folk . . . for the bliss of

devas and mankind.’
First in the world the Teacher, mighty sage,
Second to him the disciple who has made
[80] The self to grow? and thurd the pupl who
Is faring on the Way, who has heard much
And keeps the rules of virtue perfectly.
1 Patipado.
2 Silavata, the word is depreciated in silabbata-pardmdsa to ‘ mere

rite and ritual.’
® Bhavitata, Cf. 111, 11, x, ete.
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These three, the best of devas and mankind,
Light-bringers, dhamma-speakers, ope* the door
Of the deathless, set free many folk from bondage.*

Who follows on the way well shown by him
The matchless leader of the caravan,

They make an end of Il in this same lfe,
In the Wellfarer's teaching serious.

vi
 Monks, do ye dwell observant of the foul® in body,

and let concentration on inbreathing and outbreathingt
in the self of each one of you be well set up bhefore you;
and do ye dwell observant of impermanence in all com-
pounded things. Monks, in those who dwell ohservant
of the foul in body the passionate inclination to the
element of the fair is abandoned. When concentration
on inbreathing and outbreathing in the self is well
set up, inclination to [81] think of outward things asso-
ciated with trouble exists not. In those who dwell
observant of impermanence in all compounded things
what is (deemed) ignorance is abandoned, what is
(deemed) knowledge arises.’

Observant of the foul in body, mindful

Of breathing in and out, sezing the calm

Of all compounded things and ever ardent,

That monk indeed sees rightly. When released

Thereby, master of supernormal lore,

Calmed sage is he who has escaped the yoke.®

: Vil
‘ Monks, in the case of a monk who fares on according
to dhamma this is the proper® way of explaining the
words ““ faring on according to dhamma.” When he

! Reading apdpuraniz of Sink. text and Comy. dvaray= Ariye-
maggay, Comy.

* Text, yogd pamocenti; Sinh. text yagd (?) pamujjanti. The
verses are reminiscent of Vin. i, 5; 8,1, 138; ¢f. IV, v, below,

3 dsubhdnupassi. Cf. Dhp. 7, 8, and verses at G.S. ii, 61.

1 C0f.Ch.vii.of K.8. v, * At IIL 1, iv, and IIT, III, ii.

8 Anudhemma=anucchavika-patiripa-sabhava or anuloma-dhaw-
ma, Comy.
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speaks, he speaks not contrary to dhamma. When he
thinks, he thinks not contrary to dhamma. By avoiding
these two he dwells indifferent, mindful and composed.™
[82] Enjoying dhamma, loving dhamma, pondering
" On dhamma, calling it to mind, a monk

From very dhamma doth not fall away.*

Whether he walk or stand or sit or le,®

In self restraining® maind he goes to peace.

viii

‘ Monks, these three unprofitable ways of thinking
cause blindness, loss of sight, ignorance, put an end to
insight, are associated with trouble and conduce not to
nibbana. What three ways of thinking ?

Thinking about lust . . . about ill-will . . . about
harming . . . causes blindness, loss of sight . . . eon-
ducesnot to nibbéna. These are the three.

Monks, tlese three profitable ways of thinking cause
not blindness, but cause sight, knowledge, increase
insicht, are on the side of freedom from trouble and
conduce to nibbana. What three ?

Thinking about renunciation . . . goodwill . . . harm-
lessness conduce to nibbana. [83] These three profitable
ways of thinking . . . conduce to nibbana.’

Three profitable ways of thought should one pursue,

And three unprofitable ways should put away,

He surely doth control a train of thought sustained,

As a rain-shower lays accumulated dust,

He surely with a mand that lays s thought to rest,

In this same life (on earth) hath rcached the place of

peace. _
X

‘ Monks, these three things are inward stains, inward
foes. iInward rivals, inward murderers, inward opponents.®
What three ?

U Of 8. v, 118, > At Dhp. 364.

At A4.11,14=G0.8.1i; Sn. v. 193.

* Samayay; sze sameti vitakkant in next gathis and IV, 11,

¢ Called akusala-mulans st 111, I, 1. At 4. ii, 120=@.8. ii, 124,
they demand watchfulness.
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Lust, monks, is an inward stain, foe, rival, murderer,
opponent. Malice, monks, is an Inward stam . . .
opponent. Delusion, monks, 1s an inward stamn . . .
opponent. These are the three things which are inward
stains . . . opponents.’

"Tis lust begets misfortune, lust perturbs the mind.
That danger born within man doth not undersiand.!
[84] The lustful knows not profit, the lustful sees not dhamma.
Darkness and gloom exist when? lust doth mate with man.
He who abandons® lust lusts not for lustful things.
Lust slips from him as dewdrop from the lotus-flower.*

'Tis hale begets misfortune, hate perturbs the mind.
That danger born within man doth not understand.
The hater knows not profit, the hater sees not dhamma.
Darkness and gloom exist when hate doth mate with
- man.
He who abandons hate offends not the malicious.
Hate slips from him as palm-fruit from the stalk.
Delusion gets masforiune, i doth perturb the mind.
That danger born within man doth not understand.
The stupid knows not profit, stupid no dhamma sees.
Darkness and gloom exist when folly mates with man.
[85] Who leaves delusion by whai deludes vs not deluded.
As sunrise rowls the gloom, he routeth all delusion.

: x
This was said by the Exalted One. said by the Arahant;
so I have heard:®
‘ Monks, overwhelmed by three things contrary Lo
true dhamma, with mind obsessed by them, Devadatta
is doomed to the Downfall, to Purgatory, lodged there
for the aeon, beyond remedy.* What three things?

"1 Similar verses on kodha are at 4. iv, 96.

* Yay (not yay naray) eq. to yattha acc. to Comy.

3 Text should read pahatvana.

+ Cf. Dhp. 336, soka tamhd papaianis, udabindid va pokkhard.

5 This sutta forms the second part of that at Fin. ii, 203, where
cight causes ate also given for D's failure. The gathis vary slightly.

¢ Kappaitho atekiccho, quoted at A. iii, 402.  For kappay titthati
¢f. 8. v, 209=K.8. v, 231,
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Overcome by hankering for evil, monks, with mind
obsessed thereby, Devadatta is doomed to the Downfall
.. . Overcome by friendship with evil, monks, with
mind obsessed thereby, Devadatta 1s doomed to the
Downfall. . . . Moreover, though there was yet more to
be done (to reach perfection), owing to special attain-
ments but of trifling value, he came to a halt midway in
his career. Overwhelmed by these three things con-
trary to true dhamma, with mind obsessed thereby,
Devadatts 18 doomed to the Downfall, doomed to
Purgatory, lodged there for the aeon, beyond remedy.”

This is the meaning of what the Exalted One said.
Herem this meaning is thus spoken.

Surely no one that craved for evil was reborn

In thes (our) world.  Know ye by this the bourn of them

That erave for evil. I have heard tell? how Devadatia,
[86] Anowun as a sage and held as one who’d made to grow

The self? stood shining as it were with fame ; but he,

Holding himself his equal, that Wayfarer*

Assanling, to Avici Purgatory® came,

Four-gated, awful. Surely ke who doth offend

An 1nnocent one who hath no <ll deed done,—on ham

Corrupt of heart, irreverent, that 4ll doth fall.®

t Gf 8.1ii, 168; D.11, 78 (and Comy. 529); M. 1, 193. D. was said
to be of great psychic power and misled thereby., He mounted
bigh but fell through pride, as the verses explain. Ora-mattaka
sometimes mesns ‘worldly *; here, acc. to Comy. it i3 eppa-
matiaka,

? Texts, me sutay; Comy. vissuto (far-famed).

2 Bhdvitatio, see note to IV, v, above.

4 Texts, pamada-m-anucinpo dpajja nay T.; Vin. asajjanay
Tathagatay ; Comy.'s reading seems more relia.f)le, SAMANA-M-GNUCTHNO
asajja nay T, ‘claiming equality, saying sham pi Buddho,’ etc.
Asajjanay T. is quoted at Vod. 55: 8.1, 114, has pasavi Maro ascj-

jonaey T., but in these four cases the word has been wrongly divided

(in MS8,, of course, there are no separated words). Comy. dsajja=
asadetva, ghagtetva, samagantv@, P, Dicl. takes @sajjanay asanoun(?),
‘an insult to the T.’

5 Called © The Great Hell,’ descr. at 4.1, 141=G.8.1, 125 (quoted
by Comy.) ae catu-kanno catu-dviro.

® Thig resembles Dhp. 125. In the verses at Vin. dubbhs should
be dubbhe, eq. to dusseyya; Text’s phussets should be phusati,

12
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He who should think to soil the ocean with pot of poison
Would fail in that. Too grand that mighty mass of
water I'

So he who this Wayfarer assails with blame,

[87] Him who hath trodden rightly, who vs calm of heart—
(That man would fail); in him abuse hath no result.
The prudent man should make a friend of such an one
And follow him, for faring on the waywith hum for guide®
Surely a monk could make an ending of his 1ll.

This meaning also was spoken by the Exalted One;
so I have heard.

CHAPTER YV
1

This was said by the Exalted One . . .4

* Monks, there are these three best faiths. What three ?

Monks, as compared with creatures, whether footless,
bipeds, quadrupeds, or those with many feet, with form
or void of form, with sense or void of sense or indeter-
minate in sense, a Wayfarer, arahant, a rightly awakened
one is reckoned best of them. [88] They who have faith
in a Buddha have faith in the best; of those who have
faith in the best the result is best.

Monks, as compared with things compounded, or not
compounded, freedom from passion is reckoned bcs‘b. of
them, to wit: the 'subduing of pride in self, the restraint
of thirst, the removal of clinging, the cutting off of the

1 Texts, tasmd (? compared with that); Vin. bhasmd (?); Comy.

bhesma (given as v.l. by Windisch with surprise.) Vind. expl. as
bhayanaka; our Comy. bhiysipento viya. For bhesma udadhi cf.
8. i, 87, samuddo udaiiﬁ?my settho.

3 Vado tamhi na sithate.  Cf. I11, [T, vii, avanno ¢’asse ruhats.

3 Yusaa maggdnuge, Cf. 8, iii, 66,

4 This sutta is at A. ii, 34=G.8. ii, 38, but made into 8 ‘ four’
by adding the Eightiold Way; at 4. iii, 36=G.8. iii, 27, with the
addition of the Ariyan virtues,it becomes a five. Cursutta, without
mention of the Fightfold Way, is perhaps the oldest of the three;
while the Way does not occur in the gathasat allin the three versions
here compared.
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basis of rebirth, the destruction of craving, freedom from
passion, ending, and nibbana. They who have faith in
dhamma (which is passionless)' have faith in the best;
of those who have faith in the best the result is best.

Monks, as compared with orders and companies, the
Order of a Wayfarer's disciples is reckoned best, to wit:
the four pairs of very man, the eight types of very man
in man,? that is, the Exalted One’s Order of disciples.
Worthy of honour are they, worthy of reverence, worthy
of offerings, worthy of salutations with clasped hands,—
a field of merit unsurpassed for the world. Monks,
they who have faith in the Order have faith in the best;
of those who have faith in the best the result is best.

These, monks, are the three faiths.’

This is the meaning of what the Exalted One said.
Herem this meaning is thus spoken.

0f thase who have faith at its best,
Who comprehend best dhamma,
0f those who have faith in the Buddha
As best, gift-worthy, supreme :
Of those who have faith in best Dhamma,
Passiom-calming, blissful ;
0Of those who have faith in the Order,
Best, field of merit supreme ;

[89] Of those who give gifts of their best
Best merit doth increase ;
Best 1s their life and beauty,
Fame, good report, bliss, strength.
The sage who gives of his best,
I'n best of dhammas calmed,
Deva-become or human,
Winning the best rejorceth.

This meaning also was spoken by the Exalted One;
so I have heard.

! Virdge, not in the A, ii version,

* Those on the Four Paths of Stream-winner, Once-returner, No-
returner, and Arabant. divided into two stages each, the second
stage being that of Fruit-winner. Text has four purisd and eight
purise-puggala.
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11

‘ Monks, this is the meanest of callings, this of an
almsman.! A term of abuse? in the world is this, to
say: “ You scrap-gatherer ! With bowl in hand you
roam about!” Yet is this calling entered on by those
clansmen who are bent on the good because of good, not
led thereto by fear of rajahs, by fear of robbers, not
because of debt, not from fear, not because of having
lost a means of living;® but with the thought: Here
am 1, fallen upon birth, old age and death, on sorrow
and grief, ill, lamentation and despair; fallen upon ill,
foredone withill. Maybe some means of ending all this
ill may be shown.

[90] Thus wandering forth, monks, this clansman
maybe is covetous in his desires, fierce in his longing,
malevolent of heart, of mind corrupt, careless and un-
restrained, not quieted but scatter-brained and uncon-
trolled in sense. Just as, monks, a brand from a funeral

yre, lit at both ends and in the middle smeared with

ung, kindleth no fuel either in village or in forest,—
using such a figure do I describe unto you this man, for
he has lost his home and wealth, yet does he not fulfil
the duties of a recluse.’

Deprived of home and wealth he, luckless man,
Wastes his recluseship, scatters it abroad

And perishes like brand from funeral pyre.
Better for him a red-hot vron ball,

One mass of fire, to swallow than to eat
Wicked and uncontrolled the country’s food.*

' This sutta (without gathis) forms part of that at 8. iii, 92=
K.S. iii, 18. Cf. Brethren, p. 415 n., and Edmunds Buddhist and
Christian Gospels, ii, 264, The term pindola (almsman) is a nick-
name given to the Bhdradvdjon, * chief of lion-roarers,” at 4.1, 34;
S.iv, 110; Ud. iv, 6; Thag. v, 124.

3 Text, abhilapdyay; Sinh. text, Comy. abhisipdyay=akkoso.

3 Texts, na djivka pakatd; but expl. by P. Did. s.v. apakata as
djtvikdpakatd, ‘ not livelihood-done-away.” Cf. M. i, 463.

¢« The last three verses are at Dhp. 308 and above, I, IT, zi.
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[91] ‘ Monks, even if a monk should seize the hem
of my garment and walk behind me step for step, yet
if he be covetous in his desires, fierce m his longing,
malevolent of heart, of mind corrupt, careless and un-
restrained, not quieted but scatter-brained and uncon-
trolled in sense, that monk is far from me and I am
far from him. What is the cause of that ? Monks, that
monk sees not dhamma. Not seeing dhamma he sees
not me. - Monks, even though a monk should dwell a
hundred yojanas away, yet if he be not covetous in his
desires, not fierce in his longing, not malevolent of heart,
not of mind corrupt, but with mindfulness set up and
composed, calmed, one-pointed in mind and restrained
in sense,—then indeed that one is nigh unto me and I
amnigh unto him. What 1s the cause of that ? Monks,
that monk sees dhamma. Seeing dhamma he sees me.’

Tho’ following in his steps, if be he passionate,
Vexatious—Io ! how far away the follower

Of lust from him that lusteth not. How far

The not-waned from the waned ' How far the greedy
From him that hath no greed is separate !

But dhamma comprehending thoroughly,
The prudent man, by insight into dhamma,

[92] Lustless, like pool unstirred by wind, is calmed.
That lustless to the lustless, lo ! how near.
That waned one to the waned! That one not greedy,—
How nenr to him that kath put greed away.

v
“ Monks, there are these three fires. What three ?

The fire of lust, the fire of hate, the fire of delusion. These
are the three fires.’

! Nibbuto (cooled, quenched, gone out), Cf. parinibbants in last
verse of next two suttas,
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The fire of lust burns mortals hot with lusts,
Infatuated. Neat the fire of hate
Burns the malevolent, mortals who take life.
Delusion’s fire burns those bewildered ones
Unskilled an Ariyan dhamma. Ignorant
Of these (three) fires, in bodyhood delighting,
The host of men doth purgatory swell
And swell the wombs of anvmals, of demons,

[93] Th abode of ghosts, not free from Mara’s bondage.

But they who night and day apply themselves

To the teaching of the rightly Wakened One,

Such quench the fire of lust, ever aware

Of the foul (in things). Then by goodwill they quench,
Those best of men, the fire of hate. And then
Delusion’s fire (the thud) they quench by insight,
That which goes on to penelration true.

Quenching these three, unwearied night and day,
Wise men go to the waning utterly

And witerly cross Ill. The Ariyan seers,

Those wise men versed in lore, by perfect knowledge
Learning births’ end go not to more becoming.

‘F’

[94] ‘ Monks, a monk should investigate (things) in
such a way that his consciousness, as he Investigates,
be not externally scattered and diffused or internally set;
that he be not perturbed by attachment.* For him who is
not perturbed by attachment in future time there is no
arising, no coming to be in birth, decay, death and ill."

For the monk who hath the sevenfold bondage® left
And cut the cord has faring on in births
Is done with. Not for hum again-becoming.®

+ The whole passage ie at M. iii, 223, Our texts have evidently
omitted a phrase, for our Comy. reads with M. enupddaya na pari-
tasseyye; then follows anupidaya aparitassato, ete. Upddana-
paritassana is the title of suttas 7,8, in 8.1ii, 14 fi.

* Comy. says the seven bonds are tanhd, ditths, mana, kodha, avijji.
kilesz, duccarita; but admits another explanation—viz., the seven
anusayi. Cf A.iv. 9, kamarige. patigha. ditthi, vicikicchd, mana,
bhavardge, avijjé. 3 Mostly at Ud. iv, 9, 10.
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vl‘ .
‘ Monks, there are these three uprisings of sense-
desires.! Whatthree ? (The caseof those beings whose)
sense-desires are for present objects; of those who delight

in their own creations; of those who get possession of
the creations of others. These are the three . . .’

Those who have sense-delight in objects present,

Those devas who delight in what they make,

Those devas who control what others make,?

And others who delight in sense-desires,

gmim here and elsewhere, faring o,

uch pass not o’er.®  But 'mad delights of sense

[(95] The man abandons all de;gres, 4

Be they desires of devas or of man.

They who cut off the stream that flows along

Of objects dear and sweet, that’s hard to cross,

"T'vs such go to the waning witerly

And ulterly cross Ill. The Areyan seers,

Those wise men versed wn lure, by perfect knowledge

Learning births’ end go not to more-becoming.

Vil
" Monks, one who is bound by the bond of passions,
who is bound by the bond of becoming, 1s a returner,
he comes back to life in this world. He who is freed
from the bond of passions but is still bound by the bond
of becoming is a non-returner; he comes not back to
life in this world. Monks, he who is freed from the

' More fully at D. iii, 218=Dial. iii. 211. Comy. says the story
of Fl_ve-crest (Sambf(umdra) of D.1i, 250, is referred to. Text and
D. kamupapattiyo; Sink. text -uppatiiyo, taken by Comy.in the sense
of patilabha. The first sort ace. to D. are human beings, some devas,
some gone to the four ill-bourns. The second, says Comy., are like
those who appeared to Anuruddha. J

: g‘: 8.1,133=K.8.1, 167.

ome omission here in Text, Comy. supplies s verb ndtivattare-
na atz.lckamar_m af.ter iuhabﬁa“vaaﬁat}dbhdwylﬁrhjch I follow in trans,
The line lost is evidently sansdray ndtivattaty as at I, IL, v and IV, vi.
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bond of passions and freed from the bond of becoming
also is arahant, one who has destroyed the cankers.’

Bound by the bond of passions and becoming
[96] Creatures go faring on to birth-and-death.
They who abandon passion, yet have not worn
The cankers’ end, bound by becoming’s bond,
Such are called  they who come not back.’
They who have cut off doubt* and with conceit
Destroyed becoming, surely in the world
Have gone beyond and won the cankers’ end.

‘ Monks, a monk who is of lovely habits, of a lovely
nature, of lovely insight is called in this dhamma-
discipline “ all-preficient, one who has lived the life, the
best of men.”? And how is a monk of lovely habits?

Herein 2 monk dwells virtuous, restrained with the
restraint of the obligations; equipped with the habit
of righteousness, seeing danger In trifling faults; having
undertaken the training he trains himself therem. In
this way he is of lovely habits. Thus much for lovely
habits. And how is he of a lovely nature ?

Herein a monk dwells devoted to the practice of
making-to-grow the seven® conditions that are limbs of
wisdom; thus he is of a lovely nature. Thus much for
lovely habits and a lovely nature. And how is he [97]
of lovely insight, ?

Herein a monk, by ending the cankers, having realized
in this very life of himself by more-power the cankerless
heart’s release, the Ttelease by insight, attaining 1t
dwells therein. Being thus of lovely habits, of a lovely
nature and of lovely insight, he is called in this dhamma-
discipline ‘“all-proficient, one who has lived the life,
the best of men.”’

v Of. 4.1, 2=0.8.ii, 12,

2 At A. v, 16, five abandonings and five attainments made a man
kevali vusitav@ uttama-purizo; the five latter are stla-samddhi-pafifia-
vimutli-v. Adnadassang,

3 For the seven limbs of wisdom ¢f. K.S. v, 51 ff.
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In whom is no 1ll deed of body, speech or mind,—

That modest monk they surely call * of lovely habits.’

In whom the things that lead to wisdom are well grown,—

That monk of passion void* they call * of lovely nature.

Who knows here in the world the end of his own ll,—

That monk from cankers free they call * of lovely insight.’

With these things blest, painless,? with doubt cut off,
attached®

To naught in all the world, © all-leaver * him they call.

X
[98]  Monks, there are these two gifts?, the carnal
and the spiritual. Of these two gifts the spiritual gift
is pre-eminent. Monks, there are these two sharings
together®, the sharing of the carnal and the sharing of
the spiritual. Of these two sharings together the sharing
of the spiritual is pre-eminent. Monks, there are these

two acts of kindness®, the carnal and the spiritual. Of
these two acts of kindness the spiritual is pre-eminent.’

That which men call * the best gift, unsurpassed,’
That sharing which the Exalted One has praised,— -
With heart of faith in that best merit-field,

If he but understand and know 1t well,

Who would not offer it in season due ?

They who both hear it and who speak thereof,
With heart of faith in the Wellfarer’s teaching,
In, them thevr haghsest profit s made pure

Who set themselves to the Wellfarer’s teaching.”

1 Anussada, lit, ‘ without exerescences.’

2 Anigha (a-nigha) not noviced here by Comy. but in the final
sutta def, as niddukkha, At S.v, 57, three nighas (rdga, dosa, moha)
are given by Comy., * }i)ains that destroy him.’

o 3 dsita=tanha-ditthi-nissayanay ebhavitaiid-anissite ‘ace.to some,’
omy.

¢+ Properly ane of the Twos or Sixes. At A.1,91=G.8.1, 81 (@misa
and dhamma). With ydga at IV, i, below,

& Sayuibhaga.

° Anuggaha.

T Comy. quotes the verecs sabba-papassa-akaranay, ete.
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X
This was said by the Exalted One, said by the Arahant;

so I have heard:

“ Monks, I declare a brahmin to be the possessor of
the threefold lore! by lawful acquirement,? not some other
(who is so called) because of his merc® mutterings.
And how, monks, do I so declare a brahmin . . .1 .

Herein a monk recalls his former dwelling® in various
forms, thus: [99] One birth, two . . . twenty,a hundred,
a thousand, a hundred thousand births. He recalls
the various destructions of aeons, the various renewals
of aeons, thus: I lived there, was named thus, was of
such a clan, of such a caste, was thus sup_ported, had
such and such pleasant and painful experiences, such
and such length of days, deceased thence and arose
elsewhere—there too I lived, was named thus, was of
such a clan, of sucha caste . . . Thus he calls to mind
in all their specific details, in all their ch_ar?.ctemstlcs,
his former dwelling in various forms. This is the first
knowledge he attains; ignorance has vanished, know-
ledge arises. (rone is the darkmess, arisen is the light,
as it does for one who dwells serious, ardent and com-
posed 1n the self. ' .

Then again, monks, with the deva-sight, purified and
surpassing that of man, he beholds beings deceasing
and arising again, beings both mean and exalted, fair
and foul, gone to the happy bourn, gone to the ill-bourn
according to their deeds (so as to say of them): Alas!
these worthies, given to the practice of evil deeds, of
evil words, of evil thoughts, scofiers at_the Ariyans,
of perverted views and reaping the fruits thereof,—
these beings, when body broke up, after death arose

! The tevijja brahmin is def. at 4. i, 165=@.8. i, 149, to several
brahmins. Cf. D. i, 81,

? Dhammena. )

s Lapita-lipa, prob. the muttering of mantras. At G.8.1, 1 took,
itas ‘idle words.” Cf. Dialog.i, 140, “no mere mutterer of the verses,

¢« Pubbe-nivasa. Cf. Mrs. Rhys Davids’ Introd. o E. M. Hare's
G.8. 1.
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again in the Waste, the Ill-bourn, the Downfall, in
Purgatory. Or: Ah! these worthies, given to the
practice of good deeds, of good words, of good thoughts,
[100] no scoffers at the Ariyans, but of sound views and
reaping the fruits thereof,—these beings, when body
broke up, after death arose again in the happy bourn,
in the heaven world. Thus with the deva-sight, purified
and surpassing that of man, he beholds beings. . .
according to their deeds. Thisis the second knowledge he
attains. Ignorance has vanished, knowledge arises. . . .
Gone is the darkness, arisen is the light, as it does for one
who dwells serious, ardent and composed in the self.

Then again, monks, by ending the cankers a monk,
realizing of himself in this very life by higher powers
the cankerless heart’s release, the release by insight,
having attained it abides therein. This is the third
knowledge he attains.® Ignorance has vanished, light
has arisen, as it does for one who dwells serious, ardent
and composed in the self.

That, monks, is how I declare a brahmin to be the
possessor of the threefold lore by lawful acquirement, not

some other (so called) because of his mere mutterings.’
This is the meaning . . .

Who? knows his former dwelling and can see
Both heaven and purgatory, and hath come
To end of Wrths, a sage who hath attained
To mastery of supernormal lore,

By these three knowledges being brahmin

Of triple lore,—such is well named, I say ;
Nat just because of his mere mutterings.

This meaning also was spoken by the Exalted One;
8o I have heard.

[Here ends the collection of fifty suttas of the Threes.)

' It is noticeable that the usual third attainment of recognizing
the Truth of IIl docs not occur here as it does at 4. i, etc., but it is
found below in iv.

* The first verse of the githds is bracketed in Text as a later
addition; nor is it in Sink, text or Comy. so I have omitted it.

¥ dbhinnavesita as at 11T, I, iv; III, IIT, iii; III, IV, vi.




IV.--THE FOURS
i
THis was said by the Exalted One, said by the Arahant;
so [ have heard:

‘Monks, T am a brahmin, one to ask a favour of,
ever clean-handed,! wearing my last body, incomparable
physician and surgeon.? Ye are my own true sons,
born of my mouth? born of dhamma, created hy
dhamma,* my spiritual heirs, not carnal heirs.

[102] Monks, there are these two gifts,® the carral and
the spiritual. Of these two gifts the spiritual is pre-
eminent. Monks, there are these two sharings together,
the sharing of the carnal and the sharing of the spiritual.
Of these two sharings together the spiritual is pre-emi-
nent.

Monks. there are these two acts of kindness, the carnal
and the spiritual. Of these two acts of kindness the
spiritual is pre-eminent. .

Monks, there are these two sacrifices, the carnal sacri-
fice and the spiritual sacrifice. Of these two sacrifices
the spiritual is pre-emiment.’

This is the meaning of what the Exalted One said.
Herein this meaning 1s thus spoken.

t Properly one of the Twos. Quoted Mil. Paith. 215. For
payata-pani cf. 8. v, 35, 392; 4.1, 150=G.8.1, 133; 4.1, 226=G.5.
1, 205; VM. 1, 224, Comy. parisuddhe-hattho; at Sd. i, 347 eq. to
dhota-hattho. .

3 Quoted by Edmunds, Buddhist and Christian Gospels, i,121. For
sallakatto cf. Sn. 560, lit, ¢ thorn-extractor,’

3 A probable ref. to the claims of brahmins to be born of Brabmi’s
mouth,

4 Dhamma-nimmitd; acc, to Comy. dhamma-mipita. We may
trans. ‘ born of the spirit, created of spirit,” dhamma throughout
being opposed to dmisa.

5 As above, IIL, V., ix.
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He who has made the spiritual offering
Wayfarer, without stint, compassionate
Unto all beings,—such an one, the best
Of devas and mankind, all bevngs homour
As one who hath becomings gone beyond.

This meaning also was spoken by the Exalted One;
so I have heard.

1!

‘ Monks, these four things are trifling, easily gotten
and blamelesstoo. What four ? Among robes, monks,
rag-robes are a trifling thing, easily gotten and blameless
too. Of food, monks, alms-food of scraps is a trifling
thing, easily gotten and blameless too. Of lodgings,
monks, the root of a tree isa trifling thing . . .; of medi-
cines, monks, [103] ammonia? is a trifling thing, easily
gotten and blameless too.

Indeed, menks, when a monk is content with trifles
that are easily gotten, I declare this isin him one of the
factors of recluseship.’

Contented with what brings no blame,
A traifling, easy gotten thing,

Hus mand untroubled by the thought
Of lodging, robes or food and drink,
He 15 not worried where to go.

And thus the things declared to surt*
T'he life of the recluse are won

By that contented, serious monk.b

111
‘For him that knows, monks, for him that sees I
speak of the end of the cankers, not for him that knows
' The sutta occurs at 4. ii, 27=@G.S. ii, 29. Cf. Path of Purity,
1, 76 2 Pétv-mutia,

¥ Disé na-ppatrthafifiat] (text at A. lon. eit. is wrong). Comy.
quotes Sn. 42:

catuddiso appatigho ca hotd
saniussamano itaritarend,
and explains * he whose thought is: By going to such and such a place
I shall get. rabes, etc.. ia worried by direction.’
\ Dhamma=palipatti-dhammd, Comy.
¥ Sink. text and dng, read sikkkate.
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not, sees not. For him that knows what, sees what,
monks, is there end of the cankers ?

For him that knows, that sees ““ This is Tl ”* [104]
there is end of the cankers. For him that knows, that
sees ‘‘ This is the arising of TIl . . . this is the ending of
Ill . . . this is the method going to the ending of IlL,”
there is ending of the cankers. Thus, monks, for him
that knows, for him that sees T speak. . . .’

To the pupil training, in the straight way walking,

By ending (of his sins) first cometh knowledge ;!

Straight follows gnosis ; by that gnosis freed

To him ariseth knowledge in the ending,

Thus : Ended are the fetters. Not by the slothful,

Not by the fool and ignorant is waning,?

Release from every tie, to be approached.

v
[105]  Monks,® whatsoever recluses or brahmins
understand not, as it really is: This is Ill; this 1s the
arising of T11; this is the ending of Ill; this is the method
going to the ending of Ill,—such are not reckoned as re-
cluses among recluses, nor as brahmins among brahmuns,
nor do those worthies in this very life, of themselves
realizing by their higher knowledge the reality of recluse-
ship or brahminhood, having attained it dwell therein.
But whatsoever recluses or brahmins have understood, as
it: really is, the meaning of Thisis Ill . . . those worthies
indeed, in this very life, of themselves by their higher
knowledge realizing the reality of recluseship or brahmin-
hood, having attained it do dwell therein.’
[106] Who understand not Ill and how Il comes to be
And how Il ceases utterly without remains,
Nor know that way that leads on to Il's ending,
Such lack the heart’s release. they lack release by
insight ;
Not grawing to the ending to birth-and-death they go.
t Cf. above, III, 11, iii, and 4. 1, 231 for the first two verses.
2 Nibbina.
3 This sutta with verses occurs at S. v, £33=K.S. v, 366, and
with different prose but the samec verse at Sn., p. 140
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But understanding Ill and how Il comes to be

And where Il ceases utterly without remains,

Knowing that way that leads on to Ill's ending,

Blessed unth httm heart’s release, blessed with release
instg

Tkeyéegzrgwimg to the ending, go not to birth-and-

V]

[107] ‘ Monks, I declare that to see, to hear, to meet
with, to sit beside, to remember, to wander forth after
those monks who are possessed of virtue, possessed. of
concentration, possessed of insight, of release by know-
ledge and insight, those who are advisers, instructors
who can show you things, arouse, incite and gladden,
those who are competent teachers® of true diamma.,
—TI declare that such a thing brings much profit. What
is the reason of that ? '

Morks, for him that follows, associates with, sits be-
side such monks, the sum total of virtues yet unfulfilled
goes to fulfilment of growth; while the sum total of con-
centration yet unfulfilled goes to fulfilment of growth,
[108] the sum total of insight . . . of release . . , of
release by knowledge and insight that is yet unfulfilled
goes to fulfilment of growth.

Such monks arc called teachers, caravan-leaders,
passion-scatterers,® dispellers of gloom, bringers of light,
bringers of lustre, radiance, torch-bearers, enlighteners,
such arc called Ariyans, such are called seers.’

This* is the state of those who cause delight,

Who know, of those who've made the self to grow—
Those Ariyans who live the dhamma-life :

They light up dhamma true they make it shine,
Those radvance-bringers, bringers of light, inspired,
They who have eyes to see, who scatter passions.

' Cf. Pugg., p.54; 8. v, 67, 162,

2 dlay samakkhatiro=aparihdpetva s.

® Ranan-jaha. Cf. S.1 52 (quitting corruption). Comy. rdgddy
randnay jahanato jahdpanatoca. 4 Comy, has etan for Text's evay.

* CGf. 8.1, 280, bhdsaye jotaye dhammay,
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Hearing their message, fully comprehending,
[108] Those who are prudent, knowing the end of birth,
To again-becoming go mot any maore.

vil

‘Monks, there are these four grounds for the arising
of craving, whereby oraving, if 1t does so, arises in a
monk. What four ?

Because of robes, monks, arises craving in a monk, if
it does arise; because of alms-food . . . because of
lodging . . . because of success or failure in this or
that arises craving in a monk. These are the four
grounds . . .

Whoso hath craving as his mate

To age-long wandering s bound.
He cannot cross saysara’s round,
Eczistence thus or otherwise.*
Knowing the danger of it all,
Knowing how craving beareth woe,
Freed from all craving let the monk
Ungrasping, mindful, wander forth.

vii®

‘ Monks, those families where mother and father are
worshipped in the home are reckoned like unto Brahma,
[110] (are reckoned like divinities of old*), are reckened
like teachers of old. Worthy of offerings, monks, are
those families where mother and father are worshipped
in the home. “Brahma,’ monks, is a term for mother
and father. “ Teachers of old,” monks, is a term for
mother and father. ‘ Worthy of offerings,”” monks, is a
term for mother and father. Why so? Because,
monks, mother and father do much for children, they

! Verses at I, II, v; sutta and verses at 4.1, 10=@.8.1, 10.

? Texts, ittha-bhavafifathd-bhiva; Comy.sti-bhav.; soalso 4. ii, 10.

3 Susta at 4. i, 132; ii, T0=@.8. i, 114; ii, 79, where see notes;
and is partly quoted in Nagarjiina’s Friendly Epistle, J.P.T.8., 1886,
p-8. Gathasat J4.v, 330. Cf. Taittiriya Upanishad.

4+ This sentence does not occur at 4. i, nor in gathis below.
Pubba-devatd, ¢f. purvaderd, ‘ ancient divinities,” Mahabh. v, 192].
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bring them up, they nourish them, they introduce them
to the world’
Parents are called * Brahmd,” * teachers of old.’
Worthy of gifts are they, compassionate
Unto thewr tribe of children. Thus the wise
Should worship them and pay them honours due,
[111] Serve them with food and é:ﬂk clothing and bed,
Anoint their bodies, bathe and wash their fee.
For service such as this to parents given
In this life sages praise a man, and he
Hereafter has reward of joy in heaven.

viii

 Monks, brahmins and housefathers are most helpful
to you, since they support you with robe and bowl, with
lodging and seat, medicines and necessaries for sickness.
Ye also, monks, are most helpful to brahmins and house-
fathers, since ye teach them dhamma that is lovely
at the beginning, lovely in the middle and lovely at the
end (of life), both in the spirit and in letter, and ye pro-
claim to them the Brahma-life in its completeness and
utter purity. Thus, monks, this Brahma-life is lived
in mutual dependence, for ferrying across the flood,!
for utter ending of ill.’

Home-dwellers and the homeless, both alike
Dependent on each other, come to win
True dhamma, utter safety from the yoke.
[112] From home-duwellers the homeless ones accept
The robe, the means of life and bed and seat,
Dispelling hardships.  But relying on
Him, the Wellfarer,* home-loving® householders
Who trust the Ariyan wisdom of the worthy,
Musing, in this life dhamma practising,
Walking the Way that leads to happy bourn,
Glad in the heaven world win the bliss they seek*
' QOghassa nittharapatthaye. Cf. A. i, 200.
2 Text sugatan (so Comy.), but Sinh. text and corrupt MS, of
Comy. puggelay.
3 @Qharam estno . . . saddahdnd arahatay ; both phrases eccur in
githas at 8.1, 214, 1 At 4.1, 153,

13
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i-xl

‘Monks, whatsoever monks are cheats, stubborn,
babblers, astute,? insolent and uncontrolled, such are
no followers of mine. Such monks have fallen away from
this dhamma-discipline; nor do such monks win growth,
increase, prosperity in this dhamma-discipline.

[113] But, monks, whatsoever manks are no cheats,
not stubborn, no babblers, but sedate and well-controlled,
such indeed are followers of mine. Such monks have
not fallen away from this dhamma-discipline; such
monks win growth, increase and prosperity therein.’

Chents, stubborn, babblers, crafty rogues,
Insolent and uncordrolled,—

They in dhamma do not grow

Taught by the Rightly-wakened One.

Honest, not babblers, but sedate?
Tractable and well-controlled,—
They verily in dhamma grow
Taught by the Rightly-wakened One.

X

[114] ‘ Suppose, monks, a man carried along in a river
by a current which looks delightful and charming. Then
a sharp-sighted man standing on the bank on seeing him
calls out: “ My good fellow! Though you are carried
along in the river by a current which looks delightful
and charming, yet further down here is a pool with waves
and whirlpools, with monsters and demons. My good
fellow, when you get there you'll come by your death
or mortal pain !”’

! At 4.11,26=G.8.11, 28,

* Singi. Cf. Thag. 959. Def. at Vibh. 301, where it seems to
mean ‘a showy fellow.” Vibhd. 476, ‘in the sense of piercing;
o name for the depraved life of townefolk * as opposed to dhira (below)

‘sedate,” if the correspondence be correct, for the order is chenged

and agrees with the gathas, . 3 Dhira,
4 The sentence iz at S.1v, 157 applied to the oceen,

IV, x] THE FOURS 105

Then, monks, that man, hearing the other’s call,
struggles against stream with hands and feet. This
figure, monks, I use to explain my meaning. And in
this case the meaning is: “ A river current” is a name
for craving; *‘ looking delightful and charming,”” monks,
is & name for one’s own sphere of perception.! ‘‘The
pool lower down,” monks, 1s a name for the five fetters
belonging to this lower world. * With waves,”” monks,
is a name for the five pleasures of sense. “ With monsters
and demons,” monks, is a name for womenfolk.
“ Against the stream,” monks, is [116] a name for
renunciation.?2 “‘Struggle with hands and feet,” monks,
is a name for putting forth energy. * The sharp-
sighted man,” monks, “standing on the bank ” is a name
for the Wayfarer, arahant, a Rightly-awakened One.’

Along with Ill let a man banish lusts.

Hoping some day to win security,

Rightly intelligent, his mind well freed,®
Sooner or later* he may reach release.

He, full of lore, living the Brahma-life,

Is called * world-ender who hath gome beyond.’®

i

‘ Monks, if while he walks there arise in a monk thoughts
sensual or malign or cruel, and that monk admits them,
does not reject and expel them, does not make an
end of them, does not drive them out of renewed exist-
ence,—a monk who while walking becomes thus is called
“void of zeal and unscrupulous, always and for ever
sluggish and poor in energy.”

[116] If while he stands still . . . while he sits . . .
while he lies awake there arise in a monk thoughts
sensual, malign or cruel, and that monk admits them

' Ajjhattikdny dyatandni—i.e., sense-organs and objects of sense.
* Nekkhamma. Cf. Vidbh. 86, Comy. quotes:
pabbajja pathamay jhanay, nibbanaf co vipassand,
sabbe pi kusald dhamma nekkhamman ti pamiccaty

3 Dhp. 10. _
¥ Taitha tattha, ‘ on occasion of this or that fruit,” Comy.
& 4. ii, 6. ¢ At 4.1ii, 13=6G.8.1i, 13,
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. & monk who while lying awake becomes thus 1s

called ““ void of zeal . . . poor in energy.” _
But if while he walks . . . stands . . . sits . . . lies

awake, such thoughts arise in him and he does not
admit them, but rejects, expels, mnakes an end of them,
drives them out of renewed existence,—a monk who
while walking . . . standing . . . [117] sitting . . . ly-
ing awake becomes such an one is called “ardent,
scrupulous, always and for ever strong in energy and
resolute.”’

Whether he walk or stand or sit or lie,

The monk who thinks of evil, worldly things,
Walking the wrong path,' by delusion blinded,
Can never touch supreme enlightenment.

Whether he walk or stand or sit or lie,

[118] The monk, contralling thoughts, who takes delight
In ceasing from all thoughts,—sure such an one
Can grow to reach supreme enlightenment.

X112

‘ Monks, do ve live perfeet in virtue, do ye live perfect
in the performance of the obligations, restrained with
the restraint of the obligations, perfect in the practice
of right behaviour; sceing danger in the slightest faults,
undertake and train yourselves in the training of the
preccpts. For him who so lives . . . so restrained . . .
who undertakes the training of the precepts, what else
remains to be done ?

If, as he walks, coveting-and-illwill have vanished
from a monk; if cloth-and-torpor, [119] excitement-ard-
Aurry, doubt-and-wavering® are abandoned: if his
energy be stout and unshaken; if his mindfulness be
established and unperturbed; if his body be calm and

1 Kumaggay., Cf. Sn.v, T36;8.iv, 195.

* At A4.1i, 19=0G.8.1i, 14.

3 Dddhacca-kukkucca and vicikicch@. Cf. Sn. v. 860; Dial. 1, 82;
B. Psy. Ethics, § 429, n_, © 1acikicehd connotes a continual working of
thought, while uddhacce works on one given basis at a time.” Com-
pendium 18 has ‘ opposed to attention, distraction.”
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tranquil, his mind composed and one-pointed,—a monk
become thus as he walks is called *‘ ardent, scrupulous,
always and for ever strong in energy and resolute.”

If, as he stands . . . sits . . . lies awake, he becomes
thus [120] . . . he 18 80 called.’

Whether ke walk or stand or rest* or lie
Or stretch his limbs or draw them in again,
Let him do all these things composedly ;
Above, across, and back again returning—
Whatever be one’s bourn in all the world—
Let him be one who views the rise-and-fall
Of all compounded things attentively.

[121] So dwelling ardent, living a life of peace®
And not elated, but to calmness given,
For mind's composure doing what 1s right,
Ever and always training,— ever intent *—
That 1s the name men give to such a monk.

_ x1ii°

This was said by the Exalted One, said by the Arahant;
so I have heard:

‘ Monks, the world is fully comprehended by the Way-
farer. From the world the Wayfarer is released. Monks,
the arising of the world is fully comprehended by the
Wayfarer; the rising of the world is abandoned by the
Wayfarer. The ending of the world is fully compre-
hended by the Wayfarer; the ending of the world is
realized by the Wayfarer. Monks, the practice going
to the ending of the world is fully comprehended by
the Wayfarer; the practice going to the ending of the
world is made to become by the Wayfarer.

Monks, whatsoever in the whole world, with the world
of Devas, Maras, Brahmas, together with the host of
recluses and brahmins, of devas and mankind, is seen,
heard, sensed, cognized, attained, scarched into, pondered
over by the mind,—all that is fully comprehended by

! Here acche, nisinno not suiting the metre.
? This line isnot in 4. ii, but is at II, I, ix.
1 At 4.1, 24=@.8. ii, 25,
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the Wayfarer. That is why he is called the Wayfarer.
Moreover, whatever the Wayfarer utters, speaks, and
proclaims between [122] the day of his enlightenment
and the day on which he passes utterly away,'—all that
is just so and not otherwise. Therefore 18 he called
the Wayfarer.

Monks, as the Wayfarer speaks, so he does; as he does,
so he speaks. That is why he is called the Wayfarer.

Monks, in the whole world, with the world of Devas,
of Maras, of Brahmias . . . of devas and mankind,
the Wayfarer is conqueror, unconquered, all-seeing?
omnipotent. Therefore is he called the Wayfarer.’

This is the meaning of what the Fxalted One said.
Herein this meaning is thus spoken.

By comprehending all the world®
In all the world just as it 1s,

From all the world he 1s released,
In all the world ke clings to naught.

He is the all-victorious sage :

"Tis he who loosens every bond ;
By ham s reached the perfect peace
(Nibbana) that s void of fear.

[123] He, canker-free, awakened one,
Sinless, who hath cut off all doubts,
Hath reached the end of every deed,
Freed by removal of the base.

Ezalted one, awakened he,

The lion he unthout compare.

For the deva-werld and world of men
He caused the Brahma-wheel to roll.

Wherefor the devas and mankind
Who went for refuge to the seer
Meeting shall pay him homage due,
The maghty one, of wisdom ripe.

! Anupiddisesdya nibbana-dhdtuya, not in A, ii,
? Adfiadatthu-daso vasevatts. Cf. I, IIL ii, n.
3 Comy. takee loko a8 eq. to dukkha-saccay.
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‘ Tamed, of the tamed he s the chief :
Calmed, of the calm s he the sage ;

Freed, of the free topmost 1s he ;

Crossed d’er, of them that crossed the best.'—
So saying shall they honour hvm

The mighty one, of wisdom ripe,—

¢ In the world of devas and mankind

None is there who can equal thee.

This meaning also was spoken by the Exalted One;
so I have heard.!

[The one hundred and twelfth sutta in As-i-was-said.]

Here ends the collection of thirteen suttas of the
Fourth Section.

1 Ttis impossible for the Buddha to have uttered such verses about
himself.

THE BOOK OF AS-IT-WAS-SAID IS FINISHED.



