Translator's Infroduction

Thisg, the first bools in the Khuddalea Miltaya (Collection of Short Discourses), appears to have been dezigned az a primer for novice monks and mms. In nine short
passages it covers the bagic topics that one would need to know in beginning Buddhist monastic life; many of the passages also serve ag ugefil introductions to Buddhist
practice in general. Passages 1 and 2 cover the ceremony for taking ordination as anovice, Passage 3 gives prelim inary gnidance in the contemplation of the body, a
meditation exercize designed to overcome lust. Passage 4 introduces many of the basic categories of analysiz through which discernment can be developed, baginning
with the most basic formulation of the cangal principle so central to the Buddha's teaching, Passage 5 gives an overview of the practice az a whole -- beginning with the
need to aszociate with wise people, and ending with the attainment of Unbinding (nibbanamirvana). Thiz overview is presented in the context ofthe conceapt of
protective

ritnals, and malces the point that -- given the nature of m an action and itz results -- the best protection comes not from rituals but from acting in a generous, moral, and
wise marmer. Passage 6 expands both on Passage | and Passage 5, detailing some of the virtues of the Buddha, Dhamma, and Sangha, while at the same time
elaborating o the practice of meditation and the attainment of Stream Bnfry -- the point at which the meditator has his'her first glimpse of Unbinding. Passage 7
elaborates

on the theme of generosity, showing how giftato the Sangha can be dedicated to the welfare of one's dead relatives, Passage 8 presents meritorious action in general as
an investment more reliable and longer-lasting than material investments. Passage 9 retums to the subject of meditation, focusing on the development of good will and
lowingkindness,

These nine passages, in different contexts, are frequently chanted in Theravada countries even today. Lay and ordained Buddhists chant Passage 1 daily, as an
affirmation

of their refuge in the Triple Gem . Monls will often chant Passages 5-9 asz bleasings when lay people malte merit, and frequently use verses from Passage 5 az germon
themes.

Thus the passages contained in this boole serve as augeful introduction both to early Buddhist training and to modern Theravada practicas,

Homage to the Blessed One,
the Worthy Cne,
tha Samm a-Perfection-awalkened One

1. Sararattayam -- Going for Refuge in the Trus-Salf

[ go to the Buddha for refuge.

[ go to the Dhamma for refiige.

[ go to the Sangha for refige.

A zecond time [ go to the Buddha for refiige.
A gecondtime I go to the Dhamma for refiige.
& zecond time I go to the Sangha for refiige.
Athirdtime [ go to the Buddha for refuge.

A thirdtime [ go to the Dhamma for refuge.
A thirdtime [ go to the Sangha for refuge.

1. Sararattayam

Buddhamsararam gaccha mi,
dhammamsararmamgaccha mi,
sanghamsarammgaccha mi.

Dutivampi buddhamsararam gaccha mi;
dutivampi dhammamsarammgaccha mi;
dutivampi sarghamsarara mgaccha mi.
Tativampi buddhamsararamgaccha mi;
tativampi dhammam saramamgaccha mi;
tativampi sarghamsarara mgaccha mi.

2, Daga Silkhapada -- The Ten Training Rules

[ undertalce the training mle to refrain from taking life.

[ undertalce the training rle to refrain from stealing.

[ undertalce the fraining rale to refrain from sexual intercourse.

[ undertalce the training rle to refrain from telling lies.

[ undertalce the fraining rle to refrain from intoxicating fermented & dizstilled beverages that lead to carelessness.
[ undertalce the training mle to refrain from eating at the wrong time [after noon & before davwn].

[ undertalce the training rle to refrain from dancing, singing, music, & watching shows.

[ undertalce the training mle to refrain from wearing garlands and beantifying myself with perfiimes & cosmetics.
[ undertalce the training rle to refrain from high & lsarious seats & beds,

[ undertalce the training mle to refrain from accepting gold & money.

2. Dasasikkha padam

. Paratipata veraman -sikkhapadam 802 sama diva mi.

CAdinnadana veraman -sikkhapadamsamadiyami.

Abrahmacariyva veraman-sikkha padamsama diva mi.

. Mus& va da veramar-sikkha padamsama diya mi.

. Surd merayamajjapama dat t ha nd veramani-sikkha padamsama diya mi.

. Vik@labhojanid veramar-sikkhid padamsama diya mi.

. Macca-gita-vadita-vistkadassana veraman-sikkha padamsama diya mi.

. Mala-gandha-vilepana-dha rara-mandna-vibheanat t ha nad veramard-sikkha padamsama diya mi.
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9. Ucca sayana-mahé sayand veraman -sikkh&padamsamadiya mi.
10. JatarOpa-rajatapat iggaharg veramar-sikkha padamsama diya mi.

3, Dvattimsalcara -- The 32 Parts
In thiz body there is:

hair of the head,
hair of the body,
nails,
teeth,

alcin,
muscle,
terdons,
bones,
bone marrow,
aplean,
heart,
livrer,
membranes,
lcidneys,
lungs,
lar ge intestines,
small intestines,
20Tge,
feces,
gall
phlegm,

lymph,
blood,
awraat,

fat,
tears,

oil,
saliva,
muels,
oil in the joints
urine,
brain.
3. Dvattimeda karo
Atthi imasmim k& ye-
Kesd loma nakha danta taco,
mamsamnharu §04 att hi §05 att himifjamvakkarm,
hadayvamvyakanam kilomakampihakam papphasam
antamantaguramudarivam kar sam matthalungam 508,
pittamsemham pubbo lohitamsedo medo,
assu vasd khel osinghf rkd lasikd muttanti 807.
4. Samanera Pafiha -- The Noviee's Questions
What iz one?

Al anim als subsist on food, [There are these four matriments for the establishing of beings who hawe talcen birth or for the support of those in search of a place
to be born, Which four? Phisical food, gross or refined; contact as the second, consciousness the third, and intellectual intention the fourth, -- 3N X1L64.]

“What is two?
Name & form [mental & physical phenomenal.
What iz three?
The thrae types of feeling [pleasant, painful, naither pleazant nor painfal].
What iz four?
The four noble truths [streas, the origination of stress, the cessation of stress, the path of practice leading to the cesszation of sfress].
What is five?
The five aggregates [form, fesling, perception, fabrications, consciousness].
What iz six?
The =ix internal sense media [ eye, ear, noge, tongue, body, Intellect].

What is seven?



The zewven factors of Awalkening [mindfillness, analysiz of qualities, persistence, rapture, serenity, concentration, equanimity].
What is eight?

The noble eightfold path [right view, right resolve, right speechy, right action, right livelihood, right effort, right m indfulness, right concentration].
What iz nina?

The nine abodes for beings [seven stations of consciouzneass and two spheres:

There are beings with diversity of body and diversity of perception, sich as i an beings, some dewvaz, and some beings in the lower realms, This is the first
station of consclousness,

There are beings with diversity of body and singularity of perceptior, such as the devas ofthe Brahma hosts generated by the first [jhana] . This is the second
staticn of consclousness.

There are beings with singularity of body and diversity of perception, such as the Radiant Devas, This is the third station of consciousness.
There are beings with singnlarity of body and singularity of perceptiory such as the Beautifully Lustrons Devas, This i the fowrth station of conscionsness.

There are beings who, with the complete transcending of perceptions of [physical] form, with the disappearance of perceptions of resistance, and not heeding
perceptions of diversity, thinking, 'Infinite space,' arrive at the sphere of the infinitude of space. This is the fifth station of consclonsness,

There are beings who, with the complate transcending of the sphere of the infinitude of apace, thinking, 'nfinite consciousness,' arrive at the sphere of the
infinitude of consciousness, This iz the sixth station of conscionsness,

There are beings who, with the complate transcending of the sphere of the infinitude of consciowmess, thinking, "There iz nothing,' arrive at the sphere of
nothingness. This 1a the severth station of consciousmess.

The sphere of non-percipient beings and, second, the sphere of neither perception nor non-perception. These are the two spheres. {Maha Nidana Suttanta,
DN 153]

“What is ten?

Endowed with ten qualities, one iz called an arahant [the right wiew of one beyond training, the right resolve of one beyond training, the right speech of one
beyond training, the right action of one beyond fraining, the right livelihood of one beyond training, the right effort of one beyond training, the right mindfillness
of one beyond fraining, the right concentration of one beyond training, the right knowledge of one beyond training, the right release of one beyond training
{Maha-Caftarigalca Sutta, MM 1173].

Kuma rapanha
1."Ekamna ma kim"? “Sabbe satta aharatt hitika”.
2."Dwve na ma kim™? “MNa mafca ripafica”.
3."Tignamakim'? " Tisso vedani ”.
4, "Cattéri nd ma kim™? “Catté ri ariyasaccani”.
5."Pafca na ma kim'? "Pafcupa di nakkhandhi ™.
&.“Cha na ma kim’7? “Cha ajjhattikdni a yatanani”.
7. "Satta na ma kim’ 7 “Satta bojjharnga”.
8. “Attha nama kim? "Ariyo at t hangiko maggo”.
3. "Mava nd ma Kim 7 “MNava sattavasa .
10, “Dasa na ma kim’? “Dasahangehi samanna gato ‘araha’'ti vuccati“ti.

3. Mangala Sutta -- Protection
[ Eead altarnate translation: Narada Thera ]
[Note: Thiz sutta also appears at 3n 11.4.]

[ hawe heard that at one time the Blessed Cne was staying in Savatthi at Jeta's Growve, Anathapindika's park. Then a certain dewva, in the far extreme of the night, her
exfreme radiance lighting up the entirety of Jeta's Grove, approachad the Blessed One. On approaching, having bowed down to the Blessed One, she stood to one side.
As

she stood to one side, she addressed him with a verze,

Many devas and hum ans beings
give thought to protection,
deziring well-being.

Tell, then, the highest protection,

[The Buddha:]
Not consorting with fools,
cotsorting with the wize,
paying homage to those worthy of homage:
This 1= the highest protection.

Living in a civilized land,



having made merit in the past,
directing oneselfrightly:
Thiz iz the highest protection.

Broad knowledge, skill
wall-mastered dizcipline,
wall-gpolcen words:

This iz the highest protection.

Support for one's parents,
aszistance to one's wife and children,
consistency in one's worl:

This iz the highest protection.

Generosity, living nrectitude,
aszistance to one's relatives,
deeds that are blameless:

This i the highest protection.

Awoiding, abstaining from evil;

refraining from intoxicants,

being heedful of the qualities ofthe mind:
This iz the highest protection.

Respect, humility,

comntentment, gratifude,

hearing the Dhamma on timely occasions:
This iz the highest protection,

Patience, composure,

seeing contemplatives,

digcussing the Dhamma on timely occasions:
Thiz iz the highest protection.

Austerity, celibacy,
zeeing the Woble Truths,
realizing Unbinding:

This iz the highest protection.

4 mind that, when touched

by the ways of the world,

igunshalzen, sorrowless, dustless, secure:
This iz the highest protection.

Esverywhere undefeatad

when acting in this way,

people go everywhere in well-being:
Thig i their highest protection.

5. Mangalasuttam

1. Evamme sutarm ekamsamayam bhagavd savatthiyvamviharati jetavane andthapinikassa drd me. Atha kho annatard devatd
abhikkantd ya rattiyd abhikkantavami kevalakappamjetavanamobhi setvd yena bhagava tenupasarkami; upasarka mitva bhaga
vantamabhiva detvd ekamantamatt hasi. Ekamantamt hitd khosd devatd bhagavantam gathaya ajjhabhi si-

2, “BahUdeva manussa ca. mangaldni acintayum,

Gkarkhamini sotthd narm brihi mangalamuttaman.
3. “Asevana ca balanam pandtia nafica sevana;
pda ca pOaneyyad nam 801, etam margalamuttamam.

4. “Patirlpadesavasoca, pubbe ca katapuffata ;

attasamma paridhi §02 ca, etam mangalamuttamarm.

5. “B&husaccafca sippahca, vinayo ca susikkhito;

sUbh& sitd ca ya vaca. etam mangalamuttamanm.
6. “MZtE pitu upatt hanam puttadirassa sangaho;
and kuld ca kammanta, etam mangalamuttamam.

7. “Dananca dhammacariya ca, Nataka nahca sangaho;

anavajja ni kamma ni, etam mangalamuttamam.

8. “Aratl virall papd, majapd nd ca samyamo;

appamia do ca dhammesu, etam mangalamutta marm.
9. “Garavo ca nivato ca, santut t hi ca kataRfuts ;
kdlena dhammassavanam§03, etam mangalamuttamam.

10. “Khantl ca sovacassatd, samarg nafca dassanam;

kdlena dhammasi kaccha ., etam mangalamuttamam.

11. “Tapoca brahmacariyafica, arivasacci na dassanam,;

nibba nasacchikiriyd ca, eta mmangalamuttamam.

12. “Phut t hassa lokadhammehi, cittam yassa na kampati;

asokamvirajamkhemam etam mangalamuttamam.

13. “Eta disa ni katva na, sabbatthamapara jita ;

zabbattha sotthi mgacchanti, tamtesam mangalamuttaman™i.



&, Ratana Sutta - Treasires
[Mote: Thiz sutta also appearsat 3n1l.1]

Whatewver spirits have gathered here,
--on the earth, in the sy -

may you all be happy

& listen intently to what [ say.

Thus, spirits, you should all be attentive,
Show kindness to the human racs,

Day & night they give offerings,

30, baing heedfi1l, protect them.

Whatewer wealth -- here or bayond --

whatever exquizite freasure in the heawens,

does not, for ug, equal the Tathagata,
This, too, is an exquisite treasare in the Buddha.
By thiz truth may there be well-being,

The exquizite Deathless -- ending, dispassion --
discovered by the Salt yan Sage in concentration:
There iz nothing to equal that Dhamma.
This, too, iz an exquisite treasure in the Dhamma.
By this truth may there be well-being,

What the excellent Awalzeried Cne exttolled az pure
and called the concentration
of unmediated knowing:
No equal to that concentration can be found.
This, too, i an exquisite treasare in the Dharmma,
By this truth may there be well-being,

The eight peraons -- the four pairs --
praised by those af peace:
They, disciples of the One Well-Gone, daserve offerings.
“What iz given to them bears greaf fruit,
This, too, is an exquisite reamare in the Sangha.
By this truth may there be well-being,

Thosge who, devoted, firm-minded,

apply them selves to Gotarm a's message,

on attaining their goal, plunge into the Deathless,

freely enjoying the Liberation they've gained.
This, too, is an exquisite reasare in the Sangha.
By this truth may there be well-being,

An Indra pillar,[ 1] planted in the earth,

that even the four winds cannot shale:

that, I tell wou, iz lilce the person of integrity,

who -- having comprehended

the noble fruths -- gees.
This, too, is an exquisite reamare in the Sangha.
By this truth may there be well-being,

Those who have zeen clearly the nob le ruths
wall-tanght by the one of deep discernment --
regardlass of what [later] might malce them heedlasa --
will com e to no eighth state of becoming. [2]

This, too, is an exquisite reasare in the Sangha.

By this truth may there be well-being,

Atthe moment of attaining sight,
one abandons threea things:
identity-views, uncertainty,
& any attachment to precepts & practices. [3]
Cme is completely releazed
from the four statez of deprivation, [4]
and incapable of committing
the aix great wrongs. [5]
This, too, is an exquisite reasure in the Sangha.
By this truth may there be well-being,

Whatewer bad deed one may do
--in body, speech, or in mind --
one carmot hide it

an incapability ascribed

to one who has seen the Way.



This, too, is an exquisite treamwre in the Sangha.
By this truth may there be well-being,

Lilce a forest grove with flowering tops

inthe first month of the heat of the summer,

a0 iz the foremost Dhamma he tanght,

for the highest benefit, leading to Unbinding,.
This, too, is an exquisite treasare in the Buddha.
By this truth may there be well-being,

Foremost,

foremost-ltnowing,

foremost-giving,

foremost-bringing,
unexcelled, he tanght the

foremost Dhamma.
This, too, i3 an exquizite treasare in the Buddha.
By this truth may there be well-being,

Ended the old, there iz no new talting birth.
digpassioned their minds toward fluther becoming,
they, with no seed, no dasire for growth,
the prudent, go out lilce this flame.
This, too, is an exquisite reasare in the Sangha.
By this truth may there be well-being,

Whatewver apirits have gathered here,
--onthe earth, in the dy -
let ug pay homage to the Buddha,
the Tathagata worshipped by beings
human & divine.
May there be
well-being,

Whatewver apirits have gathered here,
--on the earth, in the sy -
let us pay homage to the Dhamma
& the Tathagata worshipped by beings
human & divine.
May there be
well-being,

Whatewver spirits have gathered here,
--on the earth, i the alky -
let us pay homage to the Sangha
& the Tathagata worshipped by beings
human & divine.
May there be
wall-being.

6. Ratanasuttam

1. ¥Yandha bhG& ni sama gatd ni; bhummani 801 va yani va antalikkhe.
sabbeva bhitd sumanid bhavantu. athopi sakkacca surmantu bha sitam.

2. Tasma hi bhita nisd metha sabbe, mettamkarotha ma nusiya pajava,
divd ca ratto ca haranti ye balim tasma hi ne rakkhatha appamatta .

3. Yamkifici vittamidha v& huramva. saggesu va yamratanampartam,
na no samamatthi tatha gatena,idampi buddhe ratanampandtam;
etena saccena suvatthi hotu.

4. Khayamvird gamamatampardtam yadajjhagda sakyamunl sama hito;
na tena dhammena samatthi kifci; idampi dhamme ratanam parftam,
etena saccena suvatthi hotu.

5. Yambuddhaset t ho parivamayl sucim sama dhima nantarikanhama hu;
sami dhind tena samo na vijjati; idampi dhamme ratanampandtam;
etena saccena suvatthi hotu.

5. “e puggald att ha satampasatthd, catta ri eta ni yuga ni honti;
te dakkhineyya sugatassa sd vaki, etesu dinnd ni mahapphala ni;
idampi sanghe ratanampartam etena saccena suvatthi hotu.

7. Yesuppayuttd manasd dal hena, nikkd mino gotamasi sanamhi;
te pattipattd amatamvigayhasladdhad mudha nibbutim $02 bhufjamana.
idampi sanghe ratanampar tam etena saccena suvatthi hotu.

B. “athindakhllo pathavissito 803 siya, catubbhi va tehi asampakampiyo.
tathCpamamsappurisamvada mi; yo ariyasaccani avecca passati,
idampi sanghe ratanamparitam etena saccena suvatthi hotu.

9. Ye ariyasaccd ni vibhavayanti, gambhirapafifiena sudesitani;
kifcd pi te honti bhusam pamattd , na te bhavamatt hamama diyanti;
idampi sanghe ratanampard tam etena saccena suvatthi hotu.

10. Sah&vassa dassanasampada ya 8§04, tayassu dhamma jahitd bhavanti.
sakkad vadit t b1 vicikicchitafica, sTlabbatamva pi yvadatthi kifici.



11. Catthapayehica vippamutto, chacca bhit hd nani §05 abhabba katum 8§06,
idampi sanghe ratanampard tam etena saccena suvatthi hotu.

12, Kificd pi so kamma 8§07 karcti pa pakam ki yena vacd uda cetasd va.
abhabba §08 so tassa paticchadaya 803, abhabbata ditt hapadassa vutta.
idampi sanghe ratanampar tam etena saccena suvatthi hotu.

13. Vanappagumbe yvatha §10 phussitagge, gimh@ nama se pat hamasmim&11 gimhe.
tathtpamam dhammavaramadesayi 8§12, nibba nagad mim paramam hitd ya.
idampi buddheratanampantam etena saccena suvatthi hotu.

14, Varovarafflvarado vard haro, anuttaro dhammavaramadesayi;
idampi buddheratanampantam etena saccena suvatthi hotu.

15. Khiram purd ra mnava natthi sambhavam, virattacitta yatike bhavasmim;
te khirabl j& avird hichand&i, nibbanti dhird yathdyam §12 padipo.
idampi sanghe ratanampartam etena saccena suvatthi hotu.

16. Y& ni dha bhita ni sama gatdni; bhumma ni v& ya ni va antalikkhe;
tatha gatamdevamanussapfitam buddha mnamassa ma suvatthi hotu.

17. Yanidha bhita ni sama gatdni, bhumma ni v& ya ni va antalikkhe;
tathad gatamdevamanussapfitam dhammamnamassa ma suvatthi hotu.

18. Y& nrdha bhita ni sama gatani, bhumma ni v& ya ni va antalikkhe;
tathd gatamdevamanussapfitam sarghamnamassa ma suvatthi hotdi.

Motes:
1. Indra-pillar: A tall hardwood pillar, planted at the enfrance to a village, [Go baclk]
2. The peracn who has reached this stage in the practice will be reborn at most seven more times, [Go back ]

3. Theas three qualities are the fetters abandoned when one gains one's first glimpse of Unbinding at Stream-entry (the moment when one enfers the stream to fill
Awalcening). [ Go baclk]

4. Four states of deprivation: rebirth as an animal, a lnngry shade, an angry demon, or a denizen of hell. In the Buddhist cosmology, none of these states iz eternal. [Go
baclk]

3. The gix great wrongs: murdering one's mother, murdering orne's father, murdering an Arahant (fully Awalcened individual), wounding a Buddha, causing a schism in
the
Sangha, or choozing anyone other than a Buddha as one's foremost teacher, [Go bacl]

7. Tirokudda Kanda -- Hungry Shades Cutzide the Walls

Cutside the walls they stand,
& at crosaroads.

At door posts they stand,
returning to their old homes.

But when ameal with plentiful food & drinle iz served,
no one remembars them:

Buch iz the ltamm a of living beings.

Thus those who feel gympathy for their dead relatives
give timely donations of proper food & drinl
- exquisite, clean --
[thinling:] "M ay this be for our relatives.
May our relatives be happy!"

Andthose who have gathered there,
the assembled shades of the relatives,
with appreciation give their bleasing
for the plentiful food & drink:
"Way our relatives live long
becanse of whom we have gained [this gift].
We have been honored,
and the donors are not without reward!"

For there [in their realm ] there's
no farming,
no herding of cattle,
0 COMI erce,
no trading with money.

They live on what i given here,
hungry shades
whoze tim e here 12 done.

Agwater raining on a hill

flows down to the vallay,
even 0 does what iz given here
benefit the dead.

Az rivers full of water

fill the ocean full,
even 0 does what iz given here



benefit the dead.

"He gave to me, she acted on my behalf,
they were my relatives, companions, friends";
Offerings should be given for the dead
when one reflacts thus
on things done in the past,
For no weeping,
o sorrowing
no other lamentation
benefits the dead
whose relatives persizt in that way.
But when this offering is givery, well-placed in the Sangha,
it worles for their long-term benefit
and they profit imm ediately.

Inthisway the proper duty to relatives has been shown,
graat honor has bean done to the dead,
and monlcs hawve been given strength:

The merit you've acquired
fan't amall.

7. Tirokut t asuttam

1. Tirokutt esu titt hanti, sandhisinghat akesu ca;
dvaraba hasutitt hanti, & gantva na sakam gharam

2. Pahlie annap& namhi, khajjabhojje upat t hite,
na tesamkoci sarati, sattd nam kammapaccaya .

3. Evamdadanti REtTnam ye honti anukampaka ;
sucimparftamkalena. kappivam panabhojanam;
idamvo fatnamhotu, sukhitd hontu A& tayo.

4. Te catattha sami gantva. Ratipetda samigata;
pahlie annapa namhi, sakkaccamanumodare.

5. Ciramjivantu no Rat, yesam hetu labhia mase;
amhé kafca katd pla, davaka ca anipphala.

6. Ma hi tattha kasi 801 atthi, gorakkhettha na vijjati;
vanjjd ta dist natthi, hiraffiena kayokayam §02.
ito dinnena ya penti, petd kalarkatd £03 tahim.

7. Unnameudakamvutt ham yathd ninnam pavattati;
evameva ito dinnam, petd namupakappat.

8. Yathd varivahd pO&, pariplrenti s& garam,
evameva ito dinnam, petd namupakappat.

9. Adisi me akdsi me, PAtimitta §04 sakha ca me.
petd namdakkhinam dajja , pubbe katamanussaram.

10. Na hi runamva soko va. yE cafhia paridevana ;
na tampetd namatthaya, evamtit t hanti fa tayo.

11. Ayafica kho dakkhird dinni, sargha mhi suppatit t hita ;
digharattam hita yassa, t hd naso upakappat.

12. Sofatidhammoca ayam nidassito, petd na pda ca katd u| ara ;
balafca bhikkhihamanuppadinnam §05, tumhehi puffam pasutamanappakanti.

3. Widhi Kanda -- The Eessrve Fund

A pergon stashes a find away,
deep mmderground, at the water line:
"When aneed or duty arises,
thiz will provide for myneeds,
for my releass if I'm denounced by the king,
molestad by thieves,
in case of debt, famine, or accidents."
With aima like this
in the world
a reserve fund is stashed away.

But no matter how well it's stored,
deep mmderground, at the water line,
it won't all always serve one's nead.
The find gets shifted from its place,
or one'smemory gets confsed;

o -- lnseen --

water serpents malce off with it,

apirita steal it,

or hatefil heirs run off with it.
Whern one's merit's ended,
it's totally destroyed.

But when aman or woman



hasz laid azide a well-stored fund

of generosity, virtue,

restraint, & self-control
with regard to a shrine,
the Sangha,

a fine individual,
guests,

mother, father,
or elder sibling:

That's a well-stored flnd.
It can't be wrested away.
It followes wou along.

Wher, having left thiz world,
for wherewver you must go,
you talce it with you.

This find is not held in comm on with others,

& carnot be stolen by thieveas.

3o, prudent, you should malte merit,
the fiind that will follow you along.
This i= the fund

that gives all they want

to beings himan, divine.

Whatewver devas aspire to,
all that 1z gained by this
A fine complexion, fine voice,
a body well-built, well-formed,
lordship, a following:
all that iz gained by this.
Earthly kingship, supremacy,
the blisz of an emperor,
lingship over devas in the heavens:
all that iz gained by this.
The attainment of the human state,
any delight in heavern,
the attainment of Unbinding:
all that iz gained by this.
Estcellent friends,
appropriate application, [ 1]
mastery of clear knowing & release: [2]
all that 12 gained by this,
Acumer, [3] emancipations, [4]
the perfaction of disciplehood:
all that iz gained by this,
Priwate Awalcening, [5]
Buddhahood:
all that iz gained by this.

2o powerflal iz this,
the accomplishment of merit.
Thug the wise, the prudent,
praiza the fimd of merit
already made.

B. Nidhikangsuttam

1. Midhimnidheti puriso, gambhire odakantike;
atthe kicce samuppanne, atthd ya me bhavissati.

2. BRajatova duruttassa,corato pll| itassava;
iressa va pamokkha ya, dubbhikkhe &padasu va
etadattha@ ya lokas mime nidhi nd& ma nidht yati.

3. Tavassunihito 8§01 santo, gambhire odakantike;
na sabbosabbadid eva,tassatamupakappati.

4. MNidhi va t hd nd cavati, saffd vassa vimuyhati ;
na ga va apanid menti; yakkha va pi haranti nam.

5. Appiya vaEpi dayadia.,uddharanti apassato,
yada pufifakkhayo hoti, sabbametamvinassati.

8. “assa dd nena sllena, samyamena damena ca,
nidhl sunihito hoti, itthiya purisassa va.

7. Cetiyamhi ca sanghe v&, puggale atithisu va ;
matari pitari c& pi 802, atho jett hamhi bhatari.

8. Esonidhi sunihito, ajeyyoanugd miko;
pahid ya gamaniyesu, etama da ya gacchati.

9. Asd dh3raramanfesam acord harano nidhi;
kayirdtha dhiro pufifd ni. yo nidhi anuga miko.

10. Esa devamanussa nam, sabbakd madado nidhi;
yvamyadevabhipatthenti, sabbametena labbhati.

11. Suvangta susaratd, susart ha na surtpata 803,



a dhipaccapariva ro, sabba metena labbhati.

12. Padesarajjamissariyvam cakkavattisukham pivam;
devarajjampi dibbesu, sabbametena labbhati.

13. Ma nussikd ca sampatti, devaloke ca ya rati;
y& ca nibba nasampatti, sabba metena labbhati.

14, Mittasampadamagamma, yonisova §04 payufjato.
vijjJa vimutti vasTbhavo, sabbametenalabbhati.

15. Patisambhidd vimokkh& ca, y& ca s&wvakaparan;
paccekabodhi buddhabhimi,sabbametena labbhati.

16. Evammahatthikd esad, yadidampuhfasampada;
tasma dhird pasamsanti, pardtd katapuifatanti.

Mates:
1. Proper practice of the Dhamma. [Go bacl]

2, Clear knowing = knowledge of previous lives, knowledge of the passing away and arizing (rebirth) of beings, knowledge of the ending of the mental effluents:
aerizial
passion, becoming, views, ignorance. Kelease = releagse from the cyele of rebirth, [Go bacl]

3. Acumen = acum en with regard to the Dhamma, to tameaning, to language, & to quick-wittedneas. These four talents are found in some, but not all, Arahants, [ Go
back]

4, Emancipations. The Maha Nidana Suttanta [DN 135] dascribes the eight emancipations as follows:
"Poszesaed of form, one sees forms. This isthe first emancipation.
"Not percipient of form internally, one sees forms extternally. This is the second emancipation.

"One iz intent only on the beatifinl, Thiz is the third em ancipation. With the complete tranzcending of perceptions of [physical] form, with the disappearance
of perceptions of rezistance, and not heeding perceptions of diversity, thinking, 'Infinite space,' one enters and remains in the sphere of the infinitude of apace.
This iz the fourth emancipation. With the complete transcending of the sphere of the infinitude of space, thinking, 'Infinite conscionmess,' one enters and
remaing in the sphere of the nfinitude of consciousness. This iz the fifth emancipation.

"With the complete franscending of the sphere of the infinitude of consclousness, thinking, 'There 13 nothing,' one enters and remaing in the sphere of
nothingness. This iz the aixth emancipation.

"With the complets franscending of the sphere of nothingness, one enters and remaing in the sphere of neither perception nor non-perception. This is the
aeventh em ancipation.

"With the complete franscending of the sphere of neither perception nor non-perceptior, one enters and rem aing in the cessation of perception and feeling.
This iz the eighth em ancipation.

"Now, when a monl attains these eight em ancipations in forward order, in reverse order, in forward and reverse order, when he attaing them and emerges from
them wherever he wants, however he wants, and for as long as he wants, when through the ending of the mental fermentations he enters and remains in the
fermentation-free release of awareness and release of discernment, having directly lenown it and realized it in the here and now, he i =aid to be amonk
releazed i both waye, And ag for another release in both ways, higher or more sublime than thiz, there iz none." [Go bacl]

3. Private Awalcening: Awalkening as a Private Buddha, one who can gain Awaliening without relying on the teachings of others, but who carmot formulate the
Dhamma in
the way a Full Buddha can. [ Go bacl]

9, Karaniya Metta Sutta - Good Will
[Note: Thiz sutta also appears at Sn 18]

This iz to be done by one geilled in aims

who wants to breals through to the state of peace;
Ee capable, upright, & straightforward,

easy to instruct, gentle, & not conceitad,

cottent & easyto suppott,

with few duties, living lightly,

with peaceful faculties, masterfial,

modest, & no greed for supporters.

Do not do the zlightast thing
that the wise would later censure.

Thinls: Happy, at rest,
may all beings be happy at heart.
Whatewver beings there may be,
weald or strong, without exceptior,
long, large,
middling, shart,
aubtle, blatant,
seenl & unseery



near & far,
bormm & seeling birth:
May all beings be happy at heart.

Let no one deceive another
or despize anyone anywhere,
or through anger or irritation
wish for another to suffer.

Az amother would risle her life
to protect her child her only child,
even 2o should one cultivate a limitlass heart
with regard to all beings,
With good will for the entire cosmos,
cultivate a limitless heart:
Above, below, & all around,
unobatructed, without hostility or hate,
Whether standing, walking,
sitting, or lying dowm,

as long ag one iz alert,
one should be resolved on this mindfiilness.
This is called a sublime abiding

here & now.

Not talcen with wiews,
but virtuous & consummate in vision,
having subdued dezire for sensual pleasures,
one never again
will lie in the womb.

9. Mettasuttam

1. Karanyamatthakusalena, yantasantampadamabhisamecca;
sakko ujlca suhujd801 ca, suvacocassa mudu anatimanr.

2. Santussakocasubharoca, appakicco ca sallahukawvutti;
santindriyo ca nipako ca, appagabbho kulesvananugiddho.

3. Ma ca khuddama care kifici, yena vififiOpare upavadeyyum;
sukhinova khemino hontu, sabbasatta §02 bhavantu sukhitatta .

4. Ye keci parabhitatthi, tasa va thavard vanavasesa
digh& va yeva mahantd §03, majjhima rassaka arukathida .

5. Dittha va yevaaditt ha 804, yeva 805 dire vasanti avidire.
bhitd wa 808 sambhavesl va §07, sabbasatta bhavantu sukhitattd .

6. Ma paro paramnikubbetha, ndtimaffietha katthaci na kafici 808.
bydrosand patighasaffg, nd Afamaffassa dukkhamiccheyya.

7. Mata yathd nivamputtami yusa ekaputtamanurakkhe,
evampi sabbabhliesu, manasambhavaye aparimaram.

8. Mettafca sabbalokasmi, manasambhivaye aparimanam,
uddhamadhocatirivaica, asamba dhamaveramasapattam.

9. Titthamecaramnisinno va §09 saya no ya vaté ssa vitamiddho §10.
etamsatimadhit t heyya, brahmametamviharamidhama hu.

10. Ditt hihca anupaggamma, sTlavd dassanena sampanno;
kd mesuvinaya 811 gedham na hi jatuggabbhaseyya puna reflti.



